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ABSTRACT

Recent events, though different in many ways, have highlighted the
misunderstanding and intolerance often generated by expression of religious
beliefs. This review is to assess the need for the introduction of comparative
relogion in general studies curriculum in Nigerian tertiary institutions;
considering this act as a panacea for the rising intolerance among religious
groups. Theaimisto present the compar ative religious benefits such as providing
adequate and concrete information on the tenets and nature of different faiths
and philosophies; transfer such data to others, so that they can complement
instead of conflicting each other. Qualitative data on cases of religious violence
in Nigeria from 1999 to 2013 wer e gathered through the secondary source. The
study reveals that most violent conflicts today, contain religious elements linked
up with ethno-national, inter-state, economic, territorial, cultural, and other
issues. Threatening the meaning of life, conflicts based on religion tend to become
dogged, tenacious and brutal types of wars. Hence, this work proposes the
inclusion of the teaching of comparative religion in general studies so as to
remedy the intolerance existing among religious groups thereby reducing or
eliminating religious conflicts in the country.
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INTRODUCTION
Theideaof conflict would not have been kown to humanity if theforst man and woman
wereableto overcomethepalitical trick of the serpent inthe garden of Eden. The serpent
first introduced to humanity and conflict of equality whenit presented to thewoman the
ideaof God - man equation. Hence, women stuggling for gender equality today isnot new.
thisisthegenesisof conflictintheworld. Withthis, humanlifeisuncertain. Man struggles
for surviva amidst theuncertainties, insecuritiesand dangers. Conflictsare power struggles
over differences; differinginformation or beliefs; differinginterests, desires, or values, and
abilitiesto secure needed resources. ltstakesvarious shapesand are of different kinds.
Theseanxietiesinlife challenge and propel man to seek help from powersthat are above
him. Thisiswherereligion comesinto play. According to Okai (2008), religion offers
explanation to humanity initsrecurrent experience of patternsof baneand blessing, woe
and glory’. Itisreligion which consoles and encouragesapersonin all timesof crisis.
Religiongivesright shelter toanindividud, getshim/her mental peaceand emotiona support
and encouragestheindividual to face higher lifeand problems. Religion promotesthe
major social virtuesliketruth, honesty, non-violence, service, love, disciplineand many
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others. A follower of religioninternalizesthese virtuesand becomes disciplined citizen of
the society. Religion givesriseto the spirit of brotherhood. It sufficesthereforeto say that
religion hassupremdy integrating and verifying forcein human society. At thisjunction, itis
reasonabletointerject with thefact that apeopl€ scultureinitsaf isareligion. Thepractice
of religionisthe practice of culture and viceversa. Hence, where aparticuar group pf
personspractiserdigioninisolation of the practise of the peopl€e’sculture, thereisbound
to be problem asis prevalent today in the society. It isalso true that common belief,
common sentiment, commonworship, participationincommon rituasetc. arethesignificant
cementing factorswhich srengthen unity and solidarity. Infact thereisno doubt thet religion
playssignificant rolesin communa harmony; yet itisoften aninstrument of conflict, and
other established intereststo the detriment of peace and social harmony.

Thisstudy amsat calling for theremodeling of school curriculumintheteaching
andlearning of religiouseducation, in order to educate Nigeriansand creste awvarenessto
thefact that understanding other religionsand their culturewill giveroomfor toleranceand
peace.

RéligiousIntolerance, Fundamentalism, Extremism and Fanaticism
Religiousintolerance hasbeen defined as* hostility towardsother religions, aswell asthe
inability of religiousadherentsto harmonize between the theoriesand the practical aspect
of reigion’ (Balogun, 1988). It encompasses bigotry, which isthe obstinate and intol erant
devotion to one' sopinionsand prejudices, especially the exhibition of intolerance and
animosity toward personsof differing beliefs(Baird and Staurt, 1999). Rdligiousintolerance
hasbeen identified asthemgor source of rigiousconflict/violenceinal societiesexisting
aslong asthehistory of mankind, and permegting all formsof human civilizations, with
attendant destructive tendencies (Gofwen, 2004).

Religiousfundamentalism and extremismaresmilar to, and indeed, manifestations
of rdigiousintolerance. Komonchak, Collinsand Lane (1993) view rdligiousfundamentalism
from three perspectives: from acognitive understanding wherethewordisassociated with
aclosed persondity typethat expressesexclusivity, particularity, literality and mord rigour;
fromacultura theological viewpoint, wheretheword expressesopposition to religious
and cultural liberalismin defenseof orthodoxy and religioustraditions; and from asocial
movement perspective, whereit denotes organizational andideol ogical uniquenessfrom
other typesof religiousmovements. Ultimately therefore, religiousfundamentalismisa
religiousmovement that promotestheliterd interpretation of, and strict adherencetordigious
doctrine, especidly asareturnto orthodox scriptura prescriptionsand doctrind origindity.

