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ABSTRACT

Man is naturally religious in general, and for the Africans in
particular they are traditionally religious. Religion is in the hands
of man, not otherwise. This paper explicates the needs for proper
socialisation process of the personhood to the attainment of the
culture of peace as he engagesin any religious practices. It is about
the establishment of healthy religious environment wher e the essence
of the human person will be utilised and his rights and dignity will
be adequately respected.
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INTRODUCTION
Thetenet of every religionispeace. Thereisnoreligion that doesnot advocate
for peaceand peaceful living. Thethreemajor religionsin Nigeriafor example,
Chrigianity, Idam and Traditiona Religion, have peaceintheir agendatoward
or for the salvation of humanity. Whether this advocacy for peace or the
preaching about peaceisin principleor otherwise, thefact remainsthat religion
issupposed to seek for theliberation of man from the shacklesof sinand evil,
which is peace. Socialisation of the human persons is essential for the
devel opment of the society and theindividuals. It isimportant for holistic
devel opment because man doesnot liveinisolation, but inthe community of
people (Meyer, 1994 and Ezewu, 1983). And socidisation isabout commundal
living, interactions and attraction of interestsit promoted thewillingness of
happy and better living, by hel ping theindividua sto putintofusonther interests
Socidisation isabout the balancing thewhol e personality of man. Man desires
the Divineawaysto have compl ete socialisation process, even when hefedls
that he doesnot needs such relationship. Without man’srelationship with God,
manisspiritually empty and physically animalistic (John Paul 11, 1981). It
developshuman spirituality and propel s adherentsto expressthe virtues of
right living in accordance with their faith and belief. It acts asan agent of
socialization and integration, and al so devel opsthemora prowessaccording

Journal of Sociology, Psychology and Anthropology in Practice, Vol. 6, No. 1, April 2014 37
ISSN: 2141 - 274X



to theteaching of their beliefs (Owoseni, 2011). Thisisbecause, it enables
peopleto cometogether and discusstheissuesthat concernthem (Fishbanein
Rouner, 1988). Init, man fee swarmth of nature, because, therethe spiritua
nature gresatly interplayswith the physicality of man. Religionisoneof the
socidisationtoolsor avenuesfor the proper development of man, andit should
be properly evaluated and validated in the cons deration of human activities,
sothat, they will not befurther detrimenta to hisliving.

TheMeaning of Religion

Man is used to the wording and working of religion due to his composite
nature. Asman understandshimself he doesto religion. According to Horner
and Westacott (2000), coming up with agood definition of religionisthusnot
easy, andthereasonsfor thisarefairly obvious. They areasfollows. that there
isthegreat diversity of actual religionsthat are or have practiced by different
people, and the concept of religionisvery broad in terms of metaphysical
beliefs, mora teachings, psychological attitude, legends, traditions, written
scriptures, habitua practices, ceremonies, poetry, song, music, art, danceand
theatre which the elementsof areligion. The conceptua knowledge onthe
meaning of itispossblefrom thecommonfixtureof most religionswhich have
gereologica interest (about thesdvation of soulsandtherewardintheafterlife)
(Turaki, 2004).

Though, thereisuniversally agreeabledefinition of religion, but thereis
of course, rdativeunderstanding of what itis, duetoitspeculiarity inthelifeof
man. Theword “religion” derivesfromthree Latinwordsasitsroot, namely
“ligare” (meaningtobind), “ relegare” (meaning to unite, to link together)
and “religio” (which means relationship) (Omoregbe, 1999). Then, the
derivation of word ‘religion’ etymologically comesto mean arelationship, a
link established between two persons, namely, ahuman person and adivine
person believed to exist. According to ThomasAquinas (Summas8l, art 1)
whatever may betrueof the origin of theword, religion meansan ordering, a
standing, arel ationship between man and God. Then, onewill understand that
thisrelationshipisnot empty and not without reverence.

AsOmoregbe (1999) will say thet religionisnot ard ationship between
equas. Thehuman person (thereligiousman) dwaysfed sthat thedivine person
(thedeity) withwhom heisengagedinthisrelationshipissuperior tohim, and
seeshimself asdepending onhim. Manwhoisthereligiousbeing believesthat
thisconceived Superior Being or Deity exists, so he showsand expressesacts
of worship and reverencein keeping areationship betweenthem. Thisisrdigion
and remainsvery functiona asfar asmanremainsreligiousin thinking and
consideration. Hence, Erivwo (1987) hasasupporting view about theorigin
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of religion, that the exercise of the search for theorigin of religion may well be
anexerciseinfutility. Onebascfactisclear: man asheisat present congtituted,
isahomoreligiosus. Just asmanisasocia being, soisheareligiousbeing.
Rdigionisthereforetied upwith theorigin of man, and the sourceof hisbeing;
man can therefore do nothing about alaw of hispsychologica congtitution, but
obey it, seeing that hisreligiousisdatum (Adelowo, 1995).

