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ABSTRACT

This study examined Ecological Humanism and explicated the social and moral
links between the humanity and the ecology in contemporary society. The latter
houses the former, the former is met to promote and protect the latter. Using the
thought of John Paul 11 with his issuance of Centesimus Annusin 1991, with an
emphasis on Human Development, he calls for the proper understanding of
humanity via the embrace of Ecological Spirituality which recognises that
humanity is a composite of matter and spirit that should be redeemed in its
wholeness without any trace of natural or fashioned aberration. Then, there is
an urgent call for the respect of human rights and social justice. The evaluation
is on the importance of putting on the right dispositional consciousness in
maintaining the natural arrangements for the attainment of healthy
environmental habitation as in view of achieving the salvific mission of Christ
which the Church preaches unrelentingly. The whole cosmic systematic
arrangement of natural events demands that human species and non-human
species should be protected from avert environmental or ecological conditions
which are detrimental to healthy living.
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INTRODUCTION
Oneof thesocid judticeagendain modern society istheagitation of ecologica sustainability.
It hang heavily onthemora and socid consciousnessof thosewho aretill environmentaly
concerned inrelating devel opment with theimportance of existence of humanity. This
necessarily presupposesthe existence of man on the earth asthe centre of concentration
and evaluation, because hisactivities affect greatly the environmental composition and
arrangement. I|n many way's, his negative dealings outweigh the opposite. Theecological
degradationswhich have been evident in recent times have been very worrisome because
if careisnot taken, thesemight lead humanity into extinction. Theworldisasimplevillage,
andthenitiscommunal and mutually and unconscioudy interactive. Then, every effect of
any singleact by anindividual supposedly visitstherest inthevillage. Just as Tempels
(1969) philosophicaly assertsthat nothing movesintheuniverseof forceswithout influencing
othersby itsmovement. Theworld of forcesisheld like spider'sweb of whichnosingle
thread can be caused to vibrate without shaking thewholenetwork. Thisiswhy all human
actionshaveto be properly managed; even humanity hasthegift of freedom and intellect.
Equally worrying is the ecological question which accompanies the
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problem of consumerism and which is closely connected to it. In his

desire to have and to enjoy rather than to be and to grow, man

consumes the resources of the earth and his own life in an excessive

and disordered way. At the root of the senseless destruction of the

natural environment lies an anthropological error, which unfortunately

is widespread in our day (John Paul 11, 1991).
Humanity cannot do without devel opment becausethisshowcasesthe essence of humankind.
Mankind hasrightsand dignity which must be protected and promoted, and theseinclude
theright of humanlabour, even, that of thosewhowill liveinfutureonthesameearthwhich
we haveinherited from the past generation. If wetake humanity asafamily andif weare
not to deny anyone of them therightsto their existence and sustenance, thiswould also be
truewith regard to the members of future generations, sincethey too are part of theone
humanity that God has made (Kusumalayam, 2008). Charity demandsthat wein the
present generati on be conscious about the environment and put on theright spirituality
toward maintaining theeementsof ecosystem that will keeplivesliving. Thethrust of this
write-upisontheaberrationsthat are associated with man'swrong use of hisfreedom and
work against the positive arrangement of things.

