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ABSTRACT

This study examines the theology and philosophy of child adoption in relation to
infertility, taking the case of Christian couples in Warri Diocese of Anglican
Communion, Delta State. The absence of children in the family especially when
it is due to biological cause rather than a choice to remain childless threatens
the peace of most marriages. This study adopts survey research design. Exegetical,
historical and sociological approaches were employed to source for data. The
historical and exegetical approaches look at the issue of child adoption in the
Old Testament and New Testament as well as the Jewish tradition. It also uses
both the quantitative and qualitative approaches to obtain information. The
population of the study comprises all Christian couplesin Warri Diocese. Three
hundred participants were randomly selected for the study and administered
guestionnaire. Data gathered for the study were presented in tables and analysed
using simple percentage and frequency counts. Major findings from the study
reveal that childlessness among Christian couples in some holy matrimonies has
led many men to indulge in the practice of polygamy. Some married women have
suffered victimization from the hands of the relatives of their husbands while
some are branded witches and some are made to pass through all kinds of rituals
and trauma to get pregnant. Factors militating against child adoption as a
viable option for the management of the crisis of infertility among Christian
couples include ignorance and a hostile cultural value system. The work
conclusively remarks among other things that the church should engage in
dialogue with custodians of various cultures within the Diocese with the view of
coming to compromise in favour of child adoption.
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INTRODUCTION

Infertility isacommon hedlth problemwith grave psychol ogical consequencesontheaffected
couplesespecialy inAfrica. Thus, the ability to givebirth to achild after marriageis
cons dered by many asthetrue consummation of themarriage. Modline (2011) stresses
that child birthisthe ultimate goal of every African marriage considering also that most
cultureswithin theAfrican context arelikely to beuncomfortablewithawomanwhofails
to conceivewithinthefirst few yearsof marriage. To theAfrican woman, theanticipation
of motherhood beckonsat every stage of her marriagerite, when shewaksdowntheaide
or go through thetraditional marriage ceremony. Any signsof barrenness bring so much
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pressureto bear onthecouple. Smilarly, Denga(1982) positsthat the absence of children
inthefamily especialy whenitisdueto biological causerather than achoicetoremain
childlessthreatensmarital adjustment amongAfricans. Thechallengeof infertility among
Christian couplesin Anglican Diocese of Warri hasadverseeffect onthe Holy matrimony.
Christian coupleswith thischallenge suffer from the conflux of personal, interpersonal,
socid and religious expectationsthusbringing asense of failureto them.

Infertility therefore createsavery distressing life crisisthat acouplewill ever
experience. Thelong terminability to conceiveachild can evoke significant feelings of
loss. Dealing with the multitude of medical decisionsand the uncertaintiesthat infertility
bringstendsto cresate great emotional upheaval inthe Diocese coupled with thefedingsof
anxiety, depression, lossof control and isolation. Husbandsand wivesfind themselves
blindsided by theenormousimpact infertility present in their tender union, which can place
eventhestrongest relationshipsat risk (Lombardo, Maring, 2011). Thereare somefactors
responsiblefor infertility which could befrom either of the partnersor both. “ Thefactorsin
women sometimes could be blocked fallopian tube asaresult of infection. Another factor
ishormoneimbal ancein women which posesachallenge to achieving conception. The
other situationiswhen thereisno sperm cell which makesitimpossiblefor theeggsto be
fertilized.

Inthe Diocese of Warri, there are abundant evidencesthat despitethefact that
infertility isoneof thegynecol ogica challenges, theoutcomeof treetment isusualy marred
by poor facility and poverty which has deprived some couples accessto good medical
trestment. Whereas cons dering adoption asaviableoption toinfertility hastheprevailing
culture of the peopleto contend with. Furthermore, some men deliberately refuseto get
married while othersrefuseto get their marriages blessed in church pending when the
womenwill conceive. Such men, under pressurefrom their familiesand relativeshave
either abandoned their wivesout rightly or married second wives, or worsestill maintained
concubines. Thishasinturn affected therole of most men in church activities. Warri
DioceseAnglican Communionisnot an exception to the chronicles of agoniesexperienced
by barrenwomenwithintheAfrican context. Somewomenwiththechalengeof childlessness
within the Diocese have been subjected to ridicul e; branded witchesand somewent asfar
asconsulting spirit mediums, witch-doctorsand faith healersin abid to have the curse of
barrennessremoved. Some othersunder thiscategory were compelled to drink fetishand
unhesalthy herbsas palliative to cushion the effect of their predicament. Accordingto a
member of aParish who attest to thisclaim during acounsealing sessionwith her givesa
brief narrative of her ordeal and theintimidations she suffered from her In-laws.