The Sociological Natureof Religion

There are many outlooks or views about the origin, nature and purpose of
religion. From numerousobviousindications, it ssemthat religionisof the
essence of man; inanother light it equally seemthat religion hasitsoriginin
man’'slimited nature. Generdly, religionisdefined as* belief’ intheexistence of
asupernatura ruling power, the creator and the control ler of the universe, who
hasgivento man aspiritua nature, which continuesto exist after the desth of
thebody. Inorder to unravel thisenigma, concerned thinkerswith theaid of
rationdity have been proposing the reason for thewhysand thewhy-nots. In
thisvein, religion should be considered functiondly or/ and redistically.

The existence of man cannot but bereligious, according to Fredrick
Hegd who seesthelimitedness of man’snaturein the aspectsof devel opment
and moral growth, recognizesthe existence and supremacy of theAbsolute
spirit. This, hedevel oped from the concept of Supreme Being by Churchmen
inthemediaeva era, andthey refer tohimasGod. Thefunctiona understanding
of thisdevelopment istherelationa understanding of the stewardship of man
ontheaffairs of the earth astheimago Dei. Man can understands himsel f
properly only inreferenceto thisrel ationshi p established betweenthemat the
timeof hiscreation (Kusumalayam 2008). With thisbackground, welook at
sometheoriesonthenatureof religion.

Thesociologica natureisabout theassociaion of theworking of religion
with societd growth and devel opment. Cultura sociologigtslikeEmileDurkheim
and Carl Jung believethat religionisaninstrument of social control, and the
society personifiesitsforcesase ementsof worship towardsaprojected divine
deity. Theideaof God isthus nothing other than the personified force of the
society. AccordingtoKarl Marx, reigion originated asaresult of theexploitation
of the capitalists. The condition of the peopleisasocia issue, so, man hopes
inthe Supreme Beingtoliberate him since heislimited and helpless. Hence
religion becomesthe opium of the peopleand the s gh of the oppressed cresture.
Man seeks, according to him, too dull the painsand anguish that result from
the expl oitation and theinhuman face of the capitaistsinrdigion. Religion has
made man loss his consciousness, and relies solely on God. Hence, to meet
these psycho-spiritud needsof the people, thereligiousleadersinturn promises
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itsadherence apiein heaven. They would encouragethem never to fight; but
rather they should persistintheir sufferingsthat their rewardisin heaven. By
doingthis, regionforestallssocia disturbanceand revol ution by the oppressed
andimpoverished people(S. FreudinAngdles 1997 and Nolan, 2007). Against
thisbackdrop, religion becomesthe control agent of the peopl€e sinterest and
emotion. From the anthropol ogical block therefore, it could be argued that
religion works in dual capacities; because it encourages capitalism and
discouragesrevolution.

TheMeaning of ‘ Cultur e of Peace
Peaceisdesire of everybody. Everyone seeksit, eventhough it appearsto be
very illusive, but also very much possible. Thedemandfor peaceandjudticeis
very much evidentinthelifeof very individua. Theexistence presupposesthe
reign of peace, that is, the culture of peace. Douglas Roche (2006) recognizes
‘ Cultureof Peace whichiscontrary tothat of war and exploitation of humanity.
Peaceisthe absenceof conflictsand the stability of the state of affairsof any
individual, community or nation. Peaceis part of the natural existenceand
order. Itisguaranteed by therecognition of itsimportanceby manin hisaffairs,
as he jells towards maintaining the natural orders. ‘ Culture of Peace’ as
advocated by many organizationson earth, laid more emphasison the cause
of peaceful co-existenceamong humansand nationsthrough therecognition
of therights, respect for theruleof law, theestablishment of virilesocid systems,
and the respect of the dignity of the human person. Thisisbecause,

Peace cannot be obtained on earth unless the welfare of

man is safeguarded and peoplefreely and trustingly share

with oneanother therichesof their mindsand their talents.

A firm determination to respect the dignity of other men

and other peoples along with the deliberate practice of

fraternal love and absolutely necessary for the

achievement of peace (Gaudium et spes, No. 78).
TheCultureof Peaceison there-establishment of mora foundationwherethe
vaueof humanlifeisupheld. Thisisthrough sustainable economic and socia
development, provision of qualitative educational programmes, equality
between woman and men, freeflow of information and knowledge, democretic
participation, military disarmament, socid tolerance and solidarity, and respect
for al human rights(Roche, 2006). Theachievement of thesefactorsaboveis
based on the ethical and aesthetic val ues, habit and customs, attitudetowards
human beings. Roche (2006) statesthat aculture of peaceisan approachto
lifethat seeksto transform the cultural tendenciestoward war and violence
into aculturewheredialogue, respect, and fairnessgovern socia relation. In
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thisway, violence can be prevented through amoretol erant common global
ethics. The culture of peace uses education asan essential tool infostering
attitudes supportive for non-violence, co-operation, and socia justice. It
promotes sustai nable devel opment for all, free human rights, and equality
between men and women. It requires genuine democracy and thefreeflow of
information. It leadsto disarmament.

