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ABSTRACT

Considering the ever-changing nature of the word gender, descriptively and
syntactically, care and caution should be the watchwords as we interrogate it
and inthe conclusionswe arriveat. Inthelight of the above, thisreview employed
the historical and biblical method of inquiry inthe quest for arriving at something
authentic and concrete concerning gender. It shall trace the historical usages of
the word and juxtapose it with current concepts as well as examine especially if
the 'genderless' status currently accorded some hitherto masculine and feminine
nouns squares with scriptural declaration. This is very critical given the fact
that while we may allow human appellative concepts to constantly change;
God's declarations do not necessarily have to follow that pattern. This study
revealed that in synopsis, all the ideas behind gender and sex points to the fact
that gender isbasically cultural whilesexisbiological. Inthelight of thefindings
of this study, it was concluded that men should learn to recognise the role of
women in the society and thus manifest the critical balance which is found in
culture and scripture.
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INTRODUCTION

Gender discoursehassuddenly and literally becomeahot-potatoissuein our contemporary
word usage. Theword itself hasgiven birthto severad complex connotations. David Glover
and CoraKaplan'singghtful proposition suggeststhat theterm"isnow oneof thebusiest,
most restlesstermin the English language, aword that cropsup everywhere, yet whose
usesseemto beforever changing, awayson themove, producing new and often surprising
inflections of meaning (Glover and Kaplan, 2010). According to Walsh (2001), gender
hasturned out to be an extraordinary intricate and multilayered phenomenon - unstable,
contested, andintimately bound up with other socid divisions. Thus, weraisesomecritical
questionsfor reflection asweinteract with thisissue. For instance, doesthe current practice
of appropriating plural pronounsto singular nounsin some quarters historically and
scripturaly accurate? Thatis, using "they” tostandfor "he' or"she" Theauthor'sguidelines
and style sheet for JTSA under the sub-heading “ Other matters’, speciesthat anintending
author should observethefollowing rules, namely:

1 " Gender-Specific Language should not be used. Instead of 'man’ or ‘mankind’
please use'humans, "humanity' or 'people’. With pronouns, please usetheplural
asmuchaspossible- eg"they" instead of "he".

2. We suggest you useaBiblethat usesnon gender specificlanguageunlessyou are
using aparticular version of the Bible aspart of your research.
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3. If possible avoid gender specificlanguagein regard to God too. Try to usethe
possessive"God's' rather than"His' (http//sora.ukzn.ac.za/journal /JTSA.aspx).
Higtoricaly, gender hasawayscarried the concept of being either aman or woman,

that is, someonewho ismasculine or feminine (Hornby, 2005). Sometimes, theword is

al so used to depi ct the sex of aperson, whether the personishiologically maleor female.

However, inrecent times, gender hasbeen conceived asasocia category imposed ona

sexed body (Glover and Kaplan, 2010). Chant and Mclliane (2009) opinethat gender is

asocia construct that shapestherolesand identitiesof men and women, and therelations
between them. The Fourth World Conference on Women (FWCW) intheir 1995 meeting
in Beijing submit that gender refersto socialy constructed rolesof women and men ascribed
tothem onthebasisof their sex, whereastheterm'sex' refersto thebiologica and physica
characteristics. Gender rolesdepend on aparticular socio-economic, politica and cultural
context, and are affected by other factors, including age, 'race, classand ethnicity. Gender
rolesarelearned and vary widewithin and between cultures...and can change (Chant and

Mclliane, 2009). Further, the GLAAD makesadistinction between sex and gender thus:

“sexisthecdassfication of peopleasmaeor femae’ a birth, based onbodily characteristics

such as chromosomes, hormones, internal reproductive organs, and genitalia. To them,

gender identity isone'sinternal, personal sense of being aman or woman (or aboy or a

girl) (www.en.wikipeha.org).

A closer look at these definitions of gender showsaclear paradigm shift. For
instance, to modern anthropol ogists, thereisadifference between sex and gender inthe
sensethat gender refersto the cultura e aborationsand meaningsassigned to thebiologica
differentiation between the sexes (William and Harland, 2006). Thesynopsisof dl theseis
that sex isbiological but gender iscultural. That is, whilegender dealswith cultural or
social issues, sex dealsmorewith natural and biological features. Pointedly, the World
Health Organization believesthat gender referstothesocidly constructed roles, behaviour,
activities, and attributesthat agiven society considers appropriate for men and women
(Wwwwho.intkender). Tryingto darify theoreticaly the difference between sex and gender,
Robert J. Staller, apsychoanalyst and anthropol ogist, agreed with Sigmund Freud that a
person's physical sexual attributes, mental attitudes and objects of desire could vary
independently of oneanother (Stoller, 1968).

Cultureistheaggregatetota of the primary influencesinaperson'slifeespecialy
concerning hisor her language pattern, choice of food and way of dressing. It asthesocid
environment inwhichwewerereared andinwhichwelive (Blanco, 1994). Further, itisa
shared, learned, symbolic system of values, beliefsand attitudesthat shape and influence
perception and behaviour (Umahi, 2010). Cultureisthat first and continuing influencein
thelife of aperson.

I ssuesof Gender in Culture

In most cultures, for instance in Nigeria, the concept of gender isnot ambiguous asit
clearly depictstheideaof being mal e or femal e, masculine or feminine, man or woman.
Thisisoften shown in the dressing pattern of aperson and sometimesin profession or
occupation. For instance, no one expectsapa mwinetapper, in most African cultures, to
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beawoman. Oneof the culturedissuesof gender isgender roles. Most peoplegroupsin
Africatoday, especialy thosewho have not become overly Westernized, know and respect
thegender roles. Takefor example, atypically cultured Hausa, Yorubaor |gho woman
knowsthat it isher duty to go to the market, purchasefood items, and preparefood for
her family. In someplaces, doing thelaundry isalso part of her roles. Ontheother hand,
itisthe duty of the man to go out and get the resources with which thefood itemsare
purchased. Again, such over- tasking jobsas splitting of firewood or repairing aleaking
roof areclearly therole of theman. Thisroledifferentiation, while accepted by both
parties, is not the law of the Medes and the Persians. In times of sickness or other
situationswhich makeitimpossiblefor either party to dischargehisor her role, theroles
can be performed by any one. Thefaithful fulfillment of theseroles, being culturally
sacrosanct, reducesvariousleve sof friction and brouhahainthehome. Inmoderntimes,
whilethestructureisstill adhered to, thereareindicatorsof lesscomplianceto theseroles
definitions. Thisisusually attributed to the mind blowing effects of westernization and
modernizetion.

Biblical Conception of Gender
The Bible hasdescriptive storieswhich show itsthought about gender issues. Weshall use
someof theminthediscussonsthat follow. Thebook of originstelsusthat inthebeginning,
"Hemadethem maeand femae (Genesis2: 21-25). God madeAdamthemaleand Eve
thefemale. Thisfirst marital union setsthetonefor every marriagethat will follow the
injunction and intention of God. Noticethat God intelligibly and orderly made the man
first, thenthewoman. HemadeAdam and Eve. Evewasto beAdam'shel per (hel pmeet)
not hisleader and none of them was confused asto hismasculinity or her femininity.
Concerning the current attempt to confuse the sexes, technically called travesty,
the Biblegivesagrimewarning to al who may want to dabbleintoit (Deut. 22:5). This
was to show His displeasure for the various attempts at bending gender
(Wwww.ur bandi ctionary.camvdefine). Thus, when aman wearswhat istraditionally and
culturaly conceived and accepted asbel onging to thewoman and viceversa, and especidly
with aview to confusing the sex or 'gender’ of the person, it isan abominationto him or
her. Thisinjunctionisoften misconstruedin somequarters. Thetext doesnot mention any
kind of dressor clothing outfit but givesthe principle- "thewoman should not wear that
which pertainsto aman, neither should aman put on awoman'sgarment..." Inmost part
of Africa, wearing of trousersisfor men (males) and not for women. Infact, theordering
inthetext isinstructivewherethewoman ismentioned first. It seemsthat the tendency
towardsgender bendingisaplagueraving both gender but may bemoreonwomen'sside.
Thisisespecidly injuriouswhen it happensthat the subversion of arolethrough parody or
the deliberate cultivation of ambiguity (Glover and Kaplan, 2010) iswhat issought by
theseladies. Thus, what wasoncedutifully thought to befixed becomeschameleon-like,
apart to be played with style, achance to mock and shock (Glover and Kaplan 2010)
(emphasismine). Commenting on Deut 22:5, Adeyemo (2006a) infersthat the principle
heremay bethat thereisvaluein preserving somedifferencesin dressbetween the sexes.
The Creator made usdifferent, and we should honour that difference.
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Typicdly, thebiblical understanding of gender includesthefact that, among other
issues, themale'man’ and thefemale'woman' arethe two categories of gender. Anyone
who "seeksto define gender expression outside of the binary termsof man andwoman is
conceived asagender bender (www.urbandictionary.cam/define). Althoughit can be
argued that the biblical eunuchscan condtitutethethird category but that isnot God'swill.
It may rather beregarded asoneof thefal outsof Sn. Theseare peoplewho areforcefully
cadtrated by other men. Probably, afew of themmay havewillingly alowed themsalvesto
becastrated. Either way, God isnot responsiblefor that distortion or confusion. Onthe
issueof marriage, al the First Testament marriages show consistently that they weremale
and female (Abraham and Sarah, | saac and Rebecca, Joseph and Mary, and Sapphira
etc.). Inthe Second Testament, the sameistrueinlivesof Joseph and Mary, Zachariah
and Elizabeth, Ananiasand Sapphira, Aquilaand Priscillaetc.