Consequently, most women got their cases complicated after taking concoctions
of unknown ingredients, both bitter and sweet al in an effort to treat and clean blocked
fallopian tubes. Another member, who aso shared his personal experience during a
counsdling section, maintainthat, erroneoudy, theproblem of infertility inmatrimonia homes
isusudly attributed to women a onewithout causeto cons dering the possibility of theman
or husband being sterile. Some men do not take kindly to what seemsto beadelay in
producing achild especidly ason asan heir of thefamily name. Such men, under pressure
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fromtheir familiesand rel atives have either abandoned their wivesout rightly or married
second wives or worse still maintained aconcubine on the outside. In some cases, couples
unanimoudly surrogate. These concubinesarereferred to as* Osen otafe” by the Urhobos
amajor tribe that constitute the members of Warri Diocese. Osen otafeisan Urhobo
nomencl ature des gnating aconcubine outside the matrimonia homefor the purpose of
bearing children, most timesthisisdonewithout the knowledge of thehousewife. These
“Osen otafe” do not hesitate to produce the needed child for these men although some
havethefull knowledgethat themen aremarried. Doing thisseemsto sedl thefate of the
womanwho could not reproduce on time. She hasto put up with sharing her husband with
another woman and loses her place of respect and avoiceinthe home. Inthelight of this,
thiswork investigatesthe possibility of considering child adoption asaviableoptionfor the
management of infertility among Christian couples, bearing that childiessnesscould bea
potential cause of marital instability among Christian couplesin Warri Diocese more so
that itisused withintheAfrican context asaparameter for marital success. Child adoption
isfast gaining grounds among Christian coupleswith the chalengeof infertility in some
Statesin Nigeria. Thereseemsto be an enormous surge of interest by couplesin child
adoption duetoitsacceptability in recent times. Thisisa so with theinfluence of Western
Civilizetionwhich hasledtorapid changesinal spheresof Africanlifeincludingthemarriage
ingtitution (Obasa, 1990).

Among the several factorsmilitate against child adoption asaviable strategy for
themanagement of infertility among Christian couplesin the Diocese of Warri isignorance
andthecultura vauesystem. Christian couplesinthe Diocesewith thechdlengeof infertility
arethereforeleft to suffer from the agony of childbearing failureand thisisevident in
emotional disturbances, depressiveillnessand marital disharmony. Hence, thiswork is
positioned to providean dternative srategy inthemanagement of infertility among Christian
couples. Itisobviousthat thisstrategy has gained wide acceptancein devel oped countries
dthoughwith different motiveswhichindudepolitica and other sdlfishinterest (Brodzinsky
and Schecter, 1990), ancient adoption practicesfor instance, put emphasisonthepalitical
and economicinterestsof the adopter providing alegd tool that strengthened political ties
between wealthy familiesand creating maleheirsto manage estates (Kirk, 1985). However,
themain reason child adoption gainsmomentum inthe contemporary society isto manage
thecrisisof infertility among couples. Inthelight of this, thiswork aimsat unveiling the
biblica basisfor child adoption aongsdeother vital secular information about the concept
with necessary recommendationsto establish the need for child adoption to be considered
asaviableoptionto barrennessin Warri Diocese without distorting the place of Divine
I ntervention asregardsto miraclebabies.

Scriptural View and Secular View of Child Adoption
The Scripturesgivethe context for theingtitution of adoptionintheworld God hascrested.

Thereare solid scripturd foundationsfor child adoption. Just aswefind our foundation for
the sanctity of lifein the Scriptures, wefind also our foundation for abiblical view of
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sexudity and thefamily including adoptionin the Scriptures. Someof thisinstancesinclude;
Maoses( Exod. 2:10) asason of Pharaoh’sdaughter, Abraham adopting Eliezer of Damascus
(Gen. 15:2), Esther who was adopted by her uncle Mordecai and few othersthat will be
discussed in the course of thiswork.

