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ABSTRACT

In the Tshivenda male initiation schools, there are terminologies that initiates
are expected to use to express themselves. Failure to use appropriate language
is regarded as insubordination and is punishable. This study aims at analyzing
different terminologies used in the initiation schools. This will help enhance
language and terminol ogy devel opment in Tshivenda. Data were collected using
the qualitative method. The data and expressions from people who stage these
initiation schools were subjected to sociological theories. In addition,
terminologies were interpreted to find the correct meanings, as the language
that is used at initiation schools was largely figurative in nature.

Keywords: Terminologies, Tshvenda, Male initiation schools, language
devel opment

INTRODUCTION

Many scholarshave provided different definitions of theword ‘terminology’ and how itis
devel oped scientifically. Parvizi (1996) considers'terminology'as:

Multidisciplinary and draws support from a number of disciplines (e.g,

logic, epistemology, philosophy of science, linguistics, information

science and cognitive sciences)in its study of concepts and their

representations in special language. It combines elements from many

theoretical approaches which deal with the description, ordering and

transfer of knowledge.
Terminology isapolysemousword that can refer to: acollection of termsbelongingtoa
special subject field; an activity, that is, the set of practices and methods used for the
collection, description and presentation of terms; and atheory, that isto say, the set of
premises, argumentsand conclusionsrequired for explaining the rel ationship between
conceptsand termswhich arefundamental for acoherent activity of collecting ,describing
and presenting terms (Sager, 1990). In addition, there are two perspectives of concept-
oriented perspective, wheretaking from the concept asinitial point terminology can be
defined as: A group of concepts of aspecialized areaand their associated sign (Ferber,
1995). Ontheother hand, theterm-oriented perspective definesterminology as:

The terms which are characterized by special reference within a

discipline are the 'terms' of that discipline, and collectively they form

its terminology; those which function in general reference over a variety

of sublanguages are simply called 'words' and their totality, the

vocabulary (Sager, 1990).
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Theother definition of thisterm according to Galinski and Budin (2010) isasfollows:
Whenever and wherever specialized information and knowledge are
created, communicated, recorded, processed, stored, transformed or
re-used, terminology is involved in one way or another. Subject-field
communication has become a specific type of discourse with specialized
texts differentiating into a whole array of text types (2010:01)

Whenterminol ogy isdefined asastructured set of conceptsandtheir designationinparticular

subject field, it can beconsidered to betheinfrastructure of specialized knowledge. When

onewantsto writetechnically and document technically, itisimpossibleto do so without
properly using terminological resources. The production of technical textsincreasingly
involvessevera languages, high quality multilingual terminol ogies. These have become
scarce and much desired commodities on the burgeoning markets of 1anguage and
knowledgeindustry. In other words, terminology isthestudy of termsand their use. Terms
arewordsand phraseswhich arepeculiar to aparticular industry. They may bereferredto
asjargons. They frequently drive competitive differentiation. Most companies use or
organi ze specific wordswhich need to be accurately stored and trand ated into aproduct
nameto amarketing tag. Thedefinition of terminology isconcerned with therelationship
between concepts, and between them and their designations, rather than with designations
aoneor with objectsthey represent. Secondly, ades gnation does not necessarily haveto
be aword or phrase, though it often is, or instead of words (http://www.compuing
survey.ac.uk/Al/pointer/report/sectionl html, 2010). Thirdly, itisinextricably linked with
specidized knowledge and hencewith specia languages, or languagesfor specia purposes.

From the preceding definitions, onemay concludethat ‘terminology’ enablesoneto arrange

knowledgelogicaly, expand knowledge and ills, transfer knowledgefrom onelanguage

to another, preservethetraditions, culturesand plan for its spread and devel opment.

