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ABSTRACT

Every religion serves as an agency of socialization and indoctrination. As long
as religion teaches its adherents ethics and holds strictly to its beliefs and
doctrinal practices, it is socializing and indoctrinating its adherents. But as
soon asitsdoctrinal teachings shake the basis of peaceful co-existence, harmony
and religious tolerance in the society, indoctrination becomes dangerous and
offensive. This study therefore sets to look at how religion (mostly Christianity
and Islam) could serve as good agent of socialization and indoctrination without
hampering peaceful co-existence in Nigerian society. The study observes that
religion forms the bedrock of norms and values of any society in which a child is
socialized. Adding credence to the above, it is then that the state would not
undermine the importance of religion and religion would endeavour to raise the
social and moral standards of the state within her process of religious
indoctrination and socialization. Hence, the study callsfor therevival of a better
socialization and religious process if the hope of an effective national peaceisto
be achieved in Nigeria.
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INTRODUCTION

Manisasocid and religiousbeing that hasknowledge, skillsand dispositionwhich develop
hispersonality asafollower of ardigion. Religiousindoctrination isenhanced through the
processof socialization. Through thisprocess, man iscapableof adjusting tothechanging
patternsin society and to fashion himsalf into asincere adherent of areligion to meet the
social and religiousneeds of society. Sometimes, therequired personality isdevel oped
against abackground of conflicting agenciesof socialization, and indoctrination, thereby
creating infinity of confusion and conflictswhich exposethe personto violencein society.
Consequently, thereligious peoplewho arein constant conflictswith thefamily, church
and the school become purposa ess, miserableand hope essly disorganized dueto conflicting
influencesof socidization and religiousindoctrination.

Socidization isthe process by which aperson acquiresthe knowledge, skillsand
disposition that make him/her more or less able member of society (Ushe, 2005).
Odumuyiwa (1988) also positsthat socialization callsfor the devel opment of atype of
personality that can adjust to the changing patternsto meet the needsin the society. Thus,
intheabove context, socialization becomesaninteractive mediumwhere peoplein society
exchange values and normswith others; the experience of emotional acceptance and
symbolic communication through language. However, inthe context of thisstudy, theterm
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socidization smply refersto "the processby which oneinternalizestheattitude, belief and
vauesof onesculture’ (Odumuyiwa, 1988). Theterm indoctrination comesfrom"doctrine”
whichisderived from "docco", meaning "to teach™. Indoctrination therefore, denotes
both theact of teaching and the subject taught. Itisthe study of theoriesinwhichtheremay
be differencesof opinionsor even disputes. Stenhouse (1978) describesindoctrination as
the questionable meansto cause apupil to reach apremature opinion. According to him:

To talk of indoctrination is to suggest that the teacher uses unfair

meansto induce the child to come to conclusion which himself/her sel f

intends to make, but which the subject does not necessary demand.
Another characterigtic of indoctrinationisthat itissomething that takesplace over aperiod
of time. One might see ateacher asbeing stupidly ignorant, if hetriesto get aclassto
accept an untrue andill-advised belief which onedisagrees. But onewould not call himan
indoctrinator, unless he/she continuesto do thisover aspace of timein order to changethe
attitude, judgment and opinion of hisclass. Rdligiousindoctrinationimpliesteaching without
meaking availableto thelearnersthereasonfor what isbeing taught or the reasonswhy they
should accept it (Obilom, 2000a). Rdligiousindoctrinationistherefore; teaching withthe
intention that the pupils (learners) will believewnhat istaught in such away that nothing will
subsequently shakehis/her belief (Verduin, 1968). However, thisstudy submitsto Wilkins
(1975) who viewsreligiousindoctrination as*the essential teaching of every religionto
hel p the adherents of such areligionto comply with thedoctrinal practices”’.