Inthe New Testament, wefind theinstance of Joseph adopting Jesusasfoundin
the genedl ogy account that culminateswith Jesus. Further, deepest and strongest foundation
of adoptionislocated not in the act of humans adopting humans, but in God adopting
humans. Thisactisnot part of hisordinary providenceintheworld; itisat theheart of the
gospdl (Gaatians4:4-5). Itisafoundationa scripturethat will be consderedinthecourse
of thiswork: “But when the fullness of time had come, God sent forth his Son, born of
woman, born under the law, to redeem those who were under the law, so that we might
receive adoption assons.” God did not haveto use the concept of adoption to explain
how he saved us, or even how we become part of hisfamily. He could have stayed with
thelanguage of new birth sothat al hischildren were described aschildren by natureonly
(John 1:12-13) “But to al who did receive him, who believesin hisname, hegavetheright
to become children of God, who wereborn, not of blood nor of thewill of theflesh nor of
thewill of man, but of God”. But he chose to speak of us as adopted aswell asbeing
children by new birth. Thisisthe most essential foundation of the practice of adoption.

Therearelegal reditiesthat God had to deal with. Considering thefact that his
own justice and law demanded that human race bejudged and condemn asaresult of Sin
Herather choseto satisfy Hisjusticeand Hislaw in order to adopt snnersinto Hisfamily.
ThisHedid by thelife, death, and resurrection of His Son Jesus Christ. Thismeansthat the
status of being asonlegally preceded the experience of the Spirit coming to give usthe
affections of sons. We are legally sons before we experience the joy of sonship. The
object of man’ssalvation precedesand groundsthe subjective experience of our salvation
by the Spirit today. Although thisthes semphasizeson child adoption asaviableoption for
barren Christian couples, Marvin and Olasky (1990) opinethat it isaviableaternative
becauseit upholds God’soriginal intent for two parents.

Child adoption hasalong history with dynamic viewsarisngfromvariousscholars
and school s of thought. Ancient adoption practicesfor instance put emphasison the
political and economic interests of the adopter. As posited by Brodzinsky and Schecter
(1990) providingalegal tool that strengthened political tiesbetween wedthy familiesand
creating male heirsto manage estates (Kirk, 1985).

A modern definition of the concept seesadoption asaprocesswhereby aperson
assumesthe parenting for another and, in so doing, permanently transfersall rightsand
responsibilitiesfrom the original parents (Foli and Thompson, 2004). They emphasize
how wonderful adoptive parenting can be and how whenthechild enterstheir livesevery
joy of parentingwill befulfilled. Further, the place of the Judiciary isbuttressby another
school of thought. It considersadoption asalegal proceeding that createsaparent-child
relation between personsnot rel ated by blood; theadopted childisentitledto al privileges
belongingto anatural child of the adoptive parentsincluding theright to inherit. In case of
fostering achild, Collins (2007) arguesthat the consent of the parentsshould takeaplace
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of prominence. According to Marvin and Olasky (1990), child adoptionisnot an easy
choicetomake. Unlikeguardianship or other systemsdesigned for the care of theyoung,
adoptionisintended to effect apermanent changein status and as such requires soci etal
recognition, either through legd or religioussanction. Child adoption no doubt hasitsown
risk. Chasnoff, Schwartz, Pratt and Neuberger (2006) investigateinto the history of the
child and theage of thechild at thetime of adoption, growth patterns, child development,
and problemswith attachment and emotional development. They further explain what
issuesareat risk to the child, what information the adoptive parents need to exploremore
fully, and what information they can ignore. Also, they provide growth charts, parent
observations sheetsto be used during visitswith the child, questionsfor orphanage staff,
and checklists on devel opment. Furthermore, Joanne (2007) an adoptee, stressesthat
adoption affectsthe entirefamily, not just the child. The childisnot just an adopted child
anymore but part of the new family. Another excellent point that standsout i sthat the child
existed before adoption. Therewasabirth, family, history, birth parents, extended family,
and agreat lossfor al membersinvolved.

Theology and Philosophy of Child Adoption with referencetotheHoly Bible

Thetheologica concept of child adoption has appeal ed to some scholarswho wrotefrom
their different perspectives, their viewsof the concept with biblical referencesto back up
the practice from the biblical point of view. Easton (2006) attempting atheological
investigation into biblical theology of child adoption positsthat adoptionisgivingto any
onethe nameand placeand privileges of asonwhoisnot ason by birth. In hiswork, he
categorizesadoptioninto three groups; thefirst group according to hisview isthe natural
adoption. Under thisgroup, he citesinstances of Pharaoh’s daughter who adopted Moses
in Exodus chapter two versesten, he also placesMordecai’ sadoption of Esther under this
group. Thesecond group isthe National adoption. Under thisgroup, hecitestheinstance
of God adopting Isradl asfoundin Ex. 4:22; Deut. 7:6, Rom. 9:4. Thefinal group according
to Eastonisthe spiritual adoption which according to himisan act of bringing peopleinto
thekingdom of God through theact of adoption through faith and by grace. He continued
that Abraham spesksof Eliezer (Gen 15:3), ahouse-born dave, ashisheir, having probably
adopted him ashisson.