Gender I'ssuesin Contemporary World
Whenwe contrast theview of gender from the cultural and biblica angleswith itsconcept
today, we seeamarked difference. Whilethis contemporary understanding of gender
receives approbation from some people, it has caused serious sorrow to othersand has
becomeinjuriousto the societal and religious moral fabrics. Many words have been
created today around gender. Theseincludetransgender, gender fluid, gender bending,
gender blending, trigender, pangender, agender and bigender. Transgender yields so
many meanings. Notableamongthemisthat it refersto aperson“who feel sthat the body
into which they were born doesn't represent their truegender”.  Such aperson may dress
andlivethelifeof the opposite gender or asurgical operationisperformedto changetheir
sex organs. The pet name for such aperson is'tranny’ and 'tranni€' if the personisa
transvestite. Gender fluid refersto adynamic mix of boy and girl. In effect, the person
can 'turn’ to becoming aboy or agirl, hencethefluidity of gender. Gender blendingissaid
tobe“anew creativeforce” wherefashion designersdesign dresses meant to obliterate
the distinctions between the man and woman. In other words, these areforms seeking to
break the normative behaviour of what it means to be ‘woman' or 'man'
(Www.urbardictionary.com). Therest of thetermsare understood from their prefixes.
Thus, bigender denotestwo, trigender, three, pangender al, and agender denotesnone.
Itisalsoimportant at thispoint tomentiontheLGBT community. For thefact that
transgender peopleare grouped a ong leshians, gays, bisexuals, dready should send ared
flag to everyonewhoismorally perceptive. WhiletheWest was busy campaigning that
LGBT people should be accepted on the basis of human rights, against all odds, the
Nigerian Senate ably adjudged same sex marriage (lesbian or gay) as ungodly and
unacceptable (Vanguard, Nov. 8, 2011). When some of the Western powers, especially
David Cameron of the United Kingdom, 'cleared their throats regarding Nigeriasdecision,
Nigeriaresolutely stood their ground. Pini JasonwritinginVanguard quoted AtaMillsof
Ghanaassaying (Vanguard, Nov. 8, 2011), “| asPresident of Ghanawill never initiateor
support any attempt to legalize homosexuaity in Ghana’. Inthat article, Jasonwrote: If a
man wantsto have sex with adog, | et the Cameronsof thisworld grant him that right, but
they must not forceto legalizeit in our own societies; with al the beautiful womeninthe
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world, if aman decidesthat the best thing for himisto marry afellow man, something must
bewrong with him (Vanguard, Nov. 8, 2011). Lending hisvoice, Eferovo Igho opinesthat
homaosexuality and leshianismisbeinglesshuman; itiseven beinglessthan lower animals.
Gaynessdoesnot only sift you from Homo sapiensand drop you to thelevel of beasts, it
actually lowersyou deeper (Vanguard, Nov. 8, 2011). Hisrationaefor thisassertionisthe
fact that "beasts of the same sex don't copul ate or even pretend to.