Today there is not only the injustice of the inequitable distribution of

resources, there is also the even more unjust denial of the right for the

options to mould their lives by our unilateral, far reaching action, in

particular those affecting the very nature of our environment. We are

passing irreversible justice on all the future options of humankind by

our selfish decisions, not only with respect to physical resources but

also with respect to knowledge, skills and cultural adaptability (Indian

National Trust for Art Cultural Heritage, 1993).
Thiscaseor stuation cdlsfor theinstitution of the culture of ‘ecological humanism' where
the human conscienceis shapeto respect his personhood, thelivesof non-humansand the
protection of thewhole ecosystem, irrepective of what man isdoing to define hisessence.
Though, manis’homofaber' that is, 'the Workman' specifiesthat quaity of hisexistence,
but for the non-detrimental to hisexistence. Man'sworking condition isabout proper
human and societal developments. Theterm 'human devel opment' should mean not smply
the progressin attaining materia resourcesand well-being, but the holistic devel opment of
anindividua asahuman person, which addressesa so theway inwhich such devel opment
isbrought about (Kusumalayam, 2008). But thewrong considerations of development
have brought many versionsof ecological or environmenta fallouts. According to John
Paul 11 (1991), manthinksthat he can makearbitrary use of theearth, subjecting it without
restraint to hiswill asthough it did not haveits own requisitesand aprior God-given
purpose, which man canindeed devel op but must not betray. Theaim of thisstudy, hence,
isto examine Ecologica Humanism and explicatethe socia and mord linksbetween the
humanity and theecology in contemporary society. Thisstudy will dso examinethethought
of John Paul Il ontheimportance of 'Ecologica Humanism' asamental tool for man to
manage hisfreedom, intellect and the earth resourcestoward holistic human and societal
development.
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The Ecological Humanism Considerations. Ecological Humanism isaconcept that
isderived fromtheword 'ecology' which connotes* the scientific study of plants, animals,
or peoplesand ingtitutions, in relation to environment”. It isaconcerned concept that is
associated with the environment and itseffects. 'Ecol ogica' comesto mean the process of
theapplication of the concernsrelating the processes, methodsthat are beneficia to the
natural environment, while’Humanism' isderived from the concept ‘human’ and'humane
which means'having the quaitiesof aperson’ or ' thelimitationsof people€ and ' havingthe
fedlingsproper to man' respectively. So, 'Humanism' comesto mean, literdly, ‘any system
which putshumaninterests and the mind of man paramount, rejecting the supernatural,
belief inagod (The ChambersDictionary, New Edition).

Humanism, asaphilosophical theory, "stemsfrom the perennia need of human
beingstofind sgnificanceintheir lives, tointegratetheir personditiesaround someclear,
cons stent and compelling view of existence, and to seek definiteand reliable methodsin
thesolution of their problems(Lamont, Nd). Then, 'Ecologica Humanism' will literately be
considered asasysteminwhich human feelingsand conditionsare used to eval uate what
happentotheecol ogy or theenvironment ingenerd, or thehumanindividualistic assessment
of ecologica mattersin accordancewith hisfedings. With this, the meaning of ecological
humanism gppearsto be sectional and negetive, becausethedefinition of humanismrejects
any belief onthe supernatura thing or god, then making man the central point of interest
and cons deration and assessment of matters. Thisnegatesthe supernatural conception of
theecol ogica arrangement of the universewhich strongly involvesthe personhood and the
divine nature of the Creator ‘God'. But, inthe minds of the ecclesiastical community as
explained by Paul VI (1967), the concept "‘Humanism' doesnot necessarily and generally
connote negativity of conceptual understanding of human actionsand beliefsinusing his
feglingsfor the assessment of redlitiesand conditions, ashe say that:

The ultimate goal is a full-bodied humanism. And does this not mean

the fulfillment of the whole man and of every man? A narrow humanism,

closed in on itself and not open to the values of the spirit and to God

who is their source, could achieve apparent success, for man can set

about organizing terrestrial realities without God. But "closed off from

God, they will end up being directed against man. A humanism closed

off from other realities becomes inhuman." True humanism points the

way toward God and acknowledges the task to which we are called,

the task which offers us the real meaning of human life. Man is not the

ultimate measure of man. Man becomes truly man only by passing

beyond himself (Paul VI, 1967:42).

S0, the sense of ‘ecologica humanism” isabout the proper humanistic socidisation
andintegration of ethica, social and moral responsibility for the benefitsof theearth and
everything therein. Responsibility inthislight isthe essential makeup rather than make-
belief of theindividual ability to bejust, humane and peaceable with natures and non-
natures. Thissenseof responsibility should lead every generation of mankind to come out
of an economicsthat issolidly founded on the extremeindividualism and work toward
envisioning an economicsfor theglobal community with extendsintimeand space. Thisis
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about the consciousness of establishment of common good in human society with right
dispositionfor thevaueof life. According to John Paul I1 (1993), it isabout therational
ordering of the human act to the good initstruth and the voluntary pursuit of that good
known by reason, constitute morality. Hence, human activity cannot bejudged asmorally
good merely becauseitisameansfor attaining one or another of itsgoals, or smply
because the subject intentionisgood.