THEMALEINITIATION SCHOOLS

Maleinitiation schoolsare called Mirundu (<singular noun murundu) in Tshivenda. This
school isattended by boysaged 6-12 years. Recently, in July 2008, the South African
Government announced that boysyounger than 12 yearsshould not beadmitted toinitiation
schools. It isaschool that is staged during early winters. Due to the Department of
Education'sformal school, thisschool doesnot runfor alongtime. Thereare severd types
of maleinitiation schools and murundu isjust one of them.Tshitambo or Vhutuka is
another which is attended by grown up lads who are about to get married. They are
guided onwhat to expect inafamily situation. Musevhethoisattended by boysaswell as
young girls. They aretaught how to behave aswel | askeeping secretswhen they grow up.
Murunduisregulatedto last for approximately two weeks, to enablethe boysto returnto
formal school after initiation. Thisperiodisperceved to be sufficient becausethe operations
performed during the winter monthswould have healed. Cold winters are appropriate
periodsfor scarsto hedl faster. Initiation school sare avail ablefor the vhadabe (<singular
noun mudabe). Schapera (1956) adds the following about vhadabe 'guardian’. They
(vhadabe) areatimid, secretive people, and it seemsthat in their secluded retreat they
have been guardians of much that isarchaic: both in language and culture. They were
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shidlded fromforeigninfluenceby isolation. Thisinitiation school should not bediscussed
with thewomen or peoplewho did not attend the school (Van Warmelo, 1945). Mudabe
isonewho hasbeeninitiatedinto theritesof circumcision or vhusha, still young and acting
asinstructor of neophytes and assi stant, to bath and wash utensils. These schoolsare
attended by malesonly. Women are not accepted or allowed to pass near the site of the
initiation. When the schools are staged, all other activities stop. During that period
pfumbavhul o beer isnolonger sent to the Chief'skraalsinthevicinity. Rather, itissent to
theinitiation schoolsin the area. At these schools, participants use terminologiesand
expressionsthat are understood only by those at the 'school’. Every day words acquire
new meanings.

INITIATION TERMINOLOGIESAND EXPRESSIONS
The term murundu is presumed to have been adopted from the Sotho and Tsonga
neighbours. Thisissupported by Van Warmel o, (1956) when he says.

Circumcision for males is also a custom only recently adopted by the

Venda from their neighbours. Sotho influences seem to predominate

over those of Shangaan.When the Venda first began to leave their

tribal areas to work for Europeans in the South, they were often caught

on the way they passed. To avoid this, many Venda voluntarily went

through circumcision, and lodges were started at home by the Venda

themselves to meet demand.

Thevenue mirunduni (<the singular noun locative murunduni) refersto aplace or lodge
where these rites are perfomed. These places are sometimes called Hogoni or Ha
Madala. Theword HaMadalaisprobably derived from Sotho Ga-Matlalareferring to
an areawherethe people known by thisclan are known for staging theserites, asitis
probably derived from the Sotho. Thereisaplace called HaMadala, in Vendawhichis
high up the moutains. These placesare a so known as milani (<singular noun locative
mulani derived fromtheclass3-noun mula). Itisacircumcisionlodge. It may mean one's
share of meat to which oneisentitled asapre-requisite, tributein kind.

When the maleinitiation schools start, we say theinitiation schools-shotha/-
tshotha. In Sotho it is -sotlha or -swahla. In Tshivenda, the term is taha 'break out'.
When one saysthe circumcision lodge has started, onerefersto murundu wo (t)shot(h)a/
-shot(h)a.When the mal einitiation school s start, we sometimes say murunduwo ima or
ngomayoima whichliterally meansthat the'maeinitiation school hasstood up,’ meaning
that theinitiation schools have started. Sometimes a person causestheinitiation school
shothisa'make or help to break out' eg ngoma yo shothiswa shangoni' the circumcision
rites have been ordered to commence'. The aim of initiation schoolsisto prepare an
"assegals' or "spears’, sothat theinitiates can befuturemen when they marry their wives.
Thisistermed u vhada pfumo "carving aspear'. The song that issung during thisperiod
goeslikethis: Hogoo! Hogo! mentioning heroeslike Tshivhase, (aVhavendawarrior)
whereheisreferredtoin Sotho asasmall bull. Thisshowsthat theinitiation school started
from Ga-Matlala. Theinitiates sing about Tshivhase, who wasatraditional ruler of the
Vhavenda community and did not attend initiation rites.
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TerminologiesDuring and After theHalfway Period of Thelnitiation Schools
When the period of the mal e initiation schools reachesthe halfway mark, we say the
initiation schoolshavefhindulela. During thistimetheinitiates eat porridge with dovhi or
mest termed tshigolo asrdlish. Inthe morning, when themaleinitiation school aresaidto
havefhindulela, therewould belong poles pitched at themaleinitiation sites. The poles
aretermed milagalu (< singular noun for mulagalu). It isderived from Sotho molakadu
meaning a long pole planted in a circumcision lodge. It is also considered as the
Vhomakhulu'grandpas or grandmas (<singular noun makhulu) that initiateswould losha
or pay homageto every time.Theam of paying homagetoapoleisto teachtheinitiates
how they should pay homage or giverespect to elderly people. Goat skinisattached to
the milagalu/mulagal u. The skin represents ndebvu 'beards’ of an old man. Every day
during themorning and intheevening theinitiatesgather around themakhulu or mulagalu
to pay homage. When they havefinished, they sing Mafhe! Mafhe! Mafhe!