It seeks trict adherenceto theorthodox principlesof particular faiths—inthecase
of Nigeria, Chridtianity and |dam—and abhorsmodernismwithitspropendty to adulterating
or diminishingorigina doctrind principles. Religiousfundamentdigs, therefore, placegreet
emphasis* on right doctrine and the necessity of organized warfare against theforces of
modernism’ (Komonchak, Collins and Lane, 1993). Religious intolerance and
fundamentaism may not necessarily entall violence. However, itistheextrememanifestation
of intolerance and fundamentalist ideal sthat embracesviolence. Religiousextremistsare
thereforerdigiousfundamentalists, who takerdligious conservatism and intoleranceto an
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unreasonabl e extent, by manifesting violence against those who hold contrary religious
views. Religiousextremiststakethe position that if othersdo not follow their ways, they
will bedamned (Religious Extremism, 2011). They abhor the preaching of other faithsand
resort to violenceto stopit. They insist that their religiousdoctrinesmust be universally
entrenched by bruteforce, whilethe palitical, social and economic syslemsmust conform
totheir religioustenets. Religiousextremism doesnot admit any form of compromisewith
socid change, particularly that which contradictsreligiousorthodoxy. Intermsof hierarchy,
therefore, religiousextremismisthefarthest and most ethal form of religiousintolerance.
Religiousfanaticism according to Iwe (2000), isanirrational attitudeto religionwhich
leadsthereligionist to the practice of religion beyond the bounds of reason and therefore,
without moderation. Thismeansthat religiousfanaticismisessentidly anevil tothesociety
asitischaracterized by exaggeration and immoderation, manipulation and expl oitation,
excesses and violence. Among the many fundamental causesof religiousfanaticismis
religiousignorance. Thisconsstsnot so muchinintellectual incapacity to grasp complex
religiousissues, but lack of the necessary religiousknowledgewhereit ought toexist. Itis
acase of insensitiveignorancein religious matters which has, more often than not, its
sourcesinrdigiousindifferentism. Thisignorant rdigiousindifferencehad ... .often | eft the
otherwise highly educated menin state of perpetual catechistic and doctrind infancy as
they adhere sheepishly to their churches, for they know not the way and perhapswould
not want to know (lwe, 2000).

THEMANAGEMENT OF RELIGIOUSVIOLENCE INNIGERIA

According to Sampson (2011), since the early 1980’sto date, the Nigerian state has

taken anumber of congtitutional, legidative and policy measuresto managetheincidence

of rligiousconflict and violence. Thesemeasuresinclude:

(0] Theexclusonof rdigionasanindexinthedesign, conduct and reporting of nationa
popul ation census,

(i) Thepromotion of inter-faith cooperation and dia ogue through the establishment
of theNigerialnter-Reigious Council (NIREC) in 2000;

(i)  Thecondtitutional establishment of the Federal Character Commission (FCC) to
prevent the predominance of onerdligiousgroupinal government ingtitutions;

(iv)  Thepolitical application of theprincipleof power sharing between thenorth and
south aswell asChristiansand Mudims,

v) Non-registration of politica partieswith ethnic or religiouscolourations(Kwaja,
2009); and

(vi)  Prohibition of registration of bankswith religiousappellations.

Oneimportant areathat hasnot received much atentionisthet of givingthecitizensespecidly

theyouth theright religiousknowledge or education of al religionsinthecountry. That is

making frantic effort to rel ate adequate knowledge of other people sbheliefsor religious

tradition. For itisageneral statement that ‘ knowledgeispower’. Thismeansthat if one

hasalot of knowledge about things, such personwill easily adapt to any Situation, and that

will makehim never to be caught unaware.
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Table1: Some Casesof ReligiousViolencein Nigeria, 1999—-2013

Date
1st July 1999

6th Nov. 2002

8th Jun. 2004

18th Feb. 2006

22th Mar. 2007

28th Nov. 2008

26-30th July 2009

22th May 2010

29th Aug. 2011

5-6th Jan. 2012

9 Sept 2013

States
Ogun

Kaduna

Adamawa

Borno

Gombe

Plateau

Bauchi
Borno
Kano
Yobe

Plateau

Plateau

Mubi,
Adamawa State

Borno

Nature

Violent clashes between Yoruba
traditional worshippers and Hausa
groups in Sagamu

The Miss World crisis in which
Muslims attacked Christians and
churches.