Then, inthepavilion of ecclesadtica authorities, ecologicd humanismistheordering
of thegood in nature by man for the attainment of the needed devel opment and growth,
putting on theright disposition toward earthly wesalth and in the management of freedom,
intellect and general natural resourcesknown ascommonwedth of thenations, having the
right consciousnessnot tointerfereintheflow of naturd order viaactivitiesthat aredetrimental
to the ecosystem, evenin the name of exploration of thetoolsand products of scienceand
technology. It is evident that many damages have been done aready that need to be
corrected if possible, further not to beavoided. Thecall ison the evaluation of proposed
actionbeforeitisput in place. It must befor the common good for al. Today, because of
theecological threatson the biosphere, the nuclear threatsand all the other threatsderiving
fromthelatest outbreak of humanfolly; wemust assume our responsibilitiestowardsthe
future. We cannot predict the shape of thefuture; but we cantry to avoid disastersof al
kind so astoimprovethelot of humanity (Morin, 2004). Thisisabout every individual
been ecologically humanisticin character and in action.

Pope John Paul 11's Centesimus Annus on Ecological 1ssue and Human
Development: Onthe 100th Anniversary of theissuance of Rerum Novarum (Onthe
New Things) by PopeLeo XI11 onthe 15th May, 1891, which isabout the condemnation
of the culture of Athei stic Communism and for the uphol ding theright of private property
by therejection of socialism, whilea so opposing theevilsof capitalism of histime, this
wasbeforethe Universal Declaration of Fundamental Human Rightson the 10th December,
1948, theissuance of CentesmusAnnusonthe 1st May, 1991 by John Paul |1 exemplified
theimportance of the placement of man at the creation in relationship with his Creator,
God, inunderstanding himself as’homofaber’ - theworkman in nature. Thisunderstanding
of man'srolein naturewill necessarily bring about the understanding of the points of
conditionsand consideration of work which Rerum Novarumismet to explain.

The central pointsof Centesimus Annusare: the understanding of the universal
destination of themateria goods; therole of the State and culturetowards devel opment;
man astheway of the Church; the management of the natural and human resources; and
thefinal destination of humankind (Ezehi, 2006). John Paul Il asaPontiff whom the
World hasregarded asan exemplary leader, even after hisdeath, hasbeingin thethoughts
of many thinkerswhen socio-political and environmental issuesarediscusstoward the
better of the human society, especially thefactorsof peace, equity andjustice. Theworld
isin acontinuous search and need for such leader, who will encourage the peopleto
contributetheir energies, aswell astheir mental, physical and materia resourcestowards
theever better attainment of the common good. L eaderslikehim act asamora forceand
booster for peopleto emulate; they engender zeal ousnessinto their people; stimulating
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andvitalisngdl interested individua swho sharein the common endeavour (Arinze, 2005).
Therefore, with hisdocuments, such as Centesimus Annus, Pope John Paul |1 hasshown
that hewasaleader who had the interest of the whole human racein mind, especially
towardsthe attainment of holistic devel opment of the human society, and the ultimate
achievement of the salvation of all human soulswhich re-echoesinthe Churchandin
nature. He believesthat the human soul hasto be redemptivewith the body.