Wheninitiatesare accepted to thisschool, they are expectedtorisevery early in
themorning, squat with the operated part facing the East, wherethe cold isperceived to
comefrom. Thisistermed u shaina/u shaila. Theinitiates cover the operated part with
leaves of the muuluri tree, also known as a zebrawood, or African Blackwood. The
leavesused for thispurpose are called rathel o whereasthe process of doingitiscaled'u
rathela’. After performing theinitiation rites, the operated part would betermed mutshila
wanngu, 'tail asheep'. Theinitiatesare said to la mutshila wa nngu meaning that they
areeating thetail of asheep, which meansthey have undergoneinitiation rites. During
initiation rites, initiatesare punished for wrong-doing. Thevhadabe use mbudzi wherethe
wrong-doer would be expected to hama mafhi a mbudz "milk the goat. They would
mamisa (< verb mama 'to suck’) (causeto suckle) the goat by putting four sticks (perceived
asfour adders of agoat) between the four fingers of both hands. They pressthem to
punishthe student. After pressing them they put the handsup and down. Thishurts. Thisis
astrangegoat with four adders.

When an initiate wants to emphasi ze that something was correct or make an
exclamation, he should say mafhefho or mafhefho nga vhanna.The term mafhefho
(<verbfhefha) isan oath used by circumcised menin preferenceto the usual muano
‘oath’ of their group. Thismeansthat somethingisindeed true, and no one should dispute
it. The vhadade man themain gate to control accessto theinitiation school. Anyonewho
wantsto enter theinitiation lodgewould do so after he hasrecited milayo (< singular noun
mulayo) derived from theverb laya 'reciteformulae or precept; aformulation of what is
traditionally right, customary, ethical, obligatory; exhortation in support of traditional
sandardsof behaviour, ingructionin ethics, formulaeand terminology astaught ininitiation
rites, hence rule of behaviour, commandment and law . If one makesamistakeinthe
rendering of such milayo, one would be expected to show basa, proving that he had
undergonecircumcisionrites. Theinitiation lodge has luvhambo whichisadoctored
stick fastened with pegsto the ground across the entrance gate or threshold, and put there
to keep out evildoers or render them harmlessif they do. The entrance gateistermed
khoro.
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PHYSICAL TERMINOLOGIESAND EXPRESSIONS

Whenmadeinitiates, called mashuvhuru (<singular noun (li)-shuvhuru ‘uncircumcised)are
admitted tothemal einitiation school, aplaceisdemarcated for erecting small houses for
themaleinitiatesaswell asthe midabe (< singular noun mudabe), including old men
caled 2anihotola (<singular nountshihotola).A family house isbuilt of polesand branches,
thatched with grass termed miphadi or miphado <singular noun mphadi or mphado. In
Sotho, it is mphato, which is a secret murundu term for shelters serving as sleeping
quartersof initiatesin circumcisionlodge (VanWarmel0,1945). Food iscooked twicea
day. It is brought at +- 08h00 and at +-16h00. Girls cook the food for the initiates.
Familiesthat stay toofar away from themal einitiation school areaccommodated at homes
near theinitiation schoal. If there are none, temporary housesare built wheregirlswould
stay for the duration of theinitiation school term. Thisplaceistermed mankhoni.