Jacob adopted his grandsons Ephraim and Manasseh, and counted them ashis
s0Nns(48:5-6), thusenabling him to bestow through them adoubl e portion upon hisfavourite
son Joseph. Hefurther emphasizesthe scriptural fact that, sometimes, aman without ason
would marry hisdaughter to afreed dave, the children then being accounted her father’s;
or the husband himself would be adopted asason asthecasein (1 Chron2:34). Thisaso
alignwiththefact that most of the early instances of adoption mentionedinthe Biblewere
theactsof womenwho, because of barrenness, gavetheir femaledavesto their husbands
withtheintention of adopting any childthey might have(TheNew Unger’sBibleDictionary,
1988). Thus, Sarah gave Hagar to Abraham, and the son (Ishmagl) was considered the
child of Abraham and Sarah (Gen 16:1-15). The childlessRachel gave her maid, Bilhah,
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to her husband (30:1-7) and wasimitated by L eah (30:9-13). In such casesthe sonswere
regarded asfully equal intheright of heritage with those by thelegitimatewife. Closaly
related tothis, istheview of Nelson (1987) with somevariations. According to Nelson,
child adoptionistheact of taking voluntarily achild of other parentsasone’schild. Ina
theological sense, the act of God's grace by which sinful people are brought into his
redeemed family. He added that inthe Old Testament, adoption was never common among
thelsraelites. Adoption in the Old Testament according to Nel son (1987) was done by
foreignersor by Jewsinfluenced by foreign customs. Pharaoh’ sdaughter adopted M oses
(Ex 2:10) and another pharaoh adopted Genubath (1 Kings 11:20). Furthermore, thereis
no Hebrew word to describe the process of adoption. When Pharaoh’sdaughter adopted
Moses, thetext says, “ And he became her son” (Ex 2:10) (Nelson, 1987).

TheBiblical theology of adoption inrelation tothe New Testament isacorollary
of judtification in the Reformed doctrine of the ordo salutis, or order of salvation. The
concept does not appear asaformal eement inthe orthodox L utheran ordo salutis. Inthe
Reformed ordo, adoption of thebeliever asachild of God occursastheimmediate corollary
and result of theforensic declaration of righteousnesson account of faith (Dictionary of
Latinand Greek, 1985). Thosejudtified by the grace of Christ ared so made co-heirswith
him of thekingdom and are declared sonswith Christ, because of their unionwith him. The
concept of adoptio, therefore, a so restsupon the Reformed teaching of the unio mystica,
or mystical unionwith Christ: gracioudly united with Christ, whois Son of God by nature;
believersaremade sonsof God by grace (Dictionary of Latin and Greek, 1985). Hawthrone
(1993) arguesthat Paul’sconcept of adoptionisalega metaphor which Paul constructed
adhoc from his Greco-Roman background. The apostle Paul used thislegal concept of
adoption asan anal ogy to show thebeliever’srelationship to God. Although similar ideas
arefound throughout the New Testament, theword adoption, used in atheological sense,
isfound only inthewritingsof Paul (Rom 8:15,23; 9:4). In Ephesians, Paul’semphasis
wasthat our adoption restswith God, who “predestined usfor adoption assons’ (Eph
1.5). Inhisletter to the Romans, Paul used theterm to describe lsragl’ s place of honor in
God'splan (Rom 9:4). However, Gentile believershave al so been given the” Spirit of
adoption,” which alowsthemto cry, “ Abba, Father” (Gal 4:6).