Thebody must be hedlthy for thesoul to behedthy and spiritud. Then, headvocates
for theredemption of the compl ete composite humanity. The document exemplifiesand
explicatesthe elements of the doctrine of ‘theories; cultural and societal acculturation;
evangelisad culture of love; thereign of holistic humanity; the value of the human family,
freedom and socid responsibilities; the doctrines of solidarity and subsidiarity; human
rightsadvocacy; therole of the Church and the societal man towards development. All
thesearetoward the redemptive end of humanity, that is, thefinal union of the Humanity
withthe Divinity that isvisibly fashioned inthe salvific mission of Christ. Theseareall
urgent; they are, because, according to Danfulani (1991), today, man has created alot of
discrimination, segregation and inhumanity between himself and hisfellow man. Such
differentiationshaveawaysbeen based onracia, socio-economic, political and religious
factors. The question of race aways stands out clearly asadeforming factor of global
man'sinhumanity to man, evenif thisexistsaspart of the basisof neo-coloniaism. Hence,
these positivee ementslistedin thisecclesial document have been under thethreatsfrom
thewrong usesof human freedom and intellect, in the application of thetoolsand products
of scienceand technol ogy, and thefal seacquisition of economic and political powers. Bu,
freedom and intellect obtain their legitimaciesfor natural ordering of things, that is, the
Natural Law, then, they must be carried out with moral conscienceand truth. Inaworld
without truth, freedom losesitsfoundation and man isexposed to the dangers of violence
and passion, and he can easily be manipul ated, both in the open and hidden abuses (John
Paul 11, 1991). Thetruthisabout thevalueman placeson hisworksand activitiesfor his
own ends, not taking himself asameans, but thefinal end of/in everything that he does,
evenin scientific and technol ogical engagement. Then, Benedict XV 1 (2009) assertsthat:

Technology enables us to exercise dominion over matter, to reduce

risks, to save labour, to improve our conditions of life. It touches the

heart of the vocation of human labour: in technology, seen as the

product of his genius, man recognizes himself and forges his own

humanity. Technology is the objective side of human action whose

origin and raison d'etre is found in the subjective element: the worker

himself. For this reason, technology is never merely technology. It

reveals man and his aspirations towards development; it expresses the

inner tension that impels him gradually to overcome material limitations

(Benedict XV 1, 2009:69).

Benedict XV1 (2009) commentson therole of scienceand technology in humanity but
alsopointsout itslimitation, “Human knowledgeisinsufficient and the conclusi ons of
science cannot indicate by themsdlvesthe path towardsintegral human development. There
isalwaysaneed to push further ahead: thisiswhat isrequired by charity intruth”.
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Thecultureof ecological humanism demandsthe holistic embrace of theva ue of
truth and charity. It isabout the newnesswhich isexperiencedinfollowing Christ demands
to be communi cated to other peopleintheir concretedifficulties, struggles, problemsand
challenges, so that these can then beilluminated and made morehuman inthelight of faith.
Faith not only hel pspeopletofind solutions; it makeseven Situationsof suffering humanly
bearable, sothat in these situations peoplewill not becomelost or forget their dignity and
vocation (John Paul 11, 1991), and al devel opment worthy of the namemust beintegral,
that is, it must be directed to the true good of every person and of the whole person
(Pontifical Council for Justice and Peace, 2004). In the name of ecological matters, the
life-stylesof every individual and nation should beinspired by sobriety, temperance and
sdf-disciplineat both theindividua and socid levels. Theecologica question must not be
faced soldy because of thefrightening prospectsthat environmental destruction represents;
rather it must abovea | becomeasirong mativation for an authentic solidarity of worldwide
dimensions (Pontifical Council for Justiceand Peace, 2004). Thisgiftismade possibleby
the human person'sessential capacity for transcendence. Man cannot give himself toa
purely human planfor redlity, to abstract idedl or to afalse utopia. Asaperson, hecangive
himself to another person or to other persons, and ultimately to God, who isthe author of
hisbeing and a onecanfully accept hisgift (John Paul 11, 1991).

The Societal Man in the Growing Nature: The global case or situation callsfor the
ingtitution of the culture of 'ecol ogical humanism' wherethe human conscienceis shaped
towardsthe respect for human personhood, thelives of non-humansand the protection of
the whole ecosystem, irrespective of what man is doing to define his essence. This
responsibility isglobal, for it isconcerned not just with energy but with the whole of
creation, which must not be begqueathed to future generations depleted of itsresources.
Human being legitimately exercisesaresponsi ble stewardship over nature, in order to
protect it, to enjoy itsfruitsand to cultivateit in new ways, with the ass stance of advanced
technol ogies, sothat it canworthily accommodate and feed theworld's popul ation (Benedict
XV1,2009). Andlikeevery other reasonablegroup, the Church hasarespons bility towards
creation and shemust assert thisresponsi bility inthe public sphere. In so doing, shemust
defend not only earth, water and air asgiftsof creation that belong to everyone. Shemust
aboveal| protect mankind from self-destruction. Thereisneed for what might becalled a
human ecol ogy, correctly understood (Benedict XV1, 2009).