Every morning and evening, theinitiatessit around thefirewith their backsfacing
thefire. Thefireformsalong band likethat of arainbow or Milky Way. Thefireistermed
ndou'el ephant’ asecret namefor thefire used in thondo and murundu.Sometimes ndou
isused to mean anumbilical cord in other contexts. It isnot known whether the name
ndou isused because of itslength or girth. Initiatesare not allowed to jump over thefire.
Thefear isthat if they facethefire called ndou the operated part would get warm and
exacerbatethepain ontheoperation. That is, if they jump over it, the operated part would
hurt. During the operation, initiatesSit on stones/rocks. Thesearetermed mano atshikadz
or tshimange 'teeth of the cat’. The stonesare given these namesbecause after onesitson
them, the mainewould operate on theinitiate and hewill betold that he has been operated
on by theteeth of the domestic cat and not by aperson.

HUMANTERMINOLOGIESAND EXPRESSIONS

Peoplewho stagethe maleinitiation schoolsare termed Vho Ramala, whereasthose
who giveingtruction ontheritesare called Vhomaine (< singular noun maine) referring to
aspecialist in something unusual, asadiviner, doctor aswell as circumcision operator.
Before young lads and men are admitted to the initiation school, they are termed
mashuvhuru, < singular nouni-shuvhuru or Class 1 noun mushuvhuru, whichin Sotho
islesoboro, referring to an uncircumcised male, one who has not been through the
murundu rites. When they enter these schools, they are till termed mashuvhuru.
Instructors at the maleinitiation school s are termed vhadabe <singular noun mudabeto
whichrefersto oneinitiated into theritesof circumcisionor, if female, invhusha. It refers
to apersonwhoisstill young and actsasaninstructor of neophytesand assi stant.

When young lads and men are brought to a male initiation school, they are
accompanied by old men. A family without an old man would employ the servicesof one
of the older person who has attended theinitiation school before. When they arethere,
they are termed zwihotola (< singular tshihotola) referring to vhakalaha plural of
mukalaha.' father-in-law or old man'. Thistermispresumed to have been derived from
theverb-hotola. It may bethat old people are known for hotola'coughing'. Initiation
graduates who have not been vhadabe (< singular noun for mudabe) are termed

Journal of Research in Education and Society; Volume 3, Number 3, December 2012 79



Vhomanngoda (<singular noun manngoda), referring to circumci sed person(s) who has/
have not yet been amudabe/vhadabe, who does/do not know everything about initiation.
[ nitiation graduates who have been circumcised and have attended to maleinitiatesthe
previous yearsaretermedvhalidi (<sngular nounmulidi). Theinitiateswho areadmitted
at themaleinitiation schoolsof their own accord for ashort spell arereferred to asdubunya.
Sometimestheiniti atesare accepted to the school sby going to theinitiation school swithout
thepermission of their parents. Thisprocessistermed u shavhela'runtothemaleinitiation
schools. When initiation school reachesahalf-way stage, one of the vhadabeispainted
white. Heisknown asdaganana. Heis painted white, putting askirt-like clothe made of
sisal fromthewaist down. Sometimeshe putsaskirt made of thangamulambo or mitate
'reedsfound inrivers. Abovethewaist nothing coversthe body. When the vhadabe goes
to dzikhareni to fetch food, he amusesthewomen by taking somestrides|eading themto
dzikhareni, holding along stick called mugwabere.When he meets anyone, helashes
him/her using thestick withimpunity.

HEALTH TERMINOLOGIESAND EXPRESSIONS
During themaleinitiation schools, thereisapossibility of health challengesthat should be
overcome. When the maleinitiates are operated, the process of cutting theforeskinis
termed u geda meaning to cut and leaveto dry for later use. Inthe case of cutting of the
foreskins, itiscut off for useinthenear futurewhen it hashealed. Whenthemaleinitiates
areoperated, blood oozesfrom the operated part. Thisblood istermed munege whose
grammatical derivationisnot known. During theday whenthemaleinitiatesfed dizzy due
to excessivelossof blood, it issaid that they have been o diwa nga nngu meaning that
one hasbeen hit by aram. The sheep hereliterally meanssmall stock. It alsoreferstothe
herb Momordia fortida and (<plural noun manngu) referring to the berry thereof.
When one collapses of dizziness, the zwihotola 'old men' would order that a
lunanga (<plural noun nanga) be provided for oneto drink out of. The horn containsa
concoction of foreskinsbel onging to many operated maleinitiates, mixed with medicine,
drugs, or any substances endowed with magic or inexplicable powers. The concoctionis
sometimestermed lutala or muuluso. Its consists of foreskinstaken and roasted to make
miuluso <singular noun muul uso ‘powdered medicinefor the protection against shadows.
During the operations, it sometimeshappensthat theinitiation doctor mistakenly cutsflesh
at the bottom of the penis, The area bottom of the operated part of penisis termed
madzvhanani. At theinitiation schools, theinitiatesare not allowed to drink water known
asmagedo or magede or magedi which are murundu termsfor madi ‘water'. They are
also not allowed to eat salty food because salt 'matavha’, has anegative effect ontheir
health. Water and salt may affect their body temperatures, thereby affecting their health.