God’ sadoption of the believer also hasafuture dimension, the assurancethat the
believer’sbody will beresurrected (Rom 8:23). Frederick (2002) quickly ascribesthe
term adoption to Paul. According to Smith (2006), thetermisan expression used by S.
Paul in referenceto the present and prospective privileges of Christians. Rom 8:15, 23;
Gal 4:5; Eph 1:5. Hefurther arguesthat Paul probably alludesto the Roman custom by
which aperson not having children of hisown might adopt as hisson, oneborn of other
parents. Therelationship wasto all intentsand purposesthe same asexisted betweena
natura father and son. He also addsthat thetermisused figuratively to show theclose
relationship between God and Christians (Gal 4:4, 5; Rom 8:14-17). Heisreceived into
God'sfamily from theworld, and becomesachild and heir of God. In thetheol ogy of Paul
as regards to adoption, Paul emphasized on grace. Grace in relation to adoption as
emphasi zed in the New Testament theol ogy isthe gracious or benevol ent disposition of
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God toward sinful mankind therefore, the divine operation by which thesinful heart and
mind areregenerated and the continuing divine power or operation that cleanses, rengthens,
and sanctifiestheregeneration (Dictionary of Latin and Greek, 1985). Thisview wasalso
upheld by Fausset (2006), who assertsthat the theol ogy of Paul on adoptionisan act of
God' ssovereign grace, originating in God'seternal counsel of love actualy imparted by
God uniting Hispeopleby faithto Christ. Inwhich sense, the dave onceforbiddento say
“father” to the master, being adopted, can use that endearing appel lation asafree man.
Godistheir Father, because Heis Christ’s Father. The adopted sonisseaed by theHoly
Spirit, the earnest of thefutureinheritance which represent theresurrection of thebeliever
with abody like Christ’ sgloriousbody (Rom 8:23).

By implication, thisview siressthat thefina adoption of thebdiever isstill waited
for, inthe sense of itsopen manifestation. Itisnow aredlity, but ahidden redity until the
appearing of the Lord (Fausset, 2006). Easton (2006) al so assertsthat in explaining the
term adoption, Paul used other theol ogical termslikejustification and othersto buttresshis
argument. Taking justification asaninstancein Paul ideol ogy, Easton describesthisasa
forensicterm, opposed to condemnation. Asregardsitsnature, itisthejudicia act of God,
by which hepardonsall thesinsof thosewho believein Christ and accounts, accepts, and
treatsthem asrighteousin theeye of thelaw, asconformedto dl itsdemands. In addition
tothepardon of sin, justification declaresthat all the claimsof thelaw are satisfiedin
respect of thejustified (Easton, 2006).

Justification by grace meansthe divine acceptance of unacceptable people. In
buttressing this, Spurgeon (1981) stressesthat if at any timewe could stand acceptable
before God because of faith, obedience or moral excellence, it would no longer be
justification by grace. Hutson (1979) opinesthat theimplication of Pauline concept of
adoption ranges from the nature of the adoption the believer received in Christ Jesus
which asoincludesthe benefitsand privilegesthat will accrueto the believer consequent
upon the act of adoption. The greatest privilege of adoptionisto have God asFather. A
renowned scholar Noel Duein attempt to harmonize the concept of adoptionin boththe
Old and New Testament states that adoption isto be brought into relationship with the
Father, inamanner which bestowsfull rightsof sonship and full paternal intimacy.

Typesof Child Adoption

Therearemany variationsin types of adoption. Thevarioustypesof child adoption are
domestic adoption, internationa adoption, agency versus private adoption, closeadoption,
open adoption, relative (kinship) adoption and adult adoption. Domestic adoptioninvolves
adopting fromwithinaparticular country. Inthe context of Nigeriait will mean adopting
withinthethirty-six Statesof the country. In most juri sdictions, domestic adoption begins
with the decision of the birth parentsto place their unborn baby or child with another
family. Birth parentsmay play an activerolein the adoption processand may beinvolved
in selecting an adoptive family (Hopkins, 2012). Among the varioustypes of adoption,
couplesaffected withinfertility practiceamong other types, thedomestic typeof adoption.
Thisisthe adoption of achild who resdesinthevicinity or country. For instance adopting
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achildwhoresidesinthe areawherethe adoptee parentsalsolives.

I nternational adoption refersto asituation inwhich achildisborn outside of the country
but brought to livein another country. It isatype of adoptioninwhich anindividual or
couplebecomesthelega and permanent parentsof achildthat isanationa of adifferent
country. Ingenerd, prospectiveadoptive parentsmust meet thelega adoptionrequirements
of their country of residence and those of the country whose nationality the child holds.

Thenext mgjor distinctionisan agency adoption versusaprivate adoption. An
agency adoptionisonethat isarranged by apublic or private adoption agency. Thisisas
opposed to aprivate adoption whichisarranged through anintermediary such asalawyer,
physician, or other facilitator, rather than through alicensed adoption agency. Usually
independent adoptionsinvolveinfantswho are healthy or believed to be healthy. They
often do not include counseling for the birthparents or parent preparation for the adoptive
parents, and arenot legal inal States. Children adopted through private adoptionsare not
usually eligiblefor adoption assistancefor specia needsthat may not have been noticeable
at birth. Such adoptions can be open adoptions, but thisisnot alwaysthe case. Private
adoptions should not be confused with private agency adoptions.