Everything surroundsthe cons deration of the human person, and though not fully
understood because of hiscomposition. The paradoxes of the human person point to two
facts: theobviousfact that manisachild of nature, subject toitsvicisstudes, compelled by
itsnecessities, driven by itsimpul ses, and confined within the brevity of hisyearswhich
nature permitsitsvaried organic form. The other fact isthat manisaspirit who stands
outsdeof nature, life, himsalf, hisreason and theworld (Udoh, Mbuk and Ejiogu, 2008).
Even with these prospects, one can seethat theworldissick and then manisequaly very
sick andill. Itsillness consist lessin the unproductive monopolisation of resourcesby a
small number of peoplethaninthelack of brotherhood among individualsand peoples
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(Paul V1, 1967), especially as aresult of man's activitiesthat lead to environmental
degradations. Thisstate of menacefor man fromwhat he produces showsitsaf invarious
directionsand various degrees of intensity. We seemto beincreasingly aware of thefact
that the expl oitation of the earth, the planet on which weareliving, demandsrationa and
honest planning (John Paul 11, 1979). All these are about the call for environmental
friendliness, adoption and sociai sation, and with the consciousnessin S pping theimportance
inand of nature. It isabout the change of human mentality toward positive and humanised
development, therefore, we must be prepared to take on new functionsand new dutiesin
every sector of human activitiesand especially inthe sectorsof world society if justiceand
peace arereally to be put into practice. Sustainable development isthe human moral
responseto think and act in theinterests of themselvesand their posterity, especialy by
protecting earth's natural habitats. It isan approach to protecting natural environment,
whichisurgently demanded now for human continuity or perpetuity (Igwilo, 2008). Hence,
when discussing environment what comesto mindisthecondition of it.

Thusthemeaning of a“safeand healthy” environment remainsambiguous. It can
mean being in asituation wherewearefreefrom thethreat of crimeor fromthethreats of
pollution. But whenitisused drictly inthecontext of a“ right to ssfeand hedl thy” environment
it has now cometo mean being freefrom a“ particular set of threats” to human safety,
namely thosewhich semfromtechnological andindustrial processesthedisposd of sawage
and wastes (Kusumalayam, 2008). It demands the coll ective conscience and positive
symbiosisby thewholehumanity that sheispart of the environment and it presseson her
to protect it. Theenvironment isahomewhich housesal that istherein. Peaceisinevitable
for development; thisisbecausetheeffort onemakesin correcting errorsisawaysgrester
thanthat of proper planning. A nationd strategic plan and war have something incommon.
Both havethe capacity to changetheface of the nation positively or negatively. A nation,
which declareswar without the politica will to persecuteit, will lose. Similarly, you cannot
get thefull benefit of thestrategic plan for acountry without the political will toimplement
it (Onyekakeyah, 2008).

Weadll havecollectiverespongbility to theenvironment, for the benefitsof human
and non-human organisms. Weknow that "we have before ushereagrest dramathat can
leave nobody indifferent. The personwhoistrying to draw the maximum profit and, onthe
other hand, ispaying thepricein damageand injury isalwaysman. Thedramaismadetill
worseby the presencecloseat hand of the privileged socid classesand of therich countries,
whichaccumulate goodsto an excessive degree and the misuse of whoserichesvery often
becomesthe cause of variousills (John Paul 11 (1979). Manisallowed to use his God-
giventalents, not to exploit but to explore hisenvironment, in order to derive comfort and
joysinitall. Inanother light, man and nationsshould allow their freedom to be controlled
by morality, spirit of common goodness, diplomatic interest and respect for local and
international agencies policies, eveninthenameof military, scientific and technol ogical
advancements. The United Nations involvement and conscious commitment have shown
that theattainment of peace and justiceispossible, coping with the demanded cooperation
from the members' States. It must be knowledge, therefore, that the United Nations
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Organisation, evenwithlimitationsand del aysduein great part tothefaluresof itsmembers,
has made anotable contribution to the promotion of respect for human dignity, thefreedom
of peoplesand thereguirementsof development, thuspreparing the culturd andingtitutional
soil for the building of peace (John Paul 11, 2004). Though, the commission recognisesthat
humanity today isinanew and moredifficult phase of itsgenuine development, it needsa
greater degree of international ordering (John Paul 11, 1988). Individua Statesor members
must try to adhereto the dictates of the organisation. Thedemandsof thiscohesion of this
international organisation and itsmembers Statesare hinged onthedimination of conflicts
andwarsamong nations, for palitica litigationsand itsmonitoring, and economic diplomatic
principlesfor thewholehumanity that will foster the needed devel opment asitsencourages
internationa partnershipintechnologica, scientific, cultural, social andfinancia services.