Quest for Gender Balance

A candid eval uation of the gamut of gender i ssuesreveal sthat somehow, there have been
extremesof insengitivity and over-sengitivity. Quitefrankly, women, the major focus of
gender studiesbut nonethel essthe only one, have suffered so much insengitivity fromthe
claimsof the Gospel, African tradition, and that of modern man (Mathew Kokah, 1985
cited Adrian). Closely related to that, Aina (2004) opinesthat what isknown today as
gender inequality hasboththeologica and cultura roots. Culturaly, inmost partsof India,
awomanisdtill considered aburdensome appendage. Sheisan economicdrain. Shemust
be exploited or dispensed with asanon-person. Infact, her birth, in many parts of the
country isgreeted with silence, even sorrow. A boy arrivesto the sound of joyouscouch
shells. Discrimination beginsat birth (Venkaramani, 1992). Oneof theproverbsinIndia
saysthat 'thelucklessman losesahorse; the lucky manlosesawife. Women should be
allowed to occupy their placein God'sorder and thusfulfill their reasonsfor existence.
Describing the nineteenth century strugglesfor women liberation, Worley (1998) notes
that politically, womenwerevirtua nonentities. They could not secureemploymentinthe
occupation of their choice, and higher education was practically closed to them. Once
married, awomanlogt dl clamtoany property shehad previoudy owned; it wastransferred
to her husband. Shehad lega claimsneither to her own body nor to her childreninthe
event of divorce (Worley, 1998).

In the words of SamoraMachel, the emancipation of women is not an act of
charity, aresult of humanitarian or compass onateattitudes. Theliberation of womenisa
fundamental necessity for change (Worley, 1998). Sowe ask, where arethe menwho
could makewomen'slife easier, whereisthe socio-economic support whereit isnot the
woman exhausted with thedaily stresswhoiswaiting for her husband, partner inthehome
(Barat, 2005)? It has been argued that improving the rel ative position of women will
reduce poverty when they are allowed to take charge of the farms. When they control
household expenditures, it resultsin better nutrition and healthfor thefamily especidly the
children (Laughilin, 2008). One of my closefriendstellshow hiswifeisthe minister of
financein the home and how the accounts have awaysbaanced. Thismuch sought free-
hand for womenisnot even enough for egalitarian protagonists, what they want isequality
not just concessionsbecause*”itincreasesoutput” (Laughilin, 2008).

For usto be sensitive enough, women should be given the opportunity tothrivein
thosethingsthey excel in despitethe effectsof cultureand Scripture. They haveproved
themsalvesinthepast and till do. A friendlier environment will assistinno small measure
inenhancing their current status. In thisrespect, Snyder and Tadesse (1985) tal king about
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Africanwomen, have argued that "historically, African women proved themselvesto be
astute managersof local economies, capable of playingimportant rolesin war and peace.
Further, they insisted that they were skilled in diplomacy and when necessary in public
protest. They carried out their responsi bilitieswith tenacity and determination (Snyder
and Tadesse, 1985). An exampleof public protest istheAbawomen'sriot of November
to December 1929 inwhich over 25,000 women protested against the high-handedness
of the"warrant chiefs' from the British colonialists (http: //mmw.blackpast.org/?g=gah/
aba-womens-riots-november -december-1929). It should not also escape our notice
that God designed women in uniquewaysthat no man canequal.

Orbach and Eichenbaum (1990) have opined that women arereared to provide
for the dependency needs of others, to respond emotionally to their children, husbands,
work mates, etc. and that they devel op emotiona antennaethat alert them to the needs of
others (Orbach and Eichenbaum, 1990). Such deep emotion, whichisfor the good of
humanity, must actuate usto rethink the place of womenin our various societiesand begin
to accord them more respect and honor. You may have noticed that when they are not
there, relationshipsbecomemorefrictiona . Onthe other hand, thereare people- menand
women, who push the welfare of women (and men) rather beyond acceptable limits.
Whileitistruethat not everything about feminismisbad, the current egditarian push by
extremefeminigtsisnot only illusionary but utopian.