A closed adoption isan adoptionin which no identifying information about the
birth family or the adoptivefamily isshared between thetwo. Additionally, thereisno
contact between birthparents and adoptive parents. The adoptivefamily usually receives
non-identifying information about the child and the birth family before placement. Ina
closed adoption, after finalization, the records are sealed. Depending onlocal law and
what paperwork wassigned and filed at thefinalization, these recordsmay or may not be
availableto the adopted child upon their 18th birthday. Non-identifying informationis
shared between the partiesinvolved, such asmedica history and socia background, upto
the point of placement. After the adoptionislegalized, no further informationisshared
between the adoptive parentsand the birth parents (Hopkins, 2012). Theclosed adoption
experienceisdifferent for each person; however, hereisalist of potentia advantageswith
aclosed adoption:

Senseof closure: Somebirthmothersand birth familiesreport that having aclosed adoption
providesasense of closureand enablesthemto moveonwithlife.

Privacy: Placing achild for adoptionisan extremely sensitive and vulnerable choice.
Having aclosed adoption creates an opportunity for astronger senseof privacy.

Reduced fear: Some birthmothers are concerned about explaining their choice, and a
closed adoption servesasaway to prevent them from aconfrontation with achild placed
for adoption.

Family Freedom: If thebirth familiesarenot involved, theadoptivefamily isfreeto have
their family timewithout restraints of vigitationsand on-going communication.

Absence of fuzzy boundaries: Thereisno danger or risk of birth parent interference or
co-parenting concerns.

Protection fromunstable birth families: A closed adoption protectsthe adopted child
froman unstable or emotionadly disturbed birth parent or birth family member.
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Theclosed adoptionisadifferent experiencefor each adoption. Themost important thing
for dl partiesinvol ved inthe adoption processiscommunication. Themorecommunication
about wishes, desires, expectations, etc., the more comfortable each party will beinthe
adoption process. In aclased adoption, thiscommunication takes placethrough theadoption
agency or adoption attorney.

An open adoption allowsfor someform of association between the birth family,
adoptees, and adoptive parents. Thiscan rangefrom pictureand | etter sharing, to phone
calls, contact through an intermediary, or open contact between the partiesthemsel ves.
Many adoptionsof older children andteensare at |east partially open, sincethechildren
may know identifying or contact information about membersof their birth families, or may
want to stay in touch with siblings placed separately. Open adoptioninvolvesadegree of
ongoing personal contact between the partiesto an adoption (the birth parents, adoptive
family and thechild). Identifying information isshared between the partiessuch asnames,
addresses, and phonenumbers. The partieswill determinethe nature and extent of contact
and this is often communicated and managed directly without the assistance of an
intermediary. Even after an adoption isfinaized, therelationship between the partieswill
continue, and may includeyearly pictures, visits, phonecals, letters, or emails. Whiledl
adoption plansare unique, in an open adoption the adopted child may meet his/her birth
family and/or adegree of ongoing communication will exist (Johnston, 1994). Theopen
adoption experienceisdifferent for each person. Hereisalist of potentia advantageswith
open adoption:

Senseof control: Having theability to review, interview and select the parentsto place
your baby with, usualy provideshbirth parentswith asense of empowerment and control.

Reduced Uncertainties:. Most birth parents experience a sense of comfort knowing
about the child’ swell-being through interactions and updates with the adoptivefamily.

I mproved Mourning: Being abletovisit and talk with the adoptivefamily and theadopted
child often providesanincreased ability to ded withthegrief andloss.

Reduced Fear: When thereison-going communication with the adoptivefamily before
thebirth and following the adoption, it usualy hel psreducethefear about what isgoing to
happentothechild.

Relationship with the Child: With an open adoption, thereisapotential to develop a
hedlthy relationship withthe child asheor shegrows.

Relationship with the Adoptive Family: Thereisan opportunity for youto develop a
rel ationship with theadoptivefamily. For somebirth families, the adoptivefamily becomes
likepart of their own extended family.

Reduced Guilt: With an on-going relationship and communi cation about thewell-being
of thechild, you may experiencelessguilt about making adecisionto placefor adoption.

I dentity and self-confidence: Open adoption provides adopted children with direct
accessto birth familiesfor information about family history and family trees. Thisoften
makesit easier to answer thequestions: “Whoam 1?7’ and“Wheredid | comefrom?’
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Protection against a sense of abandonment: Having the opportunity to communicate
with the birth familiesand receive the reasons behind the adoption can hel p prevent the
child from experiencing asense of abandonment.

