Peace Education and itsPlacein Human Sociological
Development

Ekiugbo, U.E.
Department of General Studies
College of Education, Ikere-Ekiti, Ekiti Sate, Nigeria

Isanbor, P. O.
Department of Philosophy, Ekiti State University, