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ABSTRACT

Nigeria has suffered various conflicts that were aggravated by multi-ethnic and
multi-religiousfeatures, which has made managing these conflicts highly difficult.
It is even sad to note that religious conflict is emerging as one of the most
devastating of all. Islam and Christianity which were imported religions have
become more popul ous than the Indigenous Religion. Despite the fact that they
all preach that a sincere believer isonewhose quest for justice, peace, tolerance,
and support for all people to attain peaceful coexistence, their beliefs and
teachings in most cases have worked against each other thus creating more
conflicts in the country, hence a call for the deployment of the approach; the
amalgamation of inter-religious beliefstowards conflicts and insecurity to ensure
peaceful co-existence of all the people. The task of thisreview is to establish a
platform where all the three main religions of Nigeria will fuss their beliefsin a
way that allows for peaceful co-existence. Although religion has beenin the fore
front of aggravating conflicts in Nigeria despite preaching peace, this study is
aimed at bringing together and bridging the gap between thethree major religions
in Nigeria by creating awareness of the fact that they all preach peace and
believe in one Supreme God whose believers seek justice, peace, tolerance, and
support for all people thereby creating an avenue for freedom to religious right
devoid of conflict and enabling peaceful co-existence among every citizen.
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INTRODUCTION
Usman Dan Fodio an Islamic teacher in feeling offended at theway hisfellow Mudims
werecompromising with the adherentsof African Traditional Religion, organized someof
hisfollowersinto afighting force and waged aholy war (Jihad) against thosewho did not
accept Ilam, or those who were compromising with thetraditional religion (Nnaukwu,
2010). Thisgivesroom for the assertion that Christianity and |slam, whenthey camein
contact with traditional religion, caused adisruption and adivision, and that therewasa
big struggle between theimported religionsand theindigenousreligion held by Nigerians
which resulted in theindigenous culture badly shaken (Oke, 1986). Although there are
threemajor rligionsinvolved, that isAfrican Traditional Religion, Idamand Chridtianity;
those ofteninvolved in conflict areldam and Christianity (Osaghae and Subaru, 2010).
TheMudimsfindsit difficult towithstand the Chrigtiansand their expans onism programme
into what they regard asMudlim States as experienced personally in Ede, Osun Statein
2011 ‘Edefor Christ Crusade' . “ For the Christians, the spread of the gospel includesnot
only evangdlization, itasoimpliesfightingldam” (Oke,1986). That iswhy religiousviolence
hasoccurred primarily between thetwo mgjor foreignreligionsin Nigeriaasthey fight for
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who hasauthority over the other or whoserdligionissuperior totheother. Thisrivalry is
intensfied according to the strength of either Christian or Mudimin aparticular section of
thecountry (Nnaukwu, 2010). Thisreligiousviolence, destructionandwantonkillingsin
Nigeriahavebeen mainly betweentheMudim northand largely Chrigtian south. In February
24, 2004 armed Mudlimskilled morethan 75 Christiansin thetown of Yelwain Plateau
State, out of which 48 of them werekilled insideachurch premises.

Subsequently, on May 2 and 3 of the sameyear in areprisal attack, hundreds of
well-armed Chrigtians surrounded thetown from different directionsof entry into thetown
and killed about 700 Muslims (Human Rights Watch, 2005). In reaction to theYelwa
attacks aweek later, Muslimsin the northern city of Kano on May 11 and 12 turned
againgt Christian residents of the city where morethan 200 peoplewerekilled. Another
conflict which caused a national uproar was the February 18, 2006 religious riot of
Maiduguri, thecapital of Borno State, whereit was believed that the uproar was provoked
by apublication of aDanish News Paper that ridiculed Prophet Mohammed (Haruna,
2006). Theinexplicable nature of therdligiouscrisisin Nigeriaisthereprisal attacksin
other partsof the country. For instancein Abia State, areaction to the 2000 Shariariotin
Kadunaledtoareprisal attack of both Christiansand Mudlim of the northern origin, and
theoffload of death bodiesfrom Maiduguri crissin OnitshaTown of AnambraStateledto
the hunting and killing of Northerners, where roadbl ocks were mounted and places of
Islamic worship were destroyed in February 2006.

Beyond the clashes between the Christiansand Muslimswhich usually hasthe
undertoneof ethno-religious conflict, traditiona religion hasa so experienced itsshare of
conflictswith other religiousgroupsespecialy theMudim. Oneof such conflictin Nigeria
wasin July 1999, when some Oro cultistsin Sagamu, in Ogun State accused aHausa
woman of coming out when the cultistswere outside with their gnome. Thisled to some
confrontationa disagreement, which eventually led to full-blown cris swheremany people,
mgjority of Hausaand Yorubaoriginwerekilled. Thereprisal killingsover thisconflictin
Kano, left many more peopl e dead and property worth billionsof Nairawere destroyed.
Kanoresdentsof Southern extractionwho had lived, all their adult livesintheancient city
of Kano hadtoreturnto their nativeland to count their losses. Thisled to another violence
eruptionin Lagosvisibly seen asamark of vengeance of the Kano masskilling of the
Yorubatribemen. Many Hausa/Fulani tradersin the popular ‘ mile 12 market’ werekilled
by the O’ dua People's Congress (Kura, 2010). Many more attacks have taken place
including theattacks carried out by the Islamic fundamentalist sect —Boko Haram. These
well organized and coordinated attackswere orchestrated on the targeted victims, base
ontheir religiousand ethnic affiliation (Nnaukwu, 2010). Thefocusof thisstudy therefore
istheama gam of interrdligiousbeliefsasapanaceafor peaceful co-existence, stability and
security challengesfacing Nigeria. Thesignificance of thisstudy isto createabridgethat
will link membersof thethreereligionsto understand that the coming together of thethree
mainreligionin Nigeria, with the believe that they worship one Supreme God of justice
and peaceishedlthy for Nigerians, and creating an environment of peaceful co-existence
devoid of intimidation, discrimination and oppression.
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RELIGIONANDITSROLEINTHE SOCIETY

According to Appleby (2000) in hisbook “ The Ambivalence of the Sacred: Religion,
Violenceand Reconciliation” religionis’the human responseto areality perceived as
sacred.’ Also, religionisa‘formally organized community of faith’, and ‘ the beliefsand
spirituality of individual members, subgroups, or movements operating at various
psychological and socia distancesfrom theingtitution and the official custodiansof the
tradition’ (Appleby, 2000). Somescholarsdefined it asarituaized system of beliefsand
practicesrelated to things defined as sacred by an organized community of believers.
Religion may take avariety of forms. Religious beliefs give meaning to life, and the
experiences associ ated with them provide personal gratification aswell asareleasefrom
thefrustrationsand anxietiesof daily life. Sociologist definereligion asacultura system of
commonly shared beliefsand ritua sthat providesasense of ultimate meaning and purpose
by creating anideaof reality that issacred, al-encompassing, and supernatural (Berger,
1967; Durkheim, 1965; Wuthnow, 1988).

Thereare no known societiesthat do not have someform of religion, although
religiousbeliefsand practicesvary from cultureto culture. All religionsinvolve aset of
symbols, invoking feelings of reverence, linked to ritual s practiced by acommunity of
believers. Itiscommonly believed that religion takesplace only in the church, temple, or
other spiritual placesof gathering. Religion and society is seen ascomplete, separate
entities, but a closer ook reveals that the two are not separate, but are intricately
interconnected and are dependent on each other. Inredity, religionisinherent withinmany
aspectsof society, and rdigiousbeliefsinevitably affect areas such aspolitics, economics,
and culturd values,

Religionplaysavery vita roleintoday’ ssociety; it cannot be separated fromthe
society becauserdigionsplay avery important rolein uniting the society, having mutual
co-operation, understanding and peaceful coexistenceinthesociety. Whenthereareconflicts
or violenceinthe society, religion ismost often used to solvethe problemsin apeaceful
way. Many dedtructivethingsareavoided throughtheroleplayed by religion. Every member
whoisawareof their respectivereligion can think positively and can build ahealthier
society. A community wherethereisno religion standstherisk of conflict and violencein
that community. Most of societal problems could be solved by followingreligiousmorals
and mankind would be nothing morethan animals, althoughit hasweskened over time.

Theroleof religionintoday’ssociety should beto hel p heal theindividua. When
individuals are healed, families are healed, and when families are healed, society is
hedled. Thereisabsolutely no peaceful society without apeaceful religion and viceversa.
Anythingtothecontrary ischaos. Unfortunately, therolethat religion sometimesplaysin
the society today isadeparture from that as seen and is evident by all the animosity,
bigotry and religiousintoleranceintheworld today. It hasbecomeavery effectiveand
rewarding tool inthehandsof shrewdindividua sand religiousleadersto manipul ate people
to fanatically accept theol ogica conceptsthat have no actual evidencethat can be proven
beyond doubt. Because of the sensitivity of religion as part of an individual or group
identity where somereligiousgroup identifiesthemselvesas* Gods people’, and for the
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fact that religionisat the heart of a society’svalue systemin most parts of theworld,
peoplewho practice adifferent religion are easily categorized asworthlessor infidels
(Kellas, 1998; Goldstein, 1994). That iswhy peoplearewillingtofight for their religious
beliefsbecauseathreat to one' sbeliefsisa so athregt to one'svery being. Religioncanbe
seen asgluethat bindsand unifiesanation or agroup of peoplein asociety and onthe
other hand, it can lead to the destruction of nationsaswell aslead to intra-state conflicts.
Most religiousteachingsarethat war and conflict iswrong and that violence must only be
used asalast resort. Their religiousscripts(Holy Bibleand Holy Qur’ an) giveguiddines
onwhenitisjust to useviolence, but peopleinterpretsand misusesthese scriptsin different
waysand situationsto support violence and war. Some of these scriptsare taken out of
context, given awrong historical interpretation and trand ated with biasesto sooth their
sdfishgod.

Ontheother hand, there are many teachings and ethical imperativeswithinthe
Qur’ an and Biblethat promote peace and present the meansto achieveit. Some of these
teachingsinclude mandatesto strivefor political, social, and economic justice; tolerant
inter-communa coexistence; and nonviolent conflict resolution (Thistlethwaiteand Stassen,
2008). The Qur’ anic scripturethat callson Muslimstokill infidels*“wher-ever they are
found” (9:5) isbeing interpreted by some*Muslimclerics or ISlamist group asacall to
forceconversion of non Mudimto Idam or establish an Idamic empirewhereasaccording
to someldamic scholarsintheir explanation to this scripture and of course putting into
consideration the historical context of the passage explain that “ membersof the early
Mudim community, led by the Prophet Muhammead, suffered variousformsof harassmert,
torture, confiscation of property, and murder dueto their faith. The Qur’ an commanded
them to respond to this persecution with patience and prayer, rather than violence. After
thirteen years of unrelenting oppression, however, Qur’ anic verseswererevealed to
Muhammad that justified violence against oppressors as a means of self-defense
(Thistlethwaite and Stassen, 2008).

OntheQur'aniccal to® jihad” , itisinterpreted asacall for ‘holy war’ against the
infidels. Someseeit asoneof thecharacterigicsof Idamasardigionthat isenthusiasticaly
committed to holy war whileignoring other Idamic principles. WhilesomemodernMudim
apologists, meanwhile, have sometimes attempted to explain jihad asan armed struggle
(Esposito, 1993), the Qur’ an and Muslim practice, refersto jihad asthe obligation to
strive or exert oneself to follow God'swill (Thistlethwaite and Stassen, 2008). Itisan
obligation that makesindividua sto livevirtuoudy, aswell astothe Mudim community to
spread God'srule and law through teaching, preaching, and, where necessary, armed
conflict. Overall, Mudlim scholarsthroughout I lamic history have agreed that thereare
conditionsthat permit jihad, whichistheuseof force primarily ininstancesof salf-defense,
Many such studies, however, have concluded that jihad does not mean the constant use of
thesword to resolve problems between Mudimsor with non-Mudim enemies.

RELIGIOUSVIOLENCE
Rdigiousviolenceisseen asatermthat coversall phenomenawhererdligion, of any form
iseither thesubject or object of individua or collective violent behaviour (Wellman and
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Tokuno, 2004). Asaresult, “it coversboth violence by reigiousy motivated individuasor
religiousingtitutionsof any kind, of the samereligion, adifferent sect, or secular targets.
Theother caseisof violence of any kind against objectsthat areexplicitly religious(such
asreligiousinsgtitutions, the persecution of peopleonthebasisof their religion, religious
buildingsor sites” (WikipediaEncyclopedia, 2007). Religiousviolencecan either beinthe
form of ritual violence which can beinform of human sacrifice, ritual murder, or self-
inflicted violencein theindigenousreligion, or can taketheform of collectivereligious
violencewhichisaformof “violent activity that isperpetrated within the context of society
and islegitimated by at |east a subset of society or religion and always hasapolitical
dimension. Religiousterrorismisaformof religiousviolence” (WikipediaEncyclopedia,
2007).

THE EFFECT OF VIOLENCE ON THE NIGERIAN POPULACE

Thebig question oneistempted to ask is; what happensto theindividua or community
when interpersona relationsturns sour to the extent of violent actions? It ismost often
limitless. Oneusudly experiences somebiologicd reactionssuch asfatigue, tensemuscles,
headaches, ssomach upsetsand ulcers. Psychologically, poor interpersonal relationscan
trigger amost every human emotion, and the actionsof peoplein conflict canrangefroma
mild inclination to not cooperate all theway to murder (Gary and Collins, 2007). Apart
fromthebiological and psychological reaction, the sociologicd effectsarea so not left out
asidentified thus, “verbal outbursts, violence, withdrawal from others, and the breaking of
previousrelationships. Thismay be seen, for example, when two business associates
abruptly terminatethelr partnership, afamily sompsout of church becausethey areunhappy
with the church leadership, an employeequits “onthespot,” acoupledecidesto separate,
or two nationsgo to war over aminor issue. Actionslikethese often escal ateand maintain
theconflict, but they rardly solveanything. They may bring temporary fedingsof superiority,
control, power, or revenge, but they are destructive and immature reactionsthat often lead
to suffering, negative attitudes, increased anger, loneliness, and later feelingsof regret”
(Gary and Callins, 2007).

THEAREA OFAGREEMENT BETWEEN THE RELIGIONS

Itisgoodto notethat Christianity and Idam havealot in common. According to Omoregbe
(1999) Mohammed grew up among Arab Christianswho rendered great help to him
during hisyouthful age. Evenwhen hisfollowerswereattacked in Meccawhilethey were
preaching they fledtoAbissiniafor their dear life. At Abissiniathey werewell recelved and
protected by the Abissinia Christianswho also allowed them to practicetheir religion
freely without hindrance. Omoregbe (1999) further affirmsthat Mohammed appreciates
thisfriendly gesture of the Christiansasreflected inthe Quran—Sura5:85“ Youwill find the
mogt affectionatefriendswill bethosewho say ‘Weare Chrigtians’. So Christianswere
referred to hereas* affectionatefriends’. Sowhat arethe common bdliefsof thereligions?

Belief in one God: Christian and especially Idamicreligionsare monotheist in nature,
whichisthebelief that thereisonly one God. The onenessand unity of God isgreatly
emphasized by Mudims. It isimportant to notethat the assertion of the onenessof God by
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Chrigtiansis sometimes misunderstood, because Christiansbelieveinthe Holy Trinity of
God the Father, God the Son and God the Holy Spirit. Thisposition of Christiansdoesnot
imply aserroneous understood that those arethree different gods but and attestation for
thefact that God the Supreme Being do manifest through His son Jesus Christ and the
Holy Spirit. However, thisisnot adenial of monotheism but apronouncement of the
complexity of the Divine Being. IntheAfrican Traditional Religion, God isseen asthe
Supreme Being that created humansand al other living things. They believethat God who
isthe SupremeBeingisviewedindifferent formsand hasdiversedwelling places, yet heis
theamighty. All thethreerdigionshavethebelief that Godisthe origin and source of al
that existsintheuniverse, Hecaresabout al| thethingsthat hasbeen created and desires
thewell-being of al. Heisajust God and hasprovided basic rulesfor human guidance so
that we may be good and righteous, according to Hisintention. Godisalso merciful and it
isonly by the means of God'sgracethat we are given strength to be more likewhat we
ought to be.

Understanding Human Beings: Thethreereligionsbelievethat human beingsarethe
highest creatures here on earth. They also believethat the human beings God created are
full of mysteries. That maniscapableof both good and evil and isoften the battle ground
between evil and good forces. Human can only become more likewhat God intended
them to bewhen they grow in goodness, righteousness, and lovefor one another. Human
become evil-doerswhen they abusetheir freedom and do harm to fellow human beings,
and the environment as against the plan of God. Thethreereligionsbeievethat God has
accessto human beingsin termsof communication through revel ation especialy, through
theprophetsand inAfrican Traditional Religion through alesser god who isrepresented
by the chief priest. African Traditional Religion, Chrigtianity and Idam arein agreement
that God has made covenantswith humans. It was because man broke the covenant that
iswhy thereis separation between God the Creator and humans.

God'sGuidance: Itisabsolutely the believe of thethreereligion that God did not leave
man guideless in terms of behaviour, He gave to humanity some basic rules and
commandmentsthat will guidethem in addition to sound and rational mindsto learnthe
application of thoserulesasaguiding principletoindividuasdaily living. God aso gave
human the ability to choose between good and evil. All threereligionsabhor murder, the
arbitrary killing of innocent people, telling the truth and not to take from others what
rightfully belongsto them. Itistheduty of every human to respect thedignity of every
person and hel p especially those who are not capable of hel ping themselves, such as
widows, orphans, and the poor. Human beingsareto completely submit themselvesto the
dictatesand thewill of God/Allah. All thethreerdigionsbelieveinthe*goldenrul€e’; doing
onto otherswhat wewill havethem do onto us(Matthew 7:12; Surah 24, “TheLight,” v.
22; Hadith, An-Nawawi’s Forty Hadith 13 p. 56).

TheNeed for Peaceand our contribution in achieving Peace
Inexploring theroleof religioninthe pursuit of peace, itispertinent to reexaminethelevel
of commitment that everyonehasinvestedin peaceasbdievers, following varied traditions,
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but having acommon origin and acommon destiny. According to Curaming (2002), religion
isapower toreckonwithin society, and it servesasaforcethat affects changes. For this
reason, onewishtolistento another. It isbelieved that thisinitself isalready asign of
peace. Inlistening to one another thereisaready areply to the disturbing questionsthat
worries. Thisaready servesto scatter the shadows of suspicion and misunderstanding. The
questions before usare: How can we bear witnessto amost |oving and compassionate
God who loveseach oneof usand thewholeworld? How canwelive ascreatureswhose
common Crestor, thecommon Beginning and common End, isnearer to usthan our jugular
vein? God himself placed in the human heart aninnate predispositionto livein peaceand
harmony. With al effortsto pursuethispeaceand harmony among al peoples, individuals
areawarethat oneisrepresenting the deepest sentiment of every human being. History
hasgiven believerswho havedistingui shed themseal vesaswitnessesto peace. They enunciate
thecry for peaceinthe heartsof believers. By their livesand examples, they have shown
that it ispossibleto build bridgesand lead people, who are alwaysin need of peace, to
walk together inthe path of peace.

Rdigioustraditions have the resources needed to overcomefragmentation and to
promote mutual friendship and respect among peoples. A genuinereligiousbelief isan
inexhaustiblewel | spring of mutual respect and harmony among peoples. Inamillennium
marked by multiplicity of rdigionsand cultures, dl religionsarecaled to provideacommon
and complementary moral and religiousfoundation for thisstruggle (towardsliberation
and wholeness) and beforcesfor growth and communion rather than sourcesof dienation
and conflict. Religionshaveapropheticrolein publiclife. What then aretheintegral parts
of rligion that can help promoteworld peace? Curaming (2002) outlinessix pointswhich
ae

Religion appeal sto conscience: Itisbecausereligion appealsto individual conscience
and to the heart, that iswhy some fundamental questionsthat concern human existence
such asthemeaning, purpose, and end of human life; themeaning of evil and sin; thecause
of sorrow and suffering; therel ationship of humanswith God and neighbour; and the path
to true happiness people seek tofind theanswersinreligion, making it possiblefor justice
and fraternal cooperationto prevail, therefore giving peaceto both theindividual and the
Society.