Theachievement of these purposes of man’sexistenceisdetermined
ontheleve of hismordity, vauation of hislifeand management of hisfreedom.
“Thus, mordity, mores, andlaw, reinforcing eech other: givethregfold protection
to thelife of the society and the lives of the individuals who compose it”
(Morgenthau, 1973). Roche seestheimportance of morality and therule of
law in the establishment of the conditionsthat will define histrue essence of
man asrationa animal with purposeful endinhistory. Withmorality and respect
for law and order thelife of manisguaranteewithout any thought of violation
of hisdignity and rights, and they bring therational nature of man ascooperate
being and as an agent against the forces which are negative to the natural
order. More so, the administration of the programmeswhich will bring the
actualization of the culture of peaceistheresponsibility of every existing
individual and co-operate organization, asthe U.N. resolution revealsthat, a
key roleinthe promotion of aculture of peace belongsto parents, teachers,
paliticians, journdigts, religiousbodiesand groups, intellectud s, thoseengaged
in scientific, philosophical and creative and artistic activities, health and
humanitarianworkers, socid workers, managersat variouslevelsaswell asto
non-government organizations (UN Revol ution on the Promotion of Peaceas
in Roche, 2006). Inanutshell, therealization for thisculture of peacewhich
Roche enjoined othersin the course of global peaceand religiosity of human
cooperate existencethrough therespect of universal ethical principleisfor the
recognition of thedignity of humanlife. Andthesewill bringthe* civilization of
love' that will changethetendenciesof violenceand moral abusesto healthy
humaniam.

Socialisation of Religion for Peaceful Coexistence

According to Catechism of the Catholic Church No. 1880, asociety isa
group of personsbound together organically by aprincipleof unity that goes
beyond each one of them. Asan assembly that isat oncevisibleand spiritua,
asociety ensuresthrough time: it gathers up the past and preparesfor the
future. By meansof society, each manisestablished asan“heir” andreceives
certain“talents’ that enrich hisidentity and whosefruitshemust develop. In
politically congtituted community, the human family isan dispensable bedrock
toitsdevel opment and structuring the community isnot defined without aduly
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referenceto the human family before the considerations of other factors of
socialisation, such asschools, religious community, civil society, peer group
andthelikes. Thetenet of every rligionispeace. Thereisno religion which
doesnot advocatefor peace and peaceful living. Thethreemajor religionsin
Africanin particular which are; Christianity, Islam and African Traditional
Religion, have peaceintheir agendatoward or for the salvation of humanity.
Whether thisadvocacy of peaceor preaching peacein principleor otherwise,
thefact remainsthat religion seekstheliberation of man form the shackle of
sinsand evil, should be of peace. Thisisbecause; inthereign of peace man
reasonswell and workstowards his devel opment and sal vation.

In understanding socialisation of religion which is about the
internalisation of thetenetsof religionin order tolivein harmony with others,
evenwiththoseintheother religions. Thentherearealot of misplacement of
vauesand misunderstanding of the principles by beclouded desiresthat have
been rendering this sociali sation processinadequate or falsely. Thereign or
cultureof religiousviolenceinthe nameof Idamicinsurgencein Mali, Boko
Haraminthenorth of Nigeriaand generd rdigiousintolerance and deceptions
that isexperiencedmost everywhereintheworld. There have beeninterplays
of politicswithreligion, and sitting down theumbrellaof religionto upset the
palitical arrangementsof thestate. Thisisawrong consderation of theworking
of reigion and themisguided religious socialisation. Socidisation definesman
asherdaeswith othersinthesociety; of courseinahedthy manner, irrespective
of religious sectsof any individual . Anything outside proper social cohesion
and understanding isasocia mutilation or aberration. Thisfaulty nature of
socidisationiswhat religionisoffering humanity, and it will beleading himto
sdlf-hatred and self-extinction, if the processisnot correctly. Peaceis part of
humanity and hemust work for it, eveninall actsof hissociaisation.

CONCLUSION
Thewhole process of human socialisation must be properly internalised and
ordered. Religioustenetsmust befully internalised to avoid religious, social
and environmentd frictions. Religion hasbeen the product of man’sexistence,
andit hasbeen oneof hismajor toolsof socia and spiritua integrations. The
central messageof any religionison peace, love and theavoidance of conflicts
among humanswhich thefounder of any religion had taught his/ her followers
for theattainment for hgppy end. Theultimategod of humanisticlivingisnaturaly
ordered. Thiscentral messageisonthemora principleonwhichthevalue of
thelifeof manisweighted, through the culturewhich makeshimto enjoy the
natural rights. Though, inthe cause of history it hasbeen alsotool of conflicts
and destructions, just asaresult of improper management of the spirit of
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misplaced prioritiesand embellishment of politicswithreigiousprinciples. This
isbecause; religion can bemadeto servetheinterestsof apersond or collective
ego. When it does so, it can develop into some form of fanaticism or
fundamentalism (Menanparampil, 2010). Even with these negations; at the
level of human devel opment, mankind cannot dowithout religion, just because
of itsinfluencesand the mentality of theattainment of happy end of lifewhich
it has put into them. AsUmoh (2008) would say that religionis perhapsthe
only phenomenon which capturesmanin hisentity, giving meaning to his
existence, the most fundamental grounds of one’s being. True religious
commitment cogtsnot lessthan everything. Man'ssocidisation must be hedthy
for hisessenceto bemeaningful.
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