Religious conflict between Christians
and Muslims in Numan town.

Religious conflict between Christians
and Muslims in Maiduguri.

Muslim pupils killed their Christian
teacher, Mrs. Oluwatoyin Olusesan.

Religious violence between Muslims
and Christians in the city of Jos.

Religious violence unleashed by the
radical Boko Haram sect on
Christians.

Attack on some Christians, who were
returning from their place of worship
along Bauchi road in Jos.

Clashes between Muslims and
Christians at Rukuba road and Farin
Gada in Jos during the Ramadan

prayers.

Suspected Boko Haram militants
stormed a gathering of Igbo Christians
and shot sporadically, killing over a
dozen and injuring others in apparent
execution of an ultimatum given by the
BokoHaram Islamist sect to Southern
Christiansliving in the North to leave.

A gruesome attack by Boko Haram
Islamists.

Remarks

The crisis originated from the killing of a Hausa
woman by the Oro Masqueraders for violating
traditional rites.

The crisiswastriggered by an article authored by
Isioma Daniel in This Day newspaper, alleging
that Prophet Mohammed would have loved to
have the girls. Over 250 people were killed and
several churches destroyed.

Caused by the location of the town’s Central
Mosque close to Bachama paramount ruler’s
palace. Over 17 persons killed.

The riot was caused by the Danish cartoon on
Prophet Mohammed, in Jyllands-Posten
newspaper. Over 50 persons killed and 30
churches destroyed; over 200 shops, 50 houses
and 100 vehicles vandalized.

The pupils claimed that their teacher desecrated
the Qur’an while attempting to stop a student
from cheating in an examination hall.

The crisis which was triggered by the
controversial results of a local election later
turned religious. Over 700 people killed and
thousands internally displaced

Over 700 persons killed, 3500 persons internally
displaced, 1,264 children orphaned, over 392
women widowed, and several properties
destroyed.

Reprisal attack by Muslims over the killing of
3 Fulani Muslims. At least 1 person died while
many were injured.

No less than 20 persons were killed, 50
injured, over 50 motor vehicles and 100 motor
cycles were torched.

22 persons were reportedly killed; a dozen
others were injured.

87 persons lost their lives.

Sour ce: Adapted from Onuoha 2010 with additionsand modifications by the author.
Thedataare by no meansexhaustive.

Knowledgeishumanfaculty resulting frominterpreted information; understanding
that germinates from acombination of data, information, experience, and individual
interpretation. Indeed the sureknowledge of other people’ sbeliefsor religioustradition
leadsto understanding, and understanding then leadsto tol erance of peoplewith different
religious backgrounds. It isin pursuance of the abovefact that thiswork isproposing to
the policy maker of NigeriaTertiary Ingtitutionsto include theteaching of comparative
reigionin Generd Studiesso asto remedy theintol erance existing among religiousgroups
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thereby reducing or possibly eliminating religiousconflictsin the country. Thetableabove
shows some casesof religiousviolencein Nigeria, 1999-2013. A closelook at thetable
showsthat these conflictsweretriggered by four key elements - religiousintol erance,
fundamentalism, extremism and fanaticism. They form the base upon which other sources
of religiousviolencerest.

THE GOALAND OBJECTIVESOFGENERAL STUDIES

According to National Universities Commission (2004), the goal of genera studies

programmeisto produceawell-rounded moraly and intellectually capablegraduateswith

vison and entrepreneuria skillsin an environment of peaceand socid cohesveness. While

the objectivesof the programme consi st of thefollowing:

a) Acquisition, development and incul cation of the proper value-orientation for the
surviva of theindividua and society.

b) Thedevel opment of intellectual capacitiesof individuasto understand, appreciate
and promote peaceful co-existence.

C) Producing graduates with broad knowledge of the Nigerian Nation and people
withaview toincul cating inthem mutual understanding and patriotism.

d) Exposing graduatesof Nigerian Universitiesto therudimentsof ICT for computer
literacy and ability toliveusefully inthisICT age.

2) Preparing studentsfor apost university lifewith opportunitiesfor job creation and
entrepreneurid kills.

f) Production of graduates capable of communicating effectively (both oral and
written).