Prayer and meditation: Itisonly inadeep and intimate rel ationship with God that one
canfind peace since God isthe source of peace. The primewellspring of true peacewhich
isopenness, ligtening, dialogue, and unionwith God can only beachieved through apriority
commitment to prayer which will enableall personsto build the peace of order, justice,
and freedom. All thethree major religionsin Nigeriastrive to show faith in God, the
absolute and transcendent, by prayer, meditation, sacred readings asthe need arises, and
other spiritual exercises. Theseare useful stonesin thefoundation of peace. They help us
to understand deeper truthsand see our relationship to our Creator and to our neighbour.

Asceticism: Bdieverslivein such away that they do not becomedavesto thingsbecause
thesereligionsteach that things of thisworld have no permanent value and that they are
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passing away. Religion equips personsto live according to ahierarchy of valuesand to
grow inspiritua heights. Thisdimension facilitatesthe building of peace becausewar is
often caused by immoderate desirefor power, honor, and wealth. The nonviolence of
Mahatma Gandhi was a power of the spirit, nourished and sustained by asceticism
understood asovercoming aggressiveingtincts (Curaming, 2002).

TheGolden Rule: Thethreemainreigionsof study including the other religionssuch as
Judaism, Hinduism, Buddhism, and Confucianism beieveinthegol denruleof mora conduct
asprofessed by Christians. “ Alwaystreat othersasyou would likethemtotreat you; that
isthemeaning of the Law and the Prophets’ (Matthew 7:12).

ReligiousFreedom: Thisisthestuationwhered| personsareto beimmunefromcoercion
onthepart of individualsor of socia groupsand of any human power, insuchwisethat in
religious mattersno oneisto beforced to act inamanner contrary to hisher beliefs. It
further meansthat no oneisto berestrained from acting in accordance with one’ sbeliefs,
whether a oneor in association with others, within duelimitsor under compulsionto act
otherwise. The acceptance and practice of thisprinciple by thethreemainreligionsin
Nigeriaand eventheworld at large areways of promoting peace.

Justiceand Human Promotion: Peaceisthefruit of commitment tojustice. Therecan
be no true peace without respect for the dignity of personsand peoples, respect for the
rights and duties of each person, and respect for an equal distribution of benefitsand
burdens between individualsand in society asawhole. It can never be forgotten that
situations of oppression and exclusion are often the source of violence and terrorism
(Curaming, 2002).

The abovereasonsshow why religionsare at the service of peace. Itistheduty of
religionsand of their leadersaboveall, tofoster in the peopleof thistimearenewed sense
of theurgency of building peace. They must weaveapriority for peaceinto themindset of
thegloba community.

CONCLUSION

Thebeauty of interfaith dia ogueistheopportunity presented to highlight theunifying factors
betweenreligions. Itisaccepted thet therearedifferencesin beliefs, practicesand philosophy
of thevariousreligionsof theworld, but if the basi c tenetsand interpretations of these
faithsare presented in an honest and open way, an understanding of the reasonsfor any
misunderstandings can belooked at, opened to dialogue and, hopefully, removed. Itis
thereforeimportant that the beliefsand practices of each religion are presented without
any hint that the presentersaretrying to convert the listenersto their way of thinking.
Rather, these belief s are presented with atrue respect and honouring of al beliefsand
teachings. Thegod isto promotean understanding of one’ sfaith and encouragethedesire
for further dial ogue between participants and their audience. Regardless of what name
may beused to refer to thishigher power, and regardless of thediffering placesof worship,
thefact remainsthat every person looksto the same God. Armed with thisknowledge,
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onewill then be ableto search for uniting commonalities when encountering new and
different peoples, rather than keep divisivedifferencesin mind, thusallowing usto truly
work towardsaculture of peace. Thereforethe amalgamation of inter-religiousbeliefs
towards conflictsand insecurity to ensure peaceful co-existence of all the peopleisthe
solutiontoreligiousconflictin Nigeria
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