Then, Benedict XV (2007) explainsthe necessity for respons blepoliticstoward
societal harmony, when he assertsthat Justiceisboth theaim and theintrinsic criterion of
all palitics. Paliticsismorethan ameremechanismfor defining theruleof publiclife: its
originanditsgod arefoundinjustice, which by itsvery nature hasto dowith ethics. The
State must inevitably face the question of how justice can be achieved here and now.
Developmental peace striveswherethereisthe application of distributivejustice, because,
init, boththerich and the poor will have afed of equality of national resourcesand less
recourseto conflicts. Hence, it ishighly believed and accepted that the pursuit of justice
must be afundamental norm of the State and that the aim of ajust social order isto
guaranteeto each person, according to the subsidiarity hisshare of the community'sgoods
(Nnoruga, 2007). Theinternationd litigation effort must beintengfied for the causeof just
socia ordering, according to Benedict XV1 (2007), humanity isgoing through aperiod of
historica upheaval because of the new political formsand dominant economic systems
that areemerging, which aredetermining new socid redlities. Theworld Situationistragicaly
problematical and in no way reassuring. Thereiswidespread injustice, asituation that
undermined thefundamental rightsand freedom of individuasand even nation. Thewhole
scenarioissuch that global peace and security arethreatened (Ehusani, 1992). Theissues
of development of nuclear wegponsby some States; politica interest inbuilding of military
strengths and cohesions; racism; corruption in governances and thelikes, suggest the
continuation of human conflicts. Though, indl these, "man continuesto long for peaceand
justice, but been thearchitect of hisown destruction.”

CONCLUSION

The humanity including the Churchisever livingin hopefor better world to comeinthe
future. Humanity isever futuristic, and the constantly hopeful in her proclamation for the
fullest redisation of thetruthin nature. Theradica transformation of theworldin the Pascal
Mystery of the L ord givesfull meaning to theeffort of men, andin particular of theyoung,
tolesseninjustice, violenceand hatred and they advanceall together in justice, freedom,
brotherhood and love (Synod of Bishops, 1971). Thesearethe qualitiesof the human
personwith thementality of ecologica humanism that wishesto gether with the Churchthe
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whole human racetoward the knowledge of the created world in the personhood of God.
Knowledgeisemployed a thesarviceof lifeand primarily inthe service of self-preservation.
Thishasnecessarily givemantheingtinct which havecrested in man theorgansof knowledge
and given them such capacity asthey possess. Man sees, hears, tastes and smellsthat
whichisnecessary for himinorder to preservehislife(Unamuno, 1954). Humanity will be
very hopeful that when humankind abidesthe culture of 'Ecological Spirituality’, peace,
justiceand hedlthy life-stylewill overwhelm humanity. Peace expressesitsdf only inpeace,
apeacewhichisnot separatefrom the demands of justicebut whichisfostered by persond
sacrifice, clemency, mercy and love (Paul V1, 1976). Thisspirituality adjudicates, inthe
wordsof Pius X (1907) that scientific progress demandsthat the concepts of Christian
doctrine concerning God, Creation, Revelation, the person of theincarnate World, and
redemption bereadjusted, meaning thereadjustment isan attempt of making suremanis
redeemed. Humanity isthen pushed now and awaysto acquire confidence, prudence,
courage, commitment, sincerity, honesty and wisdom that arerequired for effective and
adequate projection and planning of our transactions (Unah, 2006). Thesearequalitiesor
virtuesthat should beexercised in humani sed freedom that isburied intranscendent principles
of the created world.
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