Socialization and ReligiousIndoctrination in Nigeria

Socidization and religiousindoctrination areessential elementsfor the development of
human personality. Socialization isbuilt upon religiousindoctrination because human
sentimentsand language arefashioned during religiousindoctrination. Thus, any religious
adherent who remainsindifferent to hisor her religiousdoctrine could not be counted asan
adherent of suchareligion, particularly Christianity and I lam. Thisisbecausereligious
indoctrination is anchored on of belief system. Christianity acceptsthe Bible asthe
authoritativerevelation of God to man of the truthswhich could otherwise, be known no
matter how trustworthy hissource of knowledgeis. Inldam, theKoran (Qur'an) isbdieved
to be asacred book which contains the revelations received by Prophet Mohammed
(Montgomery, 1976). Itistheword of God incarnate, eternal and uncreated (Hitti, 1979).
TheKoran contains 114 chaptersof 6,236 versesof 77934 wordsand of 323,621 | etters,
which are sacred that none but the most purified shall touchit (56:78). TheMudimsare
religiously indoctrinated to believe that the Qur'an is God'srevealed words dictated to
Prophet Mohammed (Hitti, 1979). Thus, Idam teachesthe doctrineof God thatisMudlim
profession of faith that "thereisno god but Allah” (Lailahaillailan). Itisan absolute
monothei sm that admitseither filiations or the personification of love between thefather
and the son that isthe spirit. Ilam does not talk of unity in God but unity whichisstrict
"Tawheed", thedoctrinethat God isjust onein an absol ute sense. [Idam makesthe doctrine
of God onenessvery central initsdoctrineand practice. Thisreligiousindoctrinationis
similar to the Christiansteaching that God isthe beginning and the end of existence, and
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that both man and thingswere created by hisdecision and through hisaction (Lockyer,
1976). Hence, Odumuyiwa (1988) noted that there are three main stages in the
devel opment of the dominating scriptures; therevelation of God in Christ; and therecord
of revelation by theHoly Spiritinthe sacred word. Tothisend all Christiansand Mudims
believein the doctrine of God who has absol ute powersand isomnipresent, eternal and
immutable. Heis God who possessesintrinsic and transcendent holiness. Heis God of
loveand justicewithinfinite existence (Nell, 1984 and L ockyer, 1976). Christianity and
Idam emphasi serdigiousethicswhich theHoly Books(the Bibleand Qur'an) summarize,
for example, both the Bibleand the Qur'an encouragesinter-persond rel ationship between
God and human beings (Brandon, nd). In Christianity, thefirst four commandments of
God emphasi ze the rel ati onshi p between God and human beings, whiletheremaining six
commandmentsaretermed the bedrock of ethicsand nucleusof social integration among
the Chrigtians. Idam a so emphasi zesthefact that the Qur'anisthebasisof their religionas
well ascannon of ethicsand mord life.

Thus, thereistendency among the Mudimsto exaggeratethe clamsthat sinceall
Mudimsaretruebedlievers, whereasthe vast mgority of Christiansarenomina adherents,
Idamisby far thetarget religiouscommunity intheworld. TheMudimsare also made of
thedivinerevelation according to Prophet Mohammed. Therefore, every Muslim must
learntheobligatory prayersin Arabic asthe only languagethat should beusedin public
worship. Itisfor thisreason that Muslims are made to known the Qur'an by heart and
could endlessly repest it to themsal vesto exercise hypnotic powers on the minds of those
who understand themeaning. Chrigtiansmaintainthat themiracleof the Bibleisthat part of
it that hasbeen trand ated into morethan 1,700 languages and which coveysessentidly the
same messageto the speakers of these myriad tongues(Nell, 1984). TheMudimsasserts
the exact oppositethat the Qur'anisso excellent that it can never the samein any language
other than Arabic language given by Allah himself. It wastrand ated into many languages
by those who were not Muslims (Nell, 1984). The Muslimsfurther claim that though
Chrigtiansbelievethat Christ hasmadethewholeworld onein him, the brotherhood which
|slam has established isfar deeper and morereal than anything which Christianshave
achieved (Nell, 1984). Thisunity findsvisible expression in the pilgrimageto Mecca,
which adult male Mudim ought to accomplish at least onceinthelifetime. The Chrigtians
also emphasizethe necessity of itsfaithful to go on pilgrimagetothe holy land, Jerusalem
where Christ wasborn (Lockyer, 1988). All theaforementioned factsshow that socidization
andreligiousindoctrination seek to transmit rationally thereligious.

Socialization and ReligiousIndoctrination: Conflicting Agencies

Therearemany conflicting agenciesof socialization and religiousindoctrination that could
hinder peaceful co-existencein Nigeriadueto disagreement and lack of cooperationamong
themtowork harmonioudy associa and religiousfactorsof devel opment. Consequently,
theyouths seethefamily, school and Church/Mosgqueasmgjor influencesthat areworking
at crosspurposeswith sociaization. Thus, many gtrict homesmay not becomfortablewith
sex education, play, storiesand novel sgiven at school stotheir children because of religious
indoctrination (Stenhouse, 1978). Parentswho are strict disciplinariansmay regard the
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teachersastoo weak and permissive, and may threaten to removetheir childrenfrom such
schools. However, childrenreared infundamentalists homes, schoolsand Church/Mosque
may betaught conservative doctrinesand strict waysof living which can hinder peaceful
co-existencein society (Brim and Wesdler, 1965). Conflictsin sociaization and religious
indoctrination devel op when thereisno cons stent patternin rel ationship between parents
and offspring'sduedtrictness (Odumuyiwa, 1988). Socidization and religiousindoctrination
that isinfluenced by less peaceful agenciessuch as schools, Churches’M osques and the
family could throw anindividua off balancewith others, becausetheindividual isbeing
influenced by unrecognized agencies (somefeaturing sex and violence), new type of
companions, and general awareness of aworld of bright light or frivolous pleasures. Al
kindsof new contradictionscomeinto theteaching of theindividua sthrough theseagencies.
Ambivaenceonthe part of the society towards violence becomes common conflictsthat
accompany the socialization and religiousindoctrination of theindividual inthe society.
Exposureto violencethrough the mediaal so contribute to aggressive tendency inyouths.