Absence of the need to search: The potential need to search tofind the birth familiesis
removed.

Medically informed: A medical history isprovided prior to the adoption; however, with
anopenadoptionthereisan ability to seek additional medica information that may become
necessary with the onset of medical symptomsin adulthood or questionsabout genetics
withfuturefamily planning.

Relationship with the birth families: Thereisan opportunity for the adopted child to
develop arelationship with the birthmother or birth families. For some adopted children,
the birthmother or birth familiesbecomelikepart of their own extended family.

Support Network: The birthmother and birth families have agenuine concernfor the
well-being of the child which often makes them advocatesfor the child and servesas
additional support to thechild.

In arelative adoption, also called akinship adoption, amember of thechild's
family stepsforward to adopt. Grandparents often adopt their grandchildrenif the parents
diewhilethechildren areminors, or if the parentsare unableto take care of the children
for other reasons (such asbeinginjail or ondrugs). In most States, these adoptionsare
eas er than non-rel ative adoptions. If theadopted child has siblingswho are not adopted
at the sametime, kinship adoption procedures usually providefor contact between the
siblingsafter the adoption (Brodzinsky and Schecter, 1990).

In some States, adult adoption is practiced. It islegal for one adult to adopt
another aslong asthereisat |east aten-year age difference and the parties can show that
the adoptionisin theinterests of both the partiesinvol ved and the public good. Often,
adult adoptions are stepparent adoptionsthat the family did not get around when the
younger personwasaminor, but wantsto completein order to assureinheritancerights.
Sometimes, older adultswho do not have children of their own meet younger personswho
they wishtotreat astheir children for inheritance purposes (Brodzinsky and Schecter,
1990). All typesof adoption can be through agency or private. An agency for adoptionis
onethat isarranged by apublic or private adoption agency. Thisisasopposed to aprivate
adoption whichisarranged through anintermediary such asalawyer, physician, or other
fadilitator, rather than through alicensed adoption agency. Although child adoption presently
seemsto be awidespread practicein Nigeria, this study becomesimperative because
very few researchersfocuson considering child adoption asaviableoption for Christian
coupleswiththechalengeof infertility will beabated.
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METHOD

Thisstudy isasurvey that focuses on the theol ogy and philosophy of child adoptionin
relation toinfertility taking the case of Christian couplesinWarri Diocese of Anglican
Communion, Delta State. The study employs exegetical, historical and sociological
approachesto sourcefor data. The historical and exegetical approacheslook at theissue
of child adoptionin both the Old Testament and New Testament. The study a so madeuse
of both the quantitative and quaitative approachesto obtaininformation for thestudy. The
population of the study comprisesall Christian couplesinWarri Diocese. Three hundred
participantswererandomly sl ected for the study. Questionnairewasthe major instrument
for data collection. Datagathered for the study were presented in tablesand analysed
using simple percentage and frequency counts.

RESULTSAND DISCUSSION

Table 1 givesacrystal view of theknowledge of the respondentsabout infertility, Almost
al respondentshave knowledge of infertility, thisrepresent 93% of thetotal respondent,
from thetable only twenty respondent representing 7% saysthey have no knowledge of
infertility however, most respondentsthat falsinto thiscategory camefromtherurd parts
of the Diocese. Opinionsof respondentswere sought on their knowledge of child adoption.
From the data gathered 67% claimed to have knowledge of child adoption and 33% of
thetotal respondent claimed no knowledge (table 2). Table 3 indicatesthat among some
Christian couplesin Warri Dioceseinfertility isseen asachallenge by two hundred and
fifty respondentsrepresenting 84% of thetota respondentswhile 10% respondentssaid
No and 40 respondents representing 13% were not sureif infertility wasachallengeto
some Christiansin Warri Diocese.

Opinion of respondents were sought to have an ideaof membersof Christian
coupleswith the challenge of infertility intheir local congregationsand 210 respondents
representing 70% of thethreehundred falswithin the category of 1 to 5%, 50% respondents
fallswithin the category of 5to 10% and 5 respondents representing 2% of the total
respondentssaid thereisnoneintheir loca congregation whilethirty respondent said they
werenot sureif thereare coupleswith such achallengeintheir local congregation (Table
4). Child adoption was considered abiblical practice by 190 respondentsrepresent 64%
of thetotal respondents, 60 respondent representing 20% did not consider it abiblical
practice while 50 respondents representing 16% werenot sureif it wasabiblica practice
or not (Table5).