Terminologiesand ExpressionsOutsidethelnitiation Schools

Girlscook thefood for themaleinitiates. Thesegirls gather at aplace called dzkhareni
to hand over thefood to the vhadabe. When they gather there and want to announce to
themidabe (<singular noun mudabe) that they havearrived with thefood, they shout 'Ri
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a swa 'we are burning'. The vhadabe would respond in one voice Iswa u dombelele
Nyankongo/ or I swa u nyengelele Nyankongo! These expressionsmean that you should
'smoulder to anend, you clitoris. After replying in thismanner, the midabe start singing
Hogoo! Hogoo! Hogoo. Thistermisused to deride one who stays at home, like herd
boyswould to ayoungster who isafraid of joining them, or by ladsin the circumcision
lodgeto othersstill outside, to persuadethem to comein. They singwhilemarching likea
regiment on theway to dzikhareni 'a place of dzikhare'to fetch food for theinitiates.
When the midabe go to dzikhareni they carry migwabere (<singular noun
mugwabere)'long and narrow sticks like shamboks.

The place wherethe girls and vhadabe meet is called dzikhareni. They bring
khare every timethey bring thefood. The khare are coilsof grassor cloth used aspad
when carrying things on the head; wreaths (<verb kata 'coil") are put in apole pitched at
dzkhareni, where each family putsher platesin arow. Whenthey arriveat dzikhareni dl
thegirlssquat behind agroup of wooden plates containing porridge and muroho known
astshigolotoinitiates. The process of squatting istermed u gwadamela'squat for'. The
vhadabe of each family collect the platesand return to thelodge. Beforethemaleinitiation
schoolsclose, themaleinitiateswhose operations have heal ed sometimes go out with the
vhadabeto hunt animalsand collect wood. Whenever they seefema es, they shout nyovhe!
‘fuck’ aloud, asaway of scaring them from coming nearer them .Women do not likeit
when they hear abusivewords. They run away from the group. Thewood collected is
termed mafhefhe. It istermed so because mafhefhe refersto something not serious or
important .At murunduni it meanskhuni ‘firewood'. Thewood isused for the ndou fire
intheeveningfire. Theseare musanda and murunduni terminologies.

NUTRITION TERMINOLOGIESAND EXPRESSIONS

After the vhadade have received thefood from dzikhareni in wooden plates, they carry
ittotheir lodges. Theporridgeisthen known as zavivhond o (<singular noun tshivhonel o).

Thetermisderived fromtheverb -vhon-el-a. Thisisfood cooked for theinitiates. The
food should have aspherical portion or lump ontop of theporridge. Thissmall round ball

or lump or spherical pebbleistermed tshigogonono. Sometimesthe porridgeisputina
calabash and iscalled minakul ulo/minakul o<singul ar noun munakul ulo/munakul o.When
themalesarriveat thelodge, the principal mudabe of the maleinitiation school shouts
vhutswu, which literally means'black’. On hearing these messagesthe other vhadabe
removetheir clothes. After undressing, they cut the porridgeinto smal pieceswithawooden
knife. Theporridgeisput on areed mat called angoma. Themaleinitiatesare called to
sguat around thereed mat, which servesasasmall table, with the heelscovering theanus,

termed thebaga, sothat initiatesshould not bresk wind whenthey areeating. Theprincipa

(mudabe) shouts manuge, meaning that they should be quiet. Nobody talks during meal

time. Theprincipa (mudabe) shouts: Nani vhonani naa? Thisexpressionliterally means
'What do you see?. Thisexpressioninthereal sense means'what do you want to eat'?
Theinitiates should respond that they want to eat porridge. The expression vhona means
‘toeat’. Theinitiatesrespond inaloud voice Ri vhona muhali. Thismeans'weesat porridge
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asmuhali meansporridge. Theword muhali refersto acourageous, stern, severe person,
great warrior, and strong-minded individual. It isalso alaudatory epithet for, and aterm of
addressto, achief. In murunduni it meansvhuswa 'porridge’. The principal (mudabe)
shoutskhathakhatha, meaning that initiates should est thefood. It meansthat they should
swallow the porridge quickly, gobble, snup up asapig or dog usually does. They eat the
porridge without muroho which istermed tshigolo. Thereisasecret murundu term for
tshisevho 'relish’, dried meat or other savoury. They eat their porridge using unwashed
barehands. Sometimesit hasafigurative meaning, meaning ‘understood or 'misunderstood
by femaleswishing to be obscenely abusive.

They usetheir unwashed bare handsto ezt their porridge. Maeinitiateswho are
admitted to theinitiation school without guardiansare supported by thondoni. Thisisa
group of initiateswho are supported by the owner of theinitiation school. Thefood that
they aregivenisgavhelo (borrowed). Therefore, when theinitiation school closesthey
cannot go back homeuntil they pay theexpensesincurred during theinitiation period. The
money charged by the ownersof theinitiation schoolsfor the servicesrendered to the
maleinitiatesis called tshitanze. The group of vhadabe who completed their service
during that year istermed asu lata matavha. Thisprocess meansjuniority inage-group,
such asvhushani for female. It issometimes called u tamba vhutuka or murunduni. In
this case, the youngest casts off his/her status upon the next to join (u lata matavha
khae). Resentment against past bullying suffered when onewas oneself thejunior isnow
taken out on the newcomers.

CLOSUREOFTHE INITIATION SCHOOL
Theclosureof themaleinitiation school takesplaceintheevening. Beforetheclosure, the
initiatesareinstructed to leave thelodge. When leaving thelodge homeward, itissaid
mulawo swa, meaning that theinitiation site has burnt down. By thisis meant that the
initiation school isclosed. When theinitiates haveleft, the owners of the school set the
building materialssuch aslogs, mphadi/mphadeonfire. Theinitiatesare not allowed to
look back. They arewarned that if they do, they would humela murahu 'go back’ to the
initiation school and be burned to desth dong with the building materials. Whenthey arrive
home they are smeared with luvhundi 'lime'. They are given vhulungu ha mpakato
'beads put acrossthe breast’. These are put acrossthe body.

During that period they are called zwi (bva) gwamathukhwi < singular noun tshi
(bva) gwamathukhwi 'new graduates. They arenot allowed to namaila ‘to walk steadily’
despitefeeling the pain on the operated part. They spend afew weekswhen they are
pfunda 'confined' to wait for the operation to heal. During that period they aretold that
they would be pricked with ahot boring instrument with awooden handleto hold on or an
iron rod made red-hot to burn holesthrough wood. They aretold that thered iron rod
would be used from behind them Pfol Shavhelamadini! jumpintothewater'. Whenitis
applied from behind they should jJump into the water, they are also told to competein
making mulilo wa madini ‘to makefirein the water'. When the operation heals, they
choose aday that would ralala 'turn around'. Thisisagamewhere one of theinitiates
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goesround and round, all over thecountry, aswhenlooking for alost beast. Thisgameis
played by initiatesat the end of their confinement. On theevening, they run around, one of
the mudade holds aplank attached to astring called ndau 'lion’ becauseit roarslikea
ndau 'lion". The ndou 'elephant’ is a secret namefor firein thondo and murundu, and
ndau 'lion'isasecret namefor abull roarer, adat of wood at theend of string rotated from
astick to produce abooming sound, during the last days of murundu ritescf tshivuuu.
Themdeinitiatesareingructed to run after thelion and catchit. Thefollowing morning the
initiatesgo and tamba 'bathethelime’. On that day they wash away all thedirt for thefirst
time. They then gather at the Chief'skraal ulosha sothat their parentscan identify them.
Theresponsible person isdel egated u zwala mbeu (scatter seeds).

Atthekraal, the person delegated by thetraditiona ruler spraysthem with seeds.
This symbolizesthat they have now graduated to be men; they can now go and bear
children. On this day, the parents shout happily tshatsha because the initiates have
succeeded in compl eting theinitiation school without complications. Thisisso because
sometimes somefamilieslose an initiate. The girlswho cooked for theinitiates make
phliliphise which are small scarsburnt into the skin of theleft upper arm with glowing
dung or grain of maize, asan ornament. The number of scars determinesthe number of
initiatesthat the girlswere cookingfor.

List of TerminologiesDeveloped in thel nitiation School

Terminologies

Explanation or meaning

1.Baga Tshivhunu ‘anus'
2.Basa tsumbo ‘proof of identity, pass, tax receipt, document of identity, showing operated part'
3. Daganana masquerade dressed in plaited of split mutate rushesor river reed for amusement
4. Dubunya beinitiated into therites of sungwi or murundu for awhile than anticipated whole period.
5. Diwanganngu Knocked down by aram meaning that one hastaken by exhaustion or dizziness
6. Dovhi sauce or gravy of stamped peanuts, eaten as savoury with porridge.
7. Dzikhareni meeting place of thegirls sending food to theinitiates with midabe
8.Fhindulela To beclose of ending of murundu
9. Gavhelo quantity of porridge served to visitors and spongers at achief's place.
10. Gwadamela kneel for'
11. HaMadala ‘at themaleinitiation school".
12.Hama Tomilk meaning to punish
13. Hogoo ‘maleinitiation school or song thereof'.
14. Hogoni ‘at themaleinitiation school "
15. Iswa zwau u dombelele/
nyengelele Nyankongo! Burn to the smoldering point, you clitoris
16. Khare ‘coil of grass or cloth used as a pad when carrying things on the head, wreath.'
17. Khareni at the place of thegirls sending food to theinitiateswith midabe
18. Khathakhatha seizeasdog, an animal at hunt, take hold with teeth eating food by initiates.
19.Khoro Main gate of maleinitiation school
20. Losha make obeyance.
21.Lutala Muuluso , foreskins taken and roasted for medicinesto form drug which is mixed with the blood of man to drink
22. Lunanga concoctioninthehorn for initiates to drink when feeling exhausted.
23. Luvhambo Stick fastened with pegsin ground across entrance gate or put thereto keep out evildoersor render them harmless
if they do enter
24. Luvhundi red earth with Vaseline and applied to the body of theinitiates.
25. Madzivhanani at the bottom of the circumcised /operated part.
26. Mafhe asort of initiation school prayer
27. Mafhefhe Light wood.
28. Mafhefho Oath made by initiates
29.Magede/Magedi/Magedo madi 'water'
30. Maine ‘circumcision operator'
31. Makhulu mulagalu 'long pole planted in acircumcision lodge.'
32. Mama to press sticks put between a person's fingers and squeezed, as an instrument of torture.
33. Mamisa to press sticks put between aperson's fingers and squeezed, as an instrument of torture

34. Mano atshikadz/tshimange

35. Manngoda
36. Mankhoni

Operating device
circumcised person who has not yet been a mudabe, who does not know everything yet.
atemporary building(s) where girls stay and prepare food for the period of theinitiation school
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37. Manuge
38. Matavha
39. Mbudz

40. Mphadi/mphede/mphedo

41. Minakululo/Minaululo
42. Mudabe

43. Mugwabere

44. Muhali

45. Mula

46. Mu(i)lani

47. Mulawo swa

48. Mulagal w/Tshuvhuyu
49. Mulayo

50. Mulidi

51. Mulilo wamadini
52. Munege

53. Murumbulo

54. Mu(i)rundu

55. Mu(i)runduni

56. Mutshilawa nngu
57. Muuluri

58 Miuluso

59. Namaila

60. Ndau

61. Ndebvu

62. Ndou

63. Ngoma

64. Nngu

65. Nyovhe!

66. Pfo, tshavhela madini
67. Philiphise

68. Pflumbavhulo

69. Ramala

70. Rathelo
71.Riaswa
72.Shavhela

73. Shuvhuru

74. Thangamulambo
75. Thondo

76. Thondoni

77. Tshigolo

78. Tshigogonono

79. Tshikadzi

80. Tshilidi

81. Tshimange
82.Tshitambo or Vhutuka
83. Tshitanze

84, Tshivhase

85. Tshivhonelo

86. U diwanganngu
87.U fhindulela

88. U geda

89. U humela murahu
90.Uima

91. U laya

92. U losha

93. U namaila

94. U pfunda
95.Uralala

96. U rathela

97. U shaina/shaila
98.U swa

99. U taha

100. U tamba

101. U tshatsha

102. U shotha/shota/tshotha

103. U vhada pfumo
104. U vhona

105. U zwaliwa mbeu
106. Vho Ramala

107. Vhulungu ha mpakato

108. Vhutswu

109 Zwi (bva) gwamathukhwi

110. Zwihotola

fhumula 'to be quiet'

muno ‘amurundu or vhusha term for salt'

four sticksrepresenting four adders of agoat put between a person'sfingers and squeezed, as an instrument of
torture.

amurundu term for house

vhuswa ho avhelwaho nga tshitemba 'porridge put in acalabash'

oneinitiated into therites of circumcision or vhushastill young and acting asinstructor of neophytes as an assistant.
thamu 'along stick like asjambok’

vhuswa'murundu term for porridge'

‘'maleinitiation school'

‘at amaleinitiation school(s)'

‘amaleinitiation school has ended'

along pole planted in acircumcision lodge during the halfway period of theinitiation school.
Formulae

senior initiated person

Fire, made in the water

Malofha 'blood'

Lunzhi 'boring instrument'

maleinitiation school (s)

Atthefemaleinitiation school(s)

operated wound

The small tree zebrawood or African Blackwood whose |eaves are used to dress the initiate's operation wound
Luvhanda Iwa mushonga 'medicine for the protection against shadows'

walk with legswide apart

Ndau 'lion'referring to murundu term for

‘beard’; goat skin hanged to amulagalu’

Mulilo ‘fire'

Drum; referring to maleinitiation school

‘sheep’ or referring to exhaustion

sound to scare women referring to having sex

Jump into the water

‘scar on the forehand 'showing the number of initiatesthe girl was cooking for.
present of beer sent by a commoner to his headman every timehe hasbrewed
aperson who staged amaleinitiation school

‘aleaf of muuluri tree used to dresstheinitiates' operated wound

We are burning!" a scream made by girls to inform thevhadabe that food should be taken at their meeting place.
Torunto theinitiation school without informing the parents

Lads, newly admitted to theinitiation school

Mitate 'reedsfoundinrivers'

enclosed areas under thejurisdiction of musanda. Owner of theinitiation school
at the are under musanda: Owner of theinitiation schools

secret murundu term for tshisevho of dried meat or other savoury for theiinitiates.
alump of porridge put on top of tshivhonelo,clitoris

Cat referring to the tool used for circumcision operation

Enclosed yard in front of hut or round it

Cat referring to the tool used for circumcision operation

A place where men bath, hence an initiation school for men only

money paid asfeefor attending the maleinitiation school.

atraditional leader who registered at aninitiation school

2wiliwa ‘food cooked for theinitiation school

To be exhausted'

half way period of the maleinitiation school

To circumcise/operate

To go back

'to stage an initiation school’

'to recite formulae'

To pay respect by initiates

Towalk steadily

towait for the time being before theinitiates are integrated to the communities
Toturnaround

To dressthe operated part of theinitiates

to squat in the cold morning facing the East where cold is presumed to heal the operation
End of certain ceremonies such as murundu and Domba

To start aninitiation school

Towash or bath

Theinitiate has graduated

To start amaleinitiation school

circumcised penis prepared to be used like ashooting arrow

secret murundu term for u la 'to eat porridge'

to be spread seeds upon asasign of multiplying

Onewho stagesamaleinitiation school

beadsfor theinitiates

blackness or darkness referring to midabe to undress remains naked.
Themaleinitiates

secret murundu term for vhakalaha 'old men'
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CONCLUSION

Different expressionsare used a Tshivendainitiation schools. At these schools, wordsare
used differently from their normal meanings. When thetermsare used outsidethe contexts
of aninitiation school, they haveacompletdly different meaning. If oneusesinitiationterms
elsewhere, one would be subjected to punishment. If itisaninitiated person from the
initiation school, mbudz makhulu (seniorsat initiation school) would reprimand him.
Thesetermsare used at theinitiation schoolsonly. From the preceding discussion, itis
concluded that initiation schoolsprovidefertile ground for the devel opment of language
terminologiesin Tshivenda, SouthAfrica
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