A clearer consideration of thegoal and objectivesof the commission showsgresat
emphasi ses on peaceful environment and co-existence. In other words, the goal and
objective of education isto produce understanding, tolerance, and eventualy develop a
society that isdevoid of violence. Thisiswheretherelevance or benefitsof comparative
religion cometo bear. First, isto provide adequate and concreteinformation or knowledge
onthetenetsand nature of different faithsand philosophiesthat are practised in Nigeria
and indeed in the world. Secondly, to transfer such data to others, so that they can
complement instead of conflicting each other.

COMPARATIVERELIGION
According to Jordan (1905), comparativereligion isthat science which comparesthe
origin, Sructureand characterigtics of thevariousReligionsof theworld, withtheviewsof
determining their genuine agreements and differences, the measure of relationinwhich
they stand oneto another, and their rel ative superiority and inferiority when regarded as
types. ThismeansasBaryton (2012) putsit the study of different religionsand how they
relateto each other. It examinessimilarities, differencesand theway in which different
religionsinteract and complement each other.

Compardtiverdigion playsanimportant rolein modern discourse because various
religious groups have found themsel ves coming into closer contact with oneanother on
both personal and socia levels. It isbecause of thisthat Emmanuel (2010) stressesthat by
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andlarge, onewould discover that theknowledge of comparativereligionwouldtoalarge

extent helpinreducing religiouscrisis. Thisis because with asound understanding of

compardiverdigion, the pergpectiveof Nigerianswould undergo afundamenta revolution.

They will then be abl e to distinguish between mora and immoral act such askilling of

innocent livesand burning of worship centres. Thus, therewould berdigiouspeacewhich

isarecipefor rapid national devel opment.

Itisvery possiblethat religiousgroupscould learnto tolerate the other. Most of
what occursinreligiousconflictsliesinafear of the unknown. When studentslearnfrom
an early agethat other religiousgroupshavevery smilar interestsand goa sasthem, these
future generationswill not begin conflict with agroup they disagree with because of
ignorance. Wotogbe-Wenaka(2005) on hispart summarizestheimportanceof Comparetive
Reigionasfollows
a For religiousunderstanding of man asareligiousbeing. For instance, wewould

liketo know and appreciate how and why man behavesin aparticular way he

does, given the suppositions (or prescriptions) of their beliefsand practicesand
religioustraditions.

b. Again, itistofind out the answersthat man hasbeen trying to giveto theultimate
guestions of human existence. Such questionsmay not necessarily befound, but
they offer answersthat give man some sense of hope, thereby giving meaning to
hisexistence.

C. It enablesoneto know everything about thereligion under study thereby helping
the student to present unbiased or valuejudgment. It helpsthestudent intaking an
“agnodtic neutra Standpoint”. Henever condemnsany religion nor believesinany
religion. Comparativereligion isapproached from an unbiased approach. This
impliesthat inthe attempt to discussreligiousissue, biasthat istaking sideor side
taking or narrow-minded presentation isagainst therulein theapproach of doing
comparativeanaysisof religions.

Wotogbe-Weneka (2005) further admonishesal comparativerdigionistson theimportance

of adhering to the above significance because of thefollowing reasons.

Avoiding Myopic Opinion: Inthisregard sentimentalism and subjectivity will bereduced
to the barest minimum, when either representing areligiousbelief or analyzing areligious
belief.

Critical Socialization: Religion providestheframework for human society to socidize. It
isaplatformfor social interactions between people of agroup or with peopleindiverse
settingsor different religionsbasis. Itisfor understanding. For religiousinteractionsto be
hedlthy theprinciplesof critical analys sand practicesof rdigiousbeiefsshould beobserved.
Thereason behind the action taken thereis deeper. You can only understand when you
havein-depth knowledge and critical socialization onthat religiousbelief and practice.
Socialization isbuilt onthe principle of give and take. Critical socialization removes
permittivity and being queer inawider society. Comparative Religionistheheart of Rdligious
study.
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TheRight of Individuals: Principleof Comparative Religion ensuresthat theright of the
individual ispreserved. Religion permitsthat its practice should beeither ‘ devotional’
‘individua’ or * collective or ‘ congregationa’ . By devotiond, itimpliesGod for mewhere
by theterm* congregationa’ it meansGod for us. You can practicereligionasanindividua
becausethereisfreedom of worship. A group that holdsthe sameview about religionis
congregationd, sothat thisview becomesabond of thefellowship. Becausetheir collective
view that JesusisL ord and upon that they cometo expressthat conviction fromtimeto
time. Itisamark of identity. Your right endswherethe other man’sbegins. Your right does
not deprivemefrom my right asper religion and their doingswill not stop my own.

