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ABSTRACT

This paper “ Social Well-being Index-Instrument: Panacea for the failures of
Islamic Economics and Finances’ has undertaken a worldly (Muamalat)
interpretation of verses (2:164-167) in view of Tawhid and the world-system. The
verses point out the promised successes of truth and the defeat of Rationalism.
Rationalism is shown to be defeated both by the overwhelming power of the
divine law of unity of knowledge and by its own morally void self-contradictions.
We have constructively argued in the spirit of the Qur’an and Sunnah vis-a-vis
the project of Islamization of knowledge and the world-system that, the verses
(2:164-167) instill a wider field of understanding and application out of the
moral high ground. Every part of the Qur’an is firstly a framework of
consciousness (scientific phenomenology) for understanding unity of the divine
law as the precept of Tawhid. Next, they point out profound applications of the
Tawhidi worldviewto worldly matters. These essencestogether enable humankind
to construct the morally excellent socio-scientific order. In this spirit of the total
phenomenology of the Tawhidi worldview, we proceeded on to derive a
comprehensivelogical formalismfromthe verses (2: 164-167). Thisanswersboth
the questions of Truth and Falsehood as Signs of Allah. This paper establishes
the logical formalism of Tawhid and its world-system. In it the treatment of both
Truth and Falsehood has yielded a generalized model that applies both to the
sublime and mundane issues of life. One such issue, using a limited matrix
treatment, was proposing a new financial instrument. Such an instrument has
escaped the academics and practitioners in the field of Islamic economics and
finance to date. The new financial instrument that we have presented here in the
light of the general Tawhidi worldview methodology is shown to answer the
comprehensive questions of the Magasid as-Shari’ah for the benefit of the
individual and the firm embedded in the Ummah.

Keywords: Islamic economics, finance; I1slamic philosophy of science; Qur’anic
exegesis; Rationalism.

INTRODUCTION
Tawhid, meaning onenessof God and of thedivinelaw (monothei sm), istheworldview of
‘everything’ inldam. Thisepistemic precept isextended by the meaning and gpplication of
theepistemol ogy of unity of knowledge. The epistemeformsthetruefoundationa praxis
of Islamic thought and world-system. The episteme of divine onenessaslaw and its
application isintroduced in the contrasting development of the portfolio of participatory
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nature of development financing against the prevailing ideaof Shari’ ah compliancein so-
cdledfinancid product choice. Theprevailing Idamic devel opment financing instruments
haveno organic meaning of interrel ationship betweenthem. They individudly formdistinct
legal contractual instruments. Thehistory of 1slamic banking isabout 30 yearsold. The
history of Idamic economicsisabout 70 yearsold. Thebeginning of Idamicfinance dates
toafew yearspast. In comparison, the history of banking assuchisabout 200 yearsold
and the beginning of economic thought datesin thewestern world to the same number of
years. Yet if onewereto extend the history of 1slamic thinking on science and society
including al itselements, wemark the heydaysof the e eventh and twel fth centuriesasthe
pinnacleof such Isamicthinking. Thiswaswell over four hundred years beforeAdam
Smith and the School of Physiocracy that claimsto have given the Occidental World the
study of Political Economy (George, 1897).

Inrecent years, Mudimsand their financia institutions have again raised their
headsto emul ate something being referred to asldlamic economicsand finance. Yet, like
the Occidenta worldview, theempiricist fervor devoid of substantivemeaning and contrary
tothemoral foundations (Husserl, trans. and Lauer, 1965), Idamic economistsandfinancia
expertstoo do not understand the substantivefoundations of thetruly Qur’ anicworldview
anditsmethodology for theworld-system. What isthedistinction between thetwo contrary
epochs of thought and the choice of the one that can bestow light on the directions of
human well-being and sustainability for astable, just and progressiveworld-system?The
answer isdelivered at two levels.

First, the new worldview, whichismuch awaited for in socio-scientific thinking,
must beddivered. Thisisan academicissueof Sgnificantimport. Secondly, theapplication
of thisworldview tothepractica world must bedisseminated to establishitshighwatermark.
Thuscomesabout the phenomenologica concept of ‘ pairing’ intheworldview with practica
agpectsof human betterment by themedium of applicationand scientific proof. The* pairing’
of entitiesof good thingsintheform of unity of beingisreferredtointhe Qur’ anin severd
verses. Of theseistheverse (36:36): “Glory toAllah, Who created in pairsall thingsthat
the earth produces, aswell astheir own kind and other things of which they have no
knowledge’. Thustherelmof * pairing’ isextengve. ‘ Pairing’ conveystheideaof pervasve
complementarities, whichwewill useinthispaper to propose our devel opment-financing
instrument and thegenerdized methodol ogica formaism.

Theagpplicationand verification of the* pairing’ principleisreferredtointhe Qur’ an
asBurhan (evidence=Ayath-Allah) (10:6): “ Verily, intheaternation of theNight and the
Day, andindl that Allah hascreated, inthe heavensand the earth, are Signsfor thosewho
fear Him.” Theabove Qur’ anic versesand many other smilar onessignal theunification
between theworldview and its proof using amethodol ogical formalism. This paper will
firgt delineatethemethodol ogy of suchaunified phenomenologica principle. Our generdized
formalismwill be applied to propose aunique devel opment-financing instrument. The
financing instrument isclaimed to be unique because asimilar one doesnot existinthe
literature on Ilami c economicsand finance. Besides, the construct of thisdevel opment-
financinginstrument reflectstheworldview of unity of knowledgeand systemsintermsof
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the Qur’ anic precept of Tawhid. Tawhid means oneness of Allah (monotheism), but the
precept isextended to theworldview of unity of thedivinelaw and of theworld-systems
(‘ Alameen) that are spanned by the evidences (Ayath-Allah) of thedivinelaw of oneness.
What isthat which has been missed out in the present-days culture of 19amic economics
andfinanceandin Occidental thought? Theremissis Tawhid asmethodol ogica explication
of thedivineunitary worldview and itsapplication. It isaremissof enormousproportion.
The absence of the Tawhidi worldview asamethodological praxisin Idlamic economics
andfinancefailsto qualify thesefieldsas being authentically 1 amic. Consequently, like
any other sciencein the handsof theldamic moderniststhe enterprise has becomeasheer
imitation of Occidentalismand an enginefor the spread of Occidentd ingtitutionalismand
cultureinthe Mudlimworld (Murden, 2002 and Choudhury, 1997).

This paper hasthree essential contents. First, the distinctiveness between the
Qur’ anicworldview and themimicry of Occidentaismin Idamiceconomicsandfinanceis
brought out inamethodol ogica way. We point out that the preva ent imitation has sounded
the parting knell of 1lamic economics. It beaconsthe samefatefor the so-called Iamic
financein the near future. Secondly, the methodol ogy derived from the essential Qur’ anic
worldview of Tawhid, theonenessof Allah, and thereby, theunity of thedivinelaw, which
isthepraxisof unity of knowledgeand systems, iscontrasted with the Occidental worldview
of rationalism. Consequently, the methodol ogy of |damic economicsand finance premised
on such rationalism is critiqued. Thirdly, the evidence of the Tawhidi worldview
methodol ogy isrepresented in the derivation and application of the Principle of Pervasive
Complementaritiesderived from the principle of paired universesof the Qur’an. This
principleisused to propose aunique | amic devel opment-financing instrument.

Thispaper studiesthe Qur’ anic verses (2: 164-167) to establish the nature of the
contrast between the Tawhidi episteme and Rationalism. The Tawhidi epistemeisthen
singled out in proposing aunique Islamic devel opment-financing instrument. Such a
devel opment-financing instrument doesnot exist in thearenaof 19 amic financing today,
onethat would help the common sharehol der. Thisremissis because of the absence of
systemic understanding of Tawhid asthelaw of unity of knowledgeand theworld-systems.
Ontheother hand, the practica issueof deriving apervasively complementary development-
financinginstrument from the Tawhidi implicationsof theverses(2:164-167) resultsina
novel applicationinlslamic economicsand finance. Thisisrepresented in proposing a
unique devel opment-financing instrument not yet understood or practiced inIslamic
economicsand finance.

Substantive concepts: The precept of Tawhid asunity of knowledgein ‘everything' is
referred to in thispaper asthe unique and universal epistemein and between matter and
mind. Thescientificoverarchingideaof ‘ everything’ isinvoked asaphilosophy of scientific
thought by Barrow (1991). The complementaritiesencompassing matter, mind and the
spiritual relm arising from thedivinelaw of monotheisminthedomain of ‘ everything’
becomethe ontol ogical and epistemol ogica forceof systemic unification between artifacts,
entitiesand socio-scientific variables. The medium of knowledge-flowsemanating from
the Tawhidi unity of knowledgethus predominatesin the synergetic dynamicsof systemic
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unity. Thispaper derives such methodological orientation from theverses (2:164-167).
Contrary to the Tawhidi precept and its configuration of theworld-systemisthe premise
of Falsehood. Falsehood isrepresented here by Rationalism. Thecharacter of Rationalism
ispervasvemethodologica individuaism (Sullivan, 1989; Taylor, 1967). See(Kant trans.
and Paton, 1964) for aphilosophical meaning of Rationalisminvolving the partitioned
dualism between apriori knowledge and aposteriori knowledge. Theverses(2:164-167)
selected here, but a so complemented by many other similar versesof the Qur’ an, bring
out the di stinctiveness between the two wel I-defined but opposite epistemol ogical praxes.
Intheend, the Qur’ anic argumentation pointsto the utter disgrace and defeat of Falsehood
vis-avisRationdisndongwithitscharacter andindtitutionsof methodol ogicd individudism.
Fromthedistinct but well-defined epi stemic premises of Tawhid and Rationalism, emerge
the oppositeworld-systems. Thereisnothing in common between thesetwo. Inregardto
thisargumentation, the commentary on theversesisgiveninAppendix 1.

GENERAL THEORY ON TAWHID AND ITSUNIFIED WORLD-SYSTEM

Formalizing Tawhid and the World-System: How can the lessons of verses (2:164-
167) beformdizedinto aworld-system modeing?TheQur’ anwithdl it hasisnot detached
from thedelinegation of itsworld-systems. Qur’ anic truth isnot metaphysical speculation.
Rather, every guidance of the Qur’ an (Sunnat Allah) carried through by the guidance of
the Prophet Muhammad (Sunnah) isasmuch aworldly explanation. They havetheir final
determination in the context of Tawhid and the Hereafter asterminal Events. But the
organic systemic learning never ends between these Eventual Endsin the evolutionary
learning world-system. The elimination of metaphysical speculation fromthe Qur’ anic
precept of knowledge astotality between Tawhid and theworld-systems alters many of
thelogica formalism of philasophy of science. Namely, ontol ogy isnow not the domain of
themetaphysical that isseparated from reality (Maxwell, 1962). Contrarily, aswewill
show below, ontology intermsof Qur’ anic meaning isbetter taken upinitsengineering
concept of engineering ontology (Gruber, 1993; Hossain, 2007). Itispreferably to as
functional ontology, such asthe concept of large cardinalitiesby Rucker (1983).

Likewise, the concept of epistemol ogy standsfor the episteme, whichisthetotality
of theformalism of knowledge and theworld-system. Our ideaof epistemeisliketheone
articulated by Foucault trans. Sheridan (1972). By epistemewe mean ...thetotal set of
relationsthat unite, at agiven period, thediscursve practicesthat giveriseto epissemol ogica
figures, sciences, and possibly formalized systems... The episteme is not aform of
knowledge (connaissance) or type of rationality which, crossing the boundaries of the
most varied sciences, manifeststhe sovereign unity of asubject, aspirit, or aperiod; itis
thetotality of relationsthat can be discovered, for agiven period, between the sciences
when oneanaysesthem at thelevd of discursveregularities.”

Logical Formalism: In reference to verse (2:164), let an inter-system(s) matrix of
interactive, integrative and co-evol utionary interrel ationships between variables (Ayath-
Allah, xij) be denoted by, [xif(s)] . Heretheknowledge-flow induced inthematrix isdenoted
by 8. Because of itsintrinsic unifying nature acrosssystem(s) ‘s , the knowledge-flows
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arebound to bederived from the epistemic core of Tawhid astheuniversal law of unity of
knowledge. Thetotdity of thedivinelawsisdenoted by the abstract ‘ open’ super space
(denumerable) denoted by Q (Maddox, 1971). By the essential character of uniqueness
and universality of onenessof knowledge, Q istheexplanatory premiseof both Truth and
Fasehood. SeeAppendix | for aformal proof. For more on the precept of uniquenessand
universality of the symbiotic relational worldview of Tawhid and theworld-systemsthe
reader can refer to Choudhury (2007a).

Formalismstep 1

Thus, (6/Q ) - World-System, {[x,16)].8}. (@)

{.} denotes spanning thematrix [.] by the Signsof Allah (Ayath-Allah) acrossworld-
systems (* Alameen) and thus(s, i, j);

s=1,2 ..,N;i =1,2,..m;j=1,2,..,n

Thus ([x”.s(e)] ,0) is[mx (n+1)] dimensiona matrix.

Inorder to avoid theinfluence of Rationalism, and thereby, strictly induce Tawhid
into therelationship (1), themapping — must bewell-defined (unique). Thisisrequired
first to determine 6 -value. Thisstep isthen followed by the knowledge-induction of the
world-system. We signify this unique mapping by - .. Sdenotesthe Guidance of the
Prophet Muhammad (Sunnah). Q and Sare complementary. Hence wetakethem together
withinthe Tawhidi episteme and denotethistota premiseby (Q, S). The Qur’ anic verses
(53:1-5) declarethisinseparability between the Qur’ an and the Sunnah.

Formalism step 2
Relationship 1isnow deconstructed asfollows:
(6,Q ) lim{8}=6,-{[xX6)],6} =World-System. )
{.} denotesthe spanning Signsof Allah (Ayath-Allah) acrossworld-systems (* Alameen),
(s,i,j)-Saythats=1,2,..,N;i=1,2,..,m;j=1,2,.,n

Expression (2) meansthat the Sunnahisfunctiona carrier of thedivinelawsinto
the explanatory knowledge-induced world-systems. S initiates social discourse in
determining the knowledge-flows pertaining to specificissuesunder investigation. The
Qur’ anaffirmsthisfunction of the Sunnah (4:58-59). Thelimiting valueof fisdetermined
out of discourse (interaction) followed by consensus (integration) over severa { 6} -vaues.
Such social discourseisreferred to in the Qur’ an asthe Consultation (Shura) (42:38).
Knowledgeof unity of thedivinelawsgained through the experience of the Shuraexplains
thefirst reflection of unity of knowledge{ 6} obtained by virtueof thediversity of Signs
(Ayath-Allah) at therealm of knowledgeformation (Qur’ an, 2:164).

Formalismstep 3
Were-writerelationship (2) asfollows:

(Q.S) » 85— {[xi°(B:)]},
3)

!
\ {{[x°(0s)],85}} = W orld-System induced by the
Tawhidi episteme of unity of knowledge.
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Because [xif(es)] ismultivariatewith each variableinterrd ating with therest through
theinduction of 6 -vauesthat are premised on the episteme of unity of knowledge (Q, S),
therefore, we can further disaggregate for a specific system ‘s’ in two multivariate
components, such as, [xif(es)] now disaggregated as [x,,%8))], and [x,,%(0))]. Relation
(3) isre-written asfollows:

Formalizing step 4
(Q.5) - 6 (4)

([x2X0)],85) = ([X21°(8)],8s) =World-System induced by the

Tawhid episteme of unity of knowledge.

Moreclosely, therelation (4) isshown asfollows. Notethe subscript ' s isdropped
from 6_henceforth.

®)

fe

X21O)] far 2 X 0)]

Explainingthesystemic dynamicsof formal relations

We noteinrelation (5) that only (Q,S) and its primal mappingsto the World-System,
denoted by F,, F, and F,, remain exogenousin thetotal system of relations. Ontheother
hand, themappingsfrom Bto themultivariates, and the mappings between themultivariates
areendogenousinthesystem of interrelaionsasshown by thef-mappings. Theendogeneity
of therelationsisindicated by thereflexive rel ationshipsindicated by two-way arrows.
Thesedenotefunctiona maps. But the endogenousre ations cannot stand by themselves,
unlessfirgt, they aregenerated by theprimal relationsF sarising fromthe Tawhidi episteme
(Q, S). Thesekinds of endogenousrelationsthat areinduced by the exogenous episteme
of unity of knowledge, (Q, S), aresaid to exhibit moral and ethical endogeneity.

Ethical endogeneity iscarried by the F and f-relationsfrom (Q, S) through 6-
vauesacrossthemultivariateinteractive andintegrativeworl d-system. Theworld-system
isthereby fully induced and endogenised by interrel ations between the ([xijs()] ,0)-values.
Such two-way inter-relationshipsinvolving the ([x;(e)] ,0)-valuesarecalledcircular
causation. For detailson circular causation see Choudhury (2006). According to verse
(2:164), the Signs of Allah (Ayath-Allah) generate such endogenous rel ations across
multivariatesspanning diversdy intra-systemsand inter-systems. For instance, thecreation
of the heavensis one system; creation of the earthisanother inter-related system. The
evidencesfor these Signsof Allahthat learn by ‘ pairing’ between them, and continuously
S0 across space, time and knowledge domains, are shown diversely acrossintra-systems
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andinter-systems. The phenomenol ogy of consciousnessfor actionsand responses(circular
causation) by way of reflectionissummarizedinverse(2:164): “Behold!” and*“ (Here)
indeed are Sgnsfor apeopletha arewise.” Reation (5) showstheinteractiveand integrative
processesthat go onintra-systems, wherethetwo multivariatesare shown by thematrixes.
Taketheexamplefromverse(2:164) — rain (i = 1) causesvegetation (life, j = 2); inturn
vegetation causesrainfor sustenance, etc. Other circular causation can beidentified from
the verses. Wetakethe circular causation between ([x”.s()] ,0,)-valueswithin the same
ecologica system’s . Estimation of 8 by ordind vauesintermsof thelearning parameters
of thecircular causation relatingto [xif(e)] -valuesin any one system isdone by way of
weighting applied to average 6-val ues (Choudhury, Zaman and Nasar, 2007).

But next the knowl edge-induced processesevol veinto extended learning involving
unified systems. Inverse (2:164) the examplesarethe‘ heavens andthe‘earth’. Inthe
sub-system of thetotal cosmic systemis* heavens withitsmultivariatessuch asthe paired
realitiesof ‘Night' and‘Day’. Inthesub-system‘ earth’ arepaired reditiesof ‘rain’ and
‘life’ . Thesetwo sub-systemsareinter-related intermsof their jointly ‘ paired” entities.
Other ones can be treated similarly. When evolution takes place from one system to
extended and unified systems, we have an extension of thecomplex set of interrelations, as
showninrelation (5) across systems. But nonetheless, (Q, S) permanently remainsthe
exogenousepistemeof reference. Thef-kindsof relaionsnow emanatefrom newly derived
rulesof unity of knowledgefor ‘ pairing’ together extended ([x”.s(e)] ,0)-vauesinter-systems.
Thismarkstheevolutionary stageof learning fromtheinteractiveandintegrative experience
of any oneprocessin asystemto linked systems. Thereby, new processes'’ s takevalues
froms=1, 2, ..., N. Inverse(2:164), sub-systemsof thetwo major systems, ‘ heavens
and ‘earth’ can be enumerated, such as, ‘ecology’, ‘life-sustenance’, ‘agriculture’,
‘economy’, ‘transportation’, and * science and society’ . Such specifics can be extended
widely asembedded sub-systemsin the universal system. We have now delineated the
multi-system evol utionary learning processesthat together carry forward new 6-values
derived continuoudy fromthe Tawhidi epistemeof (Q,S) and through thelearning processes.
Such continuous processes of learning across space, time and knowledge domains
permanently exhibit theformalism of interaction leading to integration. I nteraction and
| ntegration together co-Evolve across systemic learning processes (11 E-processes).
Tawhid, assystemic unity of knowledge emanating from the episteme and instruments of
thedivinelaw, hasthusbeeninducedin‘everything'. Thesynergy of unity of knowledge
between systemic artifactsand their entities definethe symbiotic dynamics. Thecharacter
of such evolutionary learning in unity of knowledgeisrepresented by thel | E-processes.

Moral valuation in the Tawhidi methodology of thewor |d-system

We now represent theinter-systemic learning experiencein Tawhidi unity of knowledge
by two stages of extension of therdation (5). Thered ationa diagramisnow collapsedinto
achain-relaiona system, asshowninrelation (6).

WAI-being criterion: Thefirst stlageto notenow inour formalization isthevery important
evaluative criterion function called the Well-being Function according to the Qur’ anic
meaning of blessings gained through pairing by knowledge premised on the Tawhidi
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worldview (2:164; also see 36:36). Thi sW([xijS(e)]), asshown in expression (6), makes
possi blethe evol utionary transition and continuous|earning by unity of knowledgeacross
[1E-processesof Idamictransformation. Thisdynamic and synergetic experienceisreferred
toasldamization of knowledgein theworld-system. TheWell-being Functionissmul ated
at the end of aprocess. Thistakes place by changes in parameter values in terms of
targeted degreesof complementarities(* pairing’) that aredesired betweenthemultivariates
toreflect theunity of thesystem s’ intermsof these estimated predictors. Thecircular
causation betweenthe ([x”.s(e)] ,0)-vauesyield smulated 6-valuesand themultivariates.
Thereby, the degree of complementarities between ([xijs(e)] ,0,)-values can be suitably
targeted to attain Simulated estimatesin the system under study, giventhedynamicsof a
discursiveldamic society at work. Policy implications on politico-economic, financia,
socio-scientific and ingtitutional, organizationa and strategic changesareimplied by such
targeted smulated results.

Systemic extension of the well-being criterion: Tawhidi phenomenology: In the
second stagefollowing Well-being eva uation, extensionsappear acrosssystems's . Such
extended processes of |earning in unity of knowledge experience evolution out of the
interactiveand integrative character of aprevaent process. The complete phenomenol ogy
of the Tawhidi worldview isthuscharacterized by interactive, integrativeand evol utionary
(I E) dynamicsin organically learning-type symbiosis. Such dynamicsrepeat across co-
evolution of the |l E-processesinter-systems, asalso in theintra-systemic case. Verse
(2:164) yid dstheextended micro-systemsthat remain embedded and continuoudy evolving
intheream of belief and practiceof the Tawhidi Law: “ But those of faith areoverwheming
intheir loveof Allah.” (2:165).

endogenous learning process 1 — process2 —
(Q.S) —¢6=lim{ 6} - ¢ [x;°(O)]

continuity
episteme 1 ([%;6)] .89 — Smulate W({x;6)])
€X0genous Subject to circular causation (6)
Between (6,[x;;°(0)])-values
] l
continuity of >

Exogenousrecdling  ([X;°(6)],8s)new — || E-processes
Occidental contragt (formdizing Retiondism, methodol ogicd individudismandtheirworld-
system): The compl ete phenomenol ogica formalism of relation (6) uniquely explainsboth
Truth (Tawhidi worldview) and Fal sehood as Rationalism. Verses (2:165-167) bring out
the self-defeated nature of Falsehood. Rationaismisequated with Fal sehood by itscharacter
of methodological individualismand denial of oneness, replacing onenessby self and ego
(von Mises, 1976). Methodol ogical individualism isthe core postul ate of mainstream
economics(Buchanan, 1954; Buchananand Tullock, 1999). It hasbeen thoroughly imitated
in Islamic economicsand financefor using the maximization methodsof anaysis. Inthe
caseof Rationalismwe notethat the continuity of therelation (6) eventualy (asin socia
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Darwinism; see Dawkins(1976) or primordidly (asin neoclasscd economictheory) bresks
gpart after some processes. Continuing inthisway, by arecursive processof decongtruction
of methodologica individuaismand plurdity of knowledge, weobtain aplethoraof aomidtic
discontinuities. Thiscould beshown inrelation (6). Thusthe character of I1E-processes
according to unity of knowledgeisreplaced by competition, margindismandindividuaism
between themultivariates. Theseareinduced by their ‘ de-knowledge’ -flows(signified
hereby ~). We denotethe* de-knowledge’ entitiesby thetuple, ([x~”.3(9~)] 0~)-values.

Fragmentation of the |1 E-processes of unity of knowledge signifies permanent
lossof systemic oneness. Hence, therel ationa symbiosisthat characterizescomplexity by
richnessisreplaced by linearity of theoptima and competing processesof methodological
individuaism. In such optima and steady-state equilibrium stateslearning endsand novelty
islost (Shackle, 1972). Such has becomethe permanent mark of al scientific episteme
that emul ate Rati onalism, though unity of the sciencesremainsthedesired but floundering
scientific research program (Neurath, Carnap and Morris, 1970). In Marxist political
economy for exampl e, the assertion of aplethoraof episteme between competing sources
bedevilsany epistemic unigqueness, purpose and predictive power. Themultiplicity of
competing episteme in Marxist political economy gives rise to the problem called
‘overdetermination’ (Resnick and Wolff, 1987). Relation (7) isan overdetermined formalism
of relation (6). It showstheimpossible project on unification of the sciences despitethis
intended scientific end-goal (Hawking, 1980). All that isendogenousin thissystem of
epigemicfragmentationisthecontinuity of satesof competitionandindividudism converging
to atomism over space, timeand * de-knowledge-flows'. That is, ([x~,%(6~)].6,~)-values
span theentire Rationalism domain with the epi stemi c overdetermination condition: 6~
Q~, withn Q ~=@amost everywhere[] n _=@amost everywhere [t s[x~”.5(es~)])
=, almost everywhere, for every ‘'s..

(Q~,S) (Q~5r) (Q2=S)
_) | | (p
& o\@)\@

Qr~Sr) (Q~S~ (Q~S~) (Q«S~) pointwise continuity

m Of disjoint (Q¢~,S¢):
Social atomi

Themainstream ‘ economic welfarefunction’ correspondingtoreation (7) is,
Max W~(8~) = W~([x~,(6~)]), )
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subject to the relationships between the vari ablesunder the conditions manifest in

(7). Thatis, 6~0 Q_~, with n Q ~= @amost everywhere ] n_=@amost

everywhere] n s[x~”5(es~)]) =, dmost everywhere, for every ‘s'.

Circular causation now fail sto exist when someof thevariabl esbecomeexogenous
innature. An examplehereisthetargeting of interest ratesin contractionary money supply
regime. Contrarily, inthelslamic case, interest rates are replaced by rates of returnon
productive Shari’ ah-compliant investments as an endogenousvariable. Another caseis
the maintaining of fiscal balance by targeting pricelevel. Contrarily, intheldamic case
pricelevel automatically adjustsunder the condition of learning in dynamic basic-needs
regimes of development. This causes sustainable fiscal balance by the endogenous
rel ationship between knowl edge-flow (dynamic bas c-needsregime of development), price
level and theresulting fiscal balance over time. Wethen have endogenously sustainable
inter-relationship over space, timeand knowledge-flows. Indeed, dynamic basic needs
comprisethe Shatibi-basket of goods and services (Biraima, 1998/99).

Because of the above-mentioned conditionsof Rationaism, someof theelements
of thematrix [x~ij (8~)] will reduceto zero. Besides, by the condition of substitution between
variablesin expression (8), themarginal rates of substitutions between the [x~”3(es~)] -
valueswill benegative. Thatis, if [x~ij3(95~)] -valuesareinterpreted as output elasticity
coefficients, then thesewill be negative, given the neoclassical postulate of margind rates
of substitution that followsfrom the optimization and steedy-state equilibrium, competition
and economic rationality conditionsof expression (8). Theselink up with the character of
Rationalisminworld-systems (Choudhury, 2000&; Etzioni, 1988).

Consequently, the complementary forms of [xif(es)] -variablesimplied by (d/
de)(\N([x”.S(BS)])) >0intheldamiccaseisnever atanableinthecaseof induction of W(.)
by 6~-values. Thelatter case cannot therefore be evolutionary by learning. The properties
of sharing, participation, resource augmentati on and endogenous growth and devel opment
aretherefore denied in the case of expression (8). Verses(2:166-167) point out thisself-
defesting and deceptivenature of Rationalism, equated with fal sehood. Also, theuniqueness
premise, asin the case of the Tawhidi episteme, islost. Itisnow replaced by epistemic
overdetermination property that remains embedded and universal in competition and
methodological individualism. Verse (2:166) impliesthat not only individual entities, but
asotheentireepisteme, mindsat and artifactsof methodol ogica individudism, areafflicted
by the same character of moral non-sustainability. These characteristics form the
congtitutional coreof liberalismthat derivesfrom theepisteme of Rationalism (Buchanan
and Tullock, 1999).

A theorem on uniquenessand univer sality of the Tawhidi wor ldview methodology
Wealso notefrom verse (2:167) that themodel of Rationalism (falsehood) cannot revert
back to truth. Thereisno such methodology in ‘ de-knowledge' to enablesuchreversion
to happen. Truth and falsehood areincontrovertible, digoint redities. The completeness of
thisstate of opposed redity isfully realized inthe Hereafter asthe Great Event of feat for
Truth—Tawhid (Qur’ an, 78:1-5) and compl ete destruction of Falsehood (Qur’ an, chapter
88). Likewise, theRationadismmode of extensiveindividuaismanddenial of unity of the
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divinelaw doesnot haveamethodol ogy to explain and return to the unified world-systems.
Inother words, thereisno such episteme, which thismode can useto bring about unification
of knowledge between systemic artifacts, variablesand their entities. Thereisabsolute
methodologica voidin Rationaismfor such an enterprise. Thehuman ego prevailsover dl
(Russdll, 1991, 2001), though thereisearnest search by sciencefor aformalism of unity of
‘everything’ (Barrow, 1992). Contrarily, the Tawhidi phenomenol ogical model explains
both theunity of knowledgeastruth and the Rationalism mode asfa sehood. Consequently,
the Tawhidi worldview isboth uniqueand universal asan epistemetoexplain‘ everything'.
The above-mentioned statements can be stated in theform of atheorem:

The Tawhidi unity of knowledge is the necessary and sufficient

episteme for uniquely and universally explaining both the nature of

truth and fal sehood as distinct and opposed realities. Contrarily, any

epistemethat cannot explain these uniquenessand universal conditions

of opposed realities, cannot be a worldview. See Appendix | for a

proof.

A particular derivation from thegeneral mode: A development-financeinstrument
Thegeneralized formal model established above can now be particul arized to aspecific
application. Wewill develop aninnovativeld amicfinancing insrument. Itisthefirst of its
kindinthe ldamic economicsand financeliteraturethat rests solely onthe Magasid as-
Shari’ ah, the objectivity and purpose of theldamic Law.

SOME PROBLEMSOFISLAMIC ECONOMICSAND FINANCE

The principal Islamic project financing instruments are known to be profit-sharing
(Mudarabah) and equity-participation (Musharakah). But nowherein the conventional
literaturein Idamic economicsand finance are theseinstrumentstreated i n the economy-
wide and society-wide context of learning linkages — systemic synergy. Hence, the
fundamental essence of cooperation and participation across sectors, economy-wideand
society-wide, hasnot been treated in theliterature and practice. Consequently, the above-
mentioned MM-instrumentsturn out to befocused merely on the profitability goa of a
project. Short-runfinancingisemphasized. L ong-term financing and medium-termfinancing
aretreated resdudly inldamicfinance.

Consequently, the socio-economic devel opment issuesthat rest on the Magasid
as-Shari’ ah are by and largeignored on the pretext of * priority’ and only onefocusof al
other Shari’ ahinjunctions, namely, maintenance of shareholders’ property rights. This
trand atesinto maximization of shareholders wealth, and thusmaximization of theval ue of
thefinancial firm. 1damicfinancing institutions have remained ambivalent to the social
application of project-financing by sectoral linkagesand institutional networking. Asan
example, no MM-project isfound that hasacomponent goal of poverty alleviationinit
that iscomplemented by profitability goal. Consequently, the comprehensive objectivity
and purpose of the Shari’ ah (Magasid as-Shari’ ah) hasbeen sacrificed inthisproperty-
rights based one-dimensional economic and financing focus. See (Jabsheh, Behbehani,
Al-Shamali and Dashti, 2007) for acomprehensive coverage of the short-run versesthe
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long-runissuesof 1damiceconomicsand financing indtitutionsthat |eave out theimportance
of theMagasid as-Shari’ ah. Cost-plus pricing method (M urabaha) isanother instrument
that isextensvely practiced intrade-financing and asset sales. Yet, to be Shari’ ah friendly,
Murabaha must revolve around Mudarabah and Musharakah taken up conjointly in
referenceto market val uation of assets. Such complementary devel opment-financing
instruments (MMM) would then possessthe essential character of economy-wideand
society-widediversty and holigticlinkagesby the synergy of inter-rel ationshipsaccording
to the comprehensive objectives of the Magasid as-Shari’ ah (Choudhury, 2000b).

Becausethe above-mentioned MM M-financing insgrumentsin theory and practice
aredevoid of the essential need for economy-wide participatory extensions, therefore,
any secondary financing instrument revolving around the prevaent MM M-financing, seen
asdeeping partnerships, cannot qualify for thetruly 1damicinstrument of devel opment-
financing. Exampleshereare unit trust (Amana Saham) and Sukuk (bonds). Likewise,
even shareholding inIdamic bank PL Saccountsand s milar instruments need to berefined
by accommodeating the extensive meaning of theMagasid as-Shari’ ah (Mydinand Larbani,
2006). The substantiveissueshere are morethan s mply aninstrument being asset-backed
asopposed to being liquidity-backed. Mere asset-backed financing can fail to meet the
Magasid as-Shari’ ah, if the social and economic sustainability isnot conceptualized and
applied onthebasisof the Tawhidi implication of learning intra- and inter- systemsthrough
complementarities (‘ pairing’). Thus, the argument made by somein support of Sukuk
(Kahf, 2007) remains untenabl e in the absence of such embedded linkagesvis-avisthe
Magasid as-Shari’ ah. Along with thisgrand remissboth in I amic economicsand finance
scholarship and in practice, sustainability of thesefieldsfor theuplift of the Ummahthe
consciousworld-nation of 19dam, remainsin seriousquestion. Theabsence of the Tawhidi
worldview of unifiedlinkagesby evolutionary learning drivestheMudimmind andinditutions
into thiskind of isolationism and absencetheldamic worldview.

Asset-backing in both the economy-wide and soci ety-wide sensewith amix of
short-term, medium-term and long-term complementary goalscan beattained by linking
up themonetary sector withthered sector through themedium of new financingingtruments.
Unlesstheresulting circular causation asendogenous|earning relationshipisnot attained
between money, real economy and financing instrumentsin the comprehensive sense of
Magasid as-Shari’ ah, thegoal of thelslamic economy to attain well-being (Falah and
Tazkiyah) through the medium of a Riba-free economy and ajust society, cannot be
achieved. In the absence of such economy-wide and society-wide participatory
transformation, neither an I amic changeispossiblenor canthelargeliquidity of Idamic
banksbemobilizedintotruly Shari’ ah-compliant outletsto attain the Magasid as-Shari’ ah.

Besides, the extension in such atransformation processinvokestheimportant
possibility for the coterminous attainment of production-diversification and risk-
diversfication. Theseconditionsare essentid to attain cost-effective sustainable growth,
and devel opment and cregtive evol ution of economy and society. A joint production function
isnow made the engine of resource mobilization in the complementary domain of total
economic-diversification. Thefinancing instrumentsinthemoney-real economy linkage
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must be based on and be capabl e of mobilizing resourcesto achievethisextensiveinter-
sectoral picture (Choudhury and Hoque, 2004). Such extensively paired meaning of
soci oeconomic structure can be derived from verse (2:164). It isguidance premised on
the organic unity of thedivinelaw working throughout al world-systems. Wewill now use
the Tawhidi epistemeto enact arule (Ahkam) of organic participation for the attainment
of socia well-beinginthe extensive sense of the Magasid as-Shari’ ah. Oursisamatrix,
[x,%(8,). 6], of participatory interrelationships. TheMagasid as-Shari’ ah will bereflected
inand by the Socia Well-being Index (SWI). Wewill create afinancing instrument that
will smulatethe SWI under conditionsof circular causationin [x;(es), 8], inreferenceto
theMagasid as-Shari’ ah, whileinterconnecting money, real economy and the proposed
financingingtrument.

An extensively participatory financing instrument for attaining Islamic
transformation by theMagasid as-Shari’ ah: Intheexpression for [x”s(es), 0], leti, ]
=Money (1), Real Economy (2), Finance(3). In any given process of learning according
to the Tawhidi Law of systemic oneness, denoted by s= socio-economic system, let the
weighting onthe degree of acceptability of xijs(es)-vari ablesbeset by 6. Wenow exhibit
thefollowing matrix:

[ nter-sectora weighting of 8-vaues Circular causation

From theranking of variables Performance of the Respectivex-vaues®

Xy X, X5 e X, = (X, 13, 0,), money with other (9)

X, X, Xy 6? X, =, (X, 23, 8,), real economy with other
o Xg X e Xg =X, X0 6), finance with other

Average6_ = Zkek
* 0<=Averageof [(xij/xij*).lo] , Wherethe observationsfor X; record abest value X, * for
whichtherankingis1Ooutof 1-10;i,j=1, 2, 3.

TheSWI=A(6).InM_3x (10)
SWlissimulated over 6-values, subject tothecircular causation relations,
X = fi(Xij’ es) (11)
6.=f (x)

s s\ ij

i,j=1,2,3foragiven‘s associo-economic system.a. >0,i =1, 2, 3are

smulated parametersof theestimated and smulated versonsof (10) - (11). Hence,

these parametersare 8 —induced el asticity coefficientsof SWI intermsof the

X. - variables.

Simulation of the estimated va ues by assigning new parameter valuesproceedin
thelight of levelsof complementaritiesthet canbeaitainedinthesystem's . Suchsmulaions
signify strategic and policy targeting in thereformed system ‘s . Finaly, our financing
instrument isacombination of MM M-instrumentsthat satisfiesthe Magasid as-Shari’ ah
by mohilizing al formsof resourceseconomy-wideand society-wideto attain Socid Well-
being. At apragmaticlevel, such afinancinginstrument isapure shareholding. It swims
acrosshybrid capital stocksindiversesectors. Fundscanfredy diversify between MMM-
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instrumentsaccording to the SWI-criterion. Thus, whilealegal ledger will be maintained
for the respective M, M, M for the benefit of the shareholders and financier, yet the
economicand socid meaning isanintegrated one. Invested fundscan flow fredly between
the MMM (Choudhury, 2000b). A close management of such a fund necessitates
cooperation between the banking and non-banking institutions. Therefore,
complementarities must be progressively extensive between the sectors and between
ingtitutiona and policy s mulationseconomy-wideand society-wide. Idamizationinitstrue
senseof synergetic learning in unity of knowledgereferring to Ayath-Allah becomesthe
godl of the Ummah. Verse (2:164) implicatessuch blessingsthat ensuefrom theevidences
of Ayath-Allah. Wewill call our proposed devel opment-financing instrument of theldamic
Ummah asthe SM-instrument. It hasnot comeinto the I lamic economicsand finance
literature and practiceto date. Thereasonisfirstly, thefailure of ISlamic economicsand
financeto understand the Principle of Pervasive Complementaritiesand consequential
sectoral linkagesthat spring from the Tawhidi unified world-system dynamics. Secondly,
sheer focuson short-term financing goasfor shareholders maximization of wealthand
vaueof theldamicfinancid firm hasmissed out the comprehensivemeaning of theMagasd
as-Shari’ ah. Systemic pairing and the blessing derived from thisisconveyed by verse
(2:164) and many similar versesof the Qur’ an.

A particular way to oper atethe SWI-instrument
Oneparticular way to operatethe SWI-instrument isto have MMM revolvearound trade
financing. Theterm*trade’ istaken hereinitsbroadest senseof market-based transactions
in Shari’ ah-compliant goods and services (i.e. the good things of life). Consequently,
according to thisconcept, the MMM arenot based on sheer contractual determination of
profit-sharing and costing of assetsfor hireand purchase. Any asset when evaluated for
cost-pluspricing in resale by the supplier (Sahib al-Mal), such asahouse or equipment
must betallied against the market value of such assets. Onthe other hand, amechanism of
cost-plus pricing based on sharing of excess rents can be exercised and such rents
distributed over time between the partnersin trade so asto ease repayment of financial
ligbilities. The costing mechanismissimilar rent in hire-purchasetransactions(ljara).
Shareholdersof such trade-based SWI-instrument sold by 19amic bankswould
be quoted aunit-value. Such avaluewould be derived from arate applied to the share-
capital. Thetotal valuewill bedistributed for recovery over time. Such share-valueswill
be derived from the on-going (earnings/resource) ratiosover timeuntil maturity of the
asst liabilities. The corresponding valueontheratioswill bedistributed over timefor the
mutual benefit of the shareholdersand the Islamic bank in such market-based trades.
Thereby, the (earnings/resource) ratio may bevariable over time according to market-
vauesof theasset under circulation net of depreciation. Thetota share-capita will thusbe
circulated economy-widein adiversfied portfolioof MMM kindsof Shari’ ah-compliant
investmentswith norestrictionson financid interflow betweenthe MMM categories. The
result of product-diversification and risk-diversificationin such tradeflowsand diversified
financing outletswould hel p in sustaining the val ue of the traded shares. Presently, no
Islamic bank throughout the world has trade-based instrument revolving around trade
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financing that can be held by the common public. Consequently, the economy-wideand
soci ety-wide benefits of 19 amic devel opment-financing are not attained by Iamic banks.
The system of equations(10)-(11) can be used for constructing and eval uating the Foreign
Trade devel opment instrument revolving around MMM asfollows:

SWI =M M M5, (12)

a, b, carecoefficients, appropriately estimated aslearning coefficientsby means
of random-coefficientsmethod.

Subject to,

M, =f,(x, M, M, 6)

M, =f(x, M, M, 6)

M, =f(x,M,, M,, 6)

X = fi(Xij’ es)

6=1,(x,)

M, =Mudarabah; M, = Musharakah; M, = Murabaha, al of which aretaken
up inthemarket-driven sense of trade and complementarities. All other variables
have been defined earlier.

Thecontrary scenario of financinginstruments

In the interest-ridden economy and society, it isimpossible to think of extensively
participatory financing instruments. Theimpedimentsto resource mobilization are crested
by theexistence of methodologica individuaism. Itsmark issdlf-interest and ownership as
ultimate man-made rights. In such an economic and socia milieu, the animal spirit of
competitionand sdf-interest formstheindividuaist behaviour, and thereby, socid preferences
according to thetenets of methodol ogical individualism (Buchanan and Tullock, 1999).
Sincethe prevalenceof interest ratelimitsresource mobilization, therefore, any model of
pervasive participation, asin the case of the Tawhidi worldview and theworld-systems,
remainsfragmented. We have explained such consequences earlier. Asan example, the
monetary sector, real economy and financial sector compete and marginalize each other
by virtue of theindividual preferencesin order to choose between these sectorsfor the
growth and market-shares of private ownership. Sectoral linkagesaredisrupted. Thus
organic learning remains absent. Hence, no concept and practice of systemic unity of
knowledgeispossible. Norelational learning occursat any level of economy and society.
| nterest-ridden economiesmust be perpetudly volatileand ungtable. Growth, devel opment,
social and ethical valuesremain unsustainable. Now thewider understanding of verses
(2:165-167) isthat thesocia and economic systemsbased on Rationaism remain deprived
inlife. Such deprivationwill becompleted and fal sehood termindly punishedinthe Heresfter.
Only the ultimatetruth of Tawhid must prevail toremoveevery trace of moral entropy. In
the Tawhidi worldview, it isimpossiblefor the falsehood model to yield and get any
reward and fruitful recompense. Many of the economic and social implications of the
Rationalism model can beworked out by referring tothe‘ de-knowledge’ model of denial
of unity of divineknowledgegiveninexpresson (8). The starting point hereisto notethat
thefollowing result must be permanent for thiscase:
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AW~(6~)/d8~ = { AW~([x~, (8~)])/dix~,(8~)} { d x~ (6~)/cl8~} (13)
= Z{OW~([x~,(8~)]/x~, (8~)).(cbx~, (8~)/cx~, (~)} { dx~ (8~)/clB~}

By the postul ates of neoclassical so-called welfare economics, dW~(6~)/d6~=
0, for optimal W~(6~). But by the postulatesof ‘welfare’ economics, dW~([x~i].(9~)])/
dx~,(6~) > 0; dx~,(6~)/dx~,(6~) < 0; and dx~,(8~)/d6~ > O; for eachi,j. Therefore,
each of thetermsof expression (13) reducesto zero.
Thatis,

OW~([x~,(6~)]/0x~,(6~)).(dx~,(8~)/dx~,(6~)} { dx~,(6~)/dE~} =0, identically.

Thisimpliesthat inthe optimal state of W~(6~), thefollowing must betrueidenticaly:
OW~([x~,(8~)]/0x~,(8~)) = O; (dx~,(6~)/dx~,(6~) =0;
dx~].i(9~)/d9~ =0; for eachi,j.

Theinferencedrawnisthat the growth of Rationalismin the systemincreases
materia and moral entropy tothelimit. Inthissituation, each X, shunsitspartner xji.AIso
thegrowth of total entropy increasesfa sehood tothelimit, until al falsehoodisdestroyed,
and terminal equilibriumisestablished. Thisisindeed the meaning conveyed by verses
(2:165-167) inrespect of falsehood.

Revertingtolslamic economicsand financetoday
Theepisteme of methodological individualism, and every different terminology and belief
of Rationdismincludingitsmode haveentered I amic economicsand financelock, slock
and barrels. Thisfield hastherefore no paradigm, worldview of itsown asit presently
stands. Thereareonly derived shadows cast by the dimmed setting sun of Occidentalism.
Postulates of marginal rate of substitution, scarcity, competition, and the postul ates of
optimization, economic rationality, steady-state equilibrium, self and ego, have been
borrowed from the Occidental model in scholarship and practice. On the basisof these
foundations, theldamic banking, financia and economic sectorsaretoday molding their
architecturetofit into the capitalist globalization agenda (Ahmad, 2004). Long drawn-out
Actsgoverning I slamic banking and government financing fervently surrender to the
institutional directives of global governance with the sheer objective of maximizing
shareholders wedlthand valueof theldamicfinancing firms.

Inthese situations, the Qur’ an and the Sunnah are forgotten asthe episteme of
Idamic resurgence. Asopposed to this, thereign of Figh (persona andingtitutional legal
interpretations of the Shari’ ah) hastaken over (Asad, 1987). Such aprevalent state of
affairshascaused divisionsand isol ationismintherulesthat should otherwisebind rather
than separate ldamicfinancing ingtitutions. Theresultisabsence of Idamic networkingin
trade, development and finance. Corporate governance of the ldamicinstitutionslacks
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standardization of Shari’ ah rules. Hence, effectiveregulation of Idamicfinancinginditutions
by and for the Ummah does not exist (Choudhury and Hoque, 2006). Mudlim empiricists
do not understand the meaning of reflective empiricism that springsfrom the Qur’ anand
the Sunnah. Imitativefinancing indicatorsfill the pagesof egoistic publicationswithout
having any |9 amic meaning and reconstruction for theguidanceand evauation of ISamic
financing institutionsand projectsfor the comprehensive model of the Ummah (ISamic
world-system) viathe Magasid as-Shari’ ah. Thus such works remain wasteful areas of
futilescholarship. The Tawhidi episteme of the Magasid as-Shari’ ahisneither understood
nor practicedinthegoa sof Idamicfinancing ingtitutionsand their modes of financing that
arecarried out today. | nextricably hinged totheRationalismmode today, |damic scholarship
and institutions have both forgotten the Ummah (Choudhury, 2007b). The Tawhidi
worldview methodology needsto berevivedin order to put Iamic scholarship, Idamic
devel opment instrumentation and institutionsinto the Ummah context. Tawhidismerely
used asjargoninthelipsof scholarship and institutionstoday. |tsdeeper epistemicimport
isshunned.

CONCLUSION

Thegenerdized devel opment-financing instrument isfounded on the participatory portfolio
theory. It tiesup devel opment-financing in accordancewith the precept of unity of knowledge
conceptualized and applied acrossinteracting systems. Thisisdonefirstly by integrating
thevariousfinancing ingrumentsinto adiversified wholeness. Thisalowsfinancid resources
toflow freely between thediversified instrumentswithout legal restrictions. Secondly, the
generalized diversified devel opment-financial portfolio aso overarchesacrosseconomic,
socia and ethica vauesasderived fromthelaw of Tawhid in the epistemol ogical senseof
systemic unity of knowledge. Thewel|-being criterion asopposed to maximizing objective
becomesthegoverning focusof the ethno-economic portfolio. Asanimportant application
inthefield of 1damic economicsand finance, theepistemeof onenessand rationdist methods
areused to understand two distinct devel opment-financing instruments.

Theldamic devel opment-financing instrument derived hereisuniquefor the
literature on Ilamic economicsand finance. It has not been perceived either inIdamic
scholarship or by Iamicfinancial institutions. The proposed devel opment-financing
instrument isdifferent from the usual profit-sharing (M udarabah), equity-participation
(Musharakah) and cost-plus pricing (M urabaha) and Mudarabah bonds, and so-called
Idamicbonds(Sukuk) asfinancing instrumentsnow being theorized and practisedinldamic
economicsandfinancewithintherationdistlens Thecontragt isduetothemissng knowledge
of themonotheistic law in action within the general -system gpproach. Truth pointsto those
Signsof Allah that establish the good society. Fal sehood pointsto the negative Signs of
Allahthat are self-annihilated. Rationalismisthemodel of Fal sehood by itsthought and
application based on methodol ogicd individuaismand denid of thelaw of divineunity and
theworld-system.
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