Table 6 reveal sthat among the 300 respondents 180 representing 60% considers
child adoption as aviable option for Christian coupleswith infertility challenge, 70
respondent representing 24% do not consider it assuch, further investigation for thelow
percentage shows that requirementsfor prospective adoptive parents was one of the
factorsresponsiblefor thelow percentage of those who do not want to consider child
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adoption asaviableoption to the challenge of infertility. Requirementsfor prospective
adoptive parentsvary considerably among countries. In many countries, laws have been
amended to alow older personsor single personsto adopt. However, in some cases, the
criteriathat potentia adoptive parents must meet have become more stringent. Adoption
by step-parents, for instance, iscurrently discouraged in severa countries because of the
potentially detrimental effectsthat such adoptions are deemed to have onthe child’s
relaionshipto hisor her non-custodid biologica parent. Therequirementsfor inter country
adoptionshavea so been tightened in several countriesof origin. Under thisquestion, 50
respondents representing 16% were not sure. Thisgroup of personsno doubt needssome
enlightenment. Several factorsmilitate against child adoption asaviable strategy for the
management of the crisisof infertility among Christian couples, ranging fromignoranceto
ahostile cultural value system among the mgjor tribesin Warri Diocese. However the
study opinesthat for exploring somecultura practicesthat encouragefostering achildwill
consequently paveway for the practice of child adoption with due observanceof al its
legal procedures.

Table 1: Knowledge about Infertility in Warri Diocese

Options No of Respondents % of Respondents Remark
Yes 20 RB High
No 20 7 Low
Total 300 100

Source: Survey, 2011 - 2014

Table 2: Knowledge of Child Adoptionin Warri Diocese

Options No of Respondents % of Respondents Remark
Yes 20 67 High
No 100 K<) Low
Total 300 100

Source: Survey, 2011 - 2014

Table 3: Infertility asaChallenge to Some Christian Couplesin Warri Diocese

Options No of Respondents % of Respondents Remark
Yes 20 A High

No 10 3 Very low
Not sure 40 13 Far
Total 300 100

Source: Survey, 2011 - 2014

Table4: Percentage of Christian Coupleswith Infertility Challengein Some Local Congregationsin
Warri Diocese

Options No of Respondents % of Respondents Remark
1-5% 210 70 High
5-10% 50 16 Low

0% 5 2 Very low
Not sure b 12 Low
Total 300 100

Source: Survey, 2011 - 2014
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Table5: IsChild Adoption a Scriptural Practice

Options No of Respondents % of Respondents Remark
Yes 190 64 High
No 60 20 Far

Not sure 50 16 Far
Total 300 100

Source: Survey, 2011 - 2014

Table 6: Child Adoption asaviable option to Christian Couple with Infertility Challenges

Options No of Respondents % of Respondents Remark
Yes 180 &0 High
No 70 2 Far

Not sure 50 16 Far
Total 300 100

Source: Survey, 2011 - 2014
CONCLUSIONAND RECOMMENDATIONS

Itisof utmost necessity that the benefit of child adoption cannot be over emphasized.
Therefore, thereisthe need to disabuse the wrong ideology of man over adoption. Itis
good that investing in ahuman being isthe greatest investment one should embark on.
From every possibleindication, the need for orientation on child adoption and thevalues
inherent init cannot be played down on. The emphasison child adoption ascontainedin
the Report from the fiveyears vision committee of the Diocese of Warri (Anglican
Communion) submitted to the Diocesan Board confirmed the observation of theresearcher
that Infertility isacontemporary health challenge of some Christian couplesin Warri
Diocesg, itistherefore apt and imperativeto engagein apermanent solution to checkmate
thismonster with devastating psychol ogical consequenceson the affected couplesin some
meatrimonia homesin the Diocese. Theabsenceof childreninthefamily especidly whenit
isdueto biological causerather than achoiceto remain childlessthreatensthe peace of
most marriagesin the Diocese of Warri.

Sequd tothetraumaand emotiond distressof Christian coupleswith thechallenge
of infertility and acritical evaluation of therelevanceof child adoptioninWarri Dioceseas
aviable meansto managethiscrisis, seminar and symposium should be organized for
barren Christian couplesin order to create awarenessfor themto consider child adoption
asavariableoption. The Diocese should establish an effective counsaling unitin order to
facilitate agrassroot one on one sensitization. A general pulpit awareness campaign
programme should be embarked upon by the clergymen to educate and disabuse the
mentality of membersabout child adoption. Finally, thosewithinfertility problem and
thosewithout infertility problem shoul d see child adoption from the God' spoint of view of
love oneanother asyou loveyoursdlf.
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