PRACTITIONERSVIEWPOINT APPROACH

Another significant approach inthe study of Comparative Religionisto examinereligion
from aperspective that seemsto describe ones' stance. Thisis so, because Religious
Practitionersaround theworld havetheir fundamental or source belief, whichthey canbe
associated with. When thereisan understanding of the fundamental or sourceof aparticular
belief onewill now create or establish Religiouslimitsor boundary. Different religious
beliefscannot agreeat any timeon oneand the samefundamental or source of belief. The
scriptureisdoctrinal not practitionersviewpoint whilethefundamental or source of belief
in Comparative Religion is practitioners viewpoint not doctrinal . The advantages of
approaching religionfrom practitioners' viewpoint includethefollowing:

ReligiousTolerance: When approaching religion from ones' perspectiveit providesthe
ground for tolerating other religiousgroups. Thisisbecause protagonistsof religion have
varied religiousexperienceswith thedividethat has sharpened their rdigiousthinking. In
thisregard, theimposition of your religious experience and idea cannot beimposed on
every other religion sgnificantly. Whenrdigionisapproached from aviewpoint, it helpsto
establishreligiouslimitsand boundary of operation.

ReigiousAffiliation: Thisimpliesidentificationwithareigiousgroup. Oftentimes, humanity
isfaced with the question of religiousidentity. Thisprovided answer to thereligious
perspective one projects. However, thisplacesahigh demand on theindividual , because
of the challenges inherent with the religion of his/her identification. It also placesa
respong bility ontheindividud tojustify hisclaimand hisaffiliation asinthefollowing:

I. Contributeto theexistenceof that religion.

ii. Defenditsdoctrine.

iii. Measurement of contribution of religiousadherent.

Theimplication of 2 Timothy 2:1—2in relation to contribution of religiousadherent isthat
the continuous existence of religious group is determined to the extent by which one
generationisableto begquesath theknowledge of that religion to successivegeneration. If a
vision doesnot outlivethevisionary, he hasnot gotten avision. If one doesnot havethe
provisonto sustainit or theresourcesto sustainavision, itisbetter not toinitial it.
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CONCLUDING REMARKS

Beforenow Religious education was used to get peopleto embrace Chrigtianity or Idam,
rather than being aprocessor formation for religioustoleranceand dial ogue. Consequently,
most children and youthsare educated within thisframework and thusinclined to ablinded
faith. Religiousintoleranceisthusto agreet extent the outcomeof theway inwhichrdigious
educationistaught. Itistherefore not surprising when children growing up very intolerant,
aggressive and exclusive, with lack of opennessto dialogue. Once students are made
religiously and ideol ogically aware of thequestionsand different interpretationsthat break
open their implicit world-view, opennessis created to illuminate and interpret these
experiencesof redity fromtheir own or other religiousor ideologica frameworks. It congst
inarediscovering of religiouseducation asacrossfertilization of knowledge by way of
conversation, didogueand eveninteraction by variousreligiouscommunitieswith the hope,
amidst others, of deepening one’sknowledgeof hisor her religion, and that of others,
without necessarily aiming at conversion.

Thissudycdlsfor aparadigm shiftintheteaching and learning of rligiouseducation,
inorder to enable Nigeriansto strivefor aculture of tolerance and peace. In the cause of
thispresentation it isexposed that teaching of comparativereligionto al who passthrough
al thelevesof educationin Nigeriaistheway out of therdigiouscrisisthat had bedeviled
thenation. By and large, onewould discover that the knowledge of comparativereigion
wouldto alargeextent help inreducing religiouscrisis. Thisisbecause with asound
understanding of comparativereligion, the perceptionsof Nigeriansespecidly onthethree
major religions (Christianity, Islam, and AfricaTraditional Religion) would undergo a
fundamental revolution. They will then be ableto distingui sh between mora andimmoral
act such askilling of innocent livesand burning of worship centres.

Thus, there would be religious peace which is a recipe for rapid national
devel opment. It should not forgetten that everyoneisaspiring to theknowledge of one, the
creator of the universeGod. That iswhy thiswork totally agreeswith the remarks of
Adeniyi (2008) that religions appear inthe presence of God asabunch of beautiful flowers
of diversecoloursand fragrances, each religion using itsown modeof liturgy and spiritual
giftsinuplifting theglory of God. Evenwhen oneflower ismorebeautiful than theother, it
isgtill part of the bouquet that constitutesthe ultimate beauty.
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