Inter-Relatednessof Socialization and Religiousindoctrinationin Nigeria
Socidization and reigiousindoctrination work handin hand to makemanfitinto hissociety,
both secular and rdigious. They emphasi ze devel opment of mord idedls. Inorder tomaintain
peaceful co-existenceof citizensinasecular or religiouscommunity. Thus, onemay clam
that socializationisto secular society what religiousindoctrination isto religious society
(Maher, 1976). Socialization of one society may result in conflictswith another society
and during thisstage; children and adult are taught how to be socialized, just asconflicts
could exist withinthereligiousindoctrination of variousreligious. For example, Christians
bdlievethat Jesus Christisthe son of God, while Mudimsdo not hold such bdlief. According
to Muslims God has no wife and so hasno son (L ockyer, 1976). Hence, thereligious
indoctrination givento Chrisiansand Mudimsaredifferent fromAfricantraditiond religious
beliefswhich see nothing wrong in approaching God through thedivinities, intermediates
of God. Thus, both Chritianity and 1dam opposeworshipping any gravenimageof divinities
(Nell, 1984). Thus, in post-colonia countries(likeNigeriaand Ghana), sociaization and
religiousindoctrination have been grosdy abused dueto influence of western civilization.
Traditional beliefsand practices such asdressing, greetingsand interaction with
families have been thrown overboard. By reading the Holy Books (the Bible and the
Qur'an) andinterpreting themwrongly, they havemided many youthsto "' religiousmadness’,
thismakethem unfit to live harmoniously with membersof other religionsinthe society.
Suchreligiousfanaticsin Christianity and Islam have done more harm than good and
should therefore be condemned. Thisin away will lessen the problem of Nigeria
Socialization and religiousindoctrination are concerned with the creation of acongenial
atmospherefor rapid devel opment and transformeation of persondlity that will enhancethe
devel opment of the society. This paradigm for understanding the society and religious
needsinvolvescertain knowledgeabout societd and rdligiousvaues. Although socidization
and religiousindoctrination aim at achieving effective nationa development and harmony,
it has contributed only marginally to Nigeria's devel opment dueto abuse by extremism,

Journal of Sociology, Psychology and Anthropology in Practice, Vol. 5, No. 1, April 2013 64
ISSN: 2141 - 274X



and handicapped roles of parents, teachersand religiousleaders. It isapity that thefamily,
schoal, and the Church/M osque havewrongly empl oyed methodsof indoctrinating Nigerian
populace on vauesand religious doctrinesthat could enhance devel opment and peaceful
co-existence among thethreemajor religionsin Nigeria, (Africantraditional religion,
Chrigtianity and Idam). Thisform of indoctrinationisnot only giventotheyouthsby the
extremists, but also to those who have misconceptions about other tribesand cultures,
thereby retarding peaceful co-existencein the nation (Obilom, 2000b). Consequently,
communism and religioustol erance appear to beissues of menaceto Nigerian citizens,
especially asmost youths have become fanaticswho aretoo hard. The productsof this
kind of socialization and religiousindoctrination aremass breedersof fundamentdists, and
criminalswho create havocin society inthenameof protecting their religion. Socidization
andreligiousindoctrinationin Nigerianeed to bestabilized to curb theviolent fanaticswho
arefilled withterrorist'sideol ogies, western mentaity and civilization.

CONCLUSIONAND RECOMMENDATIONS
Religiousindoctrination from the basis of socializationisadherentsin Nigeria, because
religionispart of cultureinto which oneisborn, and it iswithin that culturethat oneis
socidized from childhood to adulthood. Religionform thebedrock of normsand values of
any society inwhichachildissociadized. Therdigion of any family influencessocidization
of itschildren to an extent that it permeatesthem through the agencies of socialization.
Socialization and religiousindoctrination perform nearly the samefunctions. Sociaization
hel psreligiousindoctrination, just asrdligiousindoctrination hel ps; socidization and both
areneeded for theall round devel opment of mankind. But where one overridesthe other,
then such situation leadsto animbalancein socia development of humankind.

Beforereligion and state could harmoniously work together, socialization and
religiousindoctrination must be seen as helpmates. It isthen that the state would not
underminetheimportanceof religion and religion would endeavour toraisethe socia and
mora standardsof the statewithin her processof religiousindoctrination and socidization.
Thiscould bebest achievedin Chrigianand MudimsrdigionsinNigeriaif over smplification
of religioustenetsasfound in Chrigtianity and Mudlim indoctrinationsare dropped to the
minimum of not eradicated. Thewrong socidization and religiousindoctrination givento
theyouthsby their parents, teachers (at school and church/mosgue) does not presuppose
hopefor futureyouths neither doesthe decaying Situation giveaclear signthat thingswill
soon change because Nigerianslook more hel plessand religioudy moreviolent thaninthe
past. This pessimism, however, does not write out the hope that an effective national
peace can be achieved in Nigerian if the process of better socialization and religious
indoctrination arerevived. The Nigerian government and the populace must bewilling to
channel their methods of indoctrination and soci alization toward development. Thiswill
not only changethe attitudes of Nigerian extremists, but also enhancereligioustolerance,
inter-faith dialogue and brotherlinessin the Nigerian society. Thisisatask that parents,
teachersand secular/religious|eaders must be co-opted to beinvolvedin.
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