Thevariousgender manipulationsand distortionsissmply unacceptabl e because
of itsanti-God and anti-cultural posture. Why would girlsand boysnot bea lowed to be
who and what they arefrom the Creator'shand? According to I bbletson (2012), today's
gender war isnot abiologica conflict, but abattle between conflicting psychologica and
ideological forces. Modernliberalswish to destroy the structure of thetraditional family,
andtodo sothepillarsof thebiblica patriarcha family unit arebeing ruthlessly attacked.
Of the many tragediesthat arise dueto thosethat wish to reversetheintrinsic nature of
gender formation, theworst isthat innocent children are being offered up daily astest
subjectsinliberals labsof low down lunacy.

| bbetson (2012) givesan exampleof theliberals determined effort at dismantling
and obliterating thetraditiona and biblica vauesinthestory of afamily in Toronto, Canada
The parentsof thischild decided to raise thisfour monthsold 'genderless child. Their
hopefor Storm (the name of the child) wasto makethe child “freefrom societal norms
regarding gender” . Unfortunately, it was not the parentsbut Stormwhowill suffer at last
when the soci ety expectscompliancewithitsnorms.

In other words, all the attemptsto dismantleall gender demarcationsonly lead to
confusion and apparent and real destruction, now or later. There are somethingsthat can
beviewed asbeing over sensitivein thisgender matter. For instance, intheWoman Bible,
thetrand atorsarguably used blagphemousand arrogant pronouns “she' or "her” toqualify
God. Thisissimply going to theextreme. It iseven moreinfuriating when we know the
reason why shedid that trand ation. Elizabeth Cady Stanton felt infuriated because of the
exclusion of JuliaSmith, abiblical scholar, from the committeewho reviewed the 1611
King JamesVersion and published it in 1888. Thiswasthe background and birth of the
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"less scholarly Woman's Biblein 1895." Such worksand tranglations exalt the devil,
confuse humansand tend to depreciate thevalidity and sanctity of the Bible.

CONCLUSION

Gender issues have continued to dicit various responsesfrom different segmentsof the
society. Inthisarticle, welooked at the different definitions of theterm and how it plays
outinthevariousculturesandinreigioussocieties. Inmost cultures, gender isgtill understood
asthedifferentiation of humanity into maeor fema e, man or woman, masculineor feminine
and boy or girl. Thisconcept isalso obtainablein most religionsand is consistent with
God's original action at creation. But in our contemporary times, there seemsto be
conceptua shiftsfor theword. Apart fromthefact that gender isno moreviewed asmale
or female only, theword has al so accumul ated new usages, namely transgender, gender
fluid, gender bending, gender blending, pangender, agender and bigender. Inall of this, we
recommend bal ancein thissimultaneous equation of gender studies. Thus, advocatesand
entrenchersof insengitivity to women need to wake up and know that women were made
by the same God who made men and thus need to be respected and honoured. Proponents
of oversengitivity should a so soft-pedal and stop confusing the society and demeaning the
statusof God'screations. We aretherefore enjoined to be sensitiveto the plight of women
inorder to guaranteethejoy and prosperity of posterity. Inthisquest, weareonly following
thefootstepsof Jesus. Helen K. Oswald remindsusthat living in an agewhen women
weretreated with contempt, Jesus manifested the greatest respect and tendernesstoward
them and that no one hasdoneasmuchin all history to elevate womanhood asdid our
kind andloving Saviour, Jesus Christ (Oswald, 1954).

Finaly, inour attempt to bal ancethisgender discussion properly, weare convinced
that egalitarianism should not necessarily be thefocus of our women. WWomen cannot do,
or beeverything that men areand viceversa. Itisgladdening that theAfrican womanisnot
necessarily fighting for equality with man. “What shewantsisrespect and recognition of
her person asacompletehumanbeing” (Sotunsa, 2008). And*“since many Africanwomen
redlizetheneed for the support of their menfolk in redlizing any trueemancipationfromall
oppression, they seek and should continueto adopt aconciliatory position that does not
whip up negative sentimentsin themen. This'conciliatory' position should be devoid of
absolute egalitarianismand avoid even arelative subordination. Inthelight of all these, it
isconcluded that men should learn to recogni zetherol e of women inthe society and thus
manifest the critical balancewhich wefindinthe cultureand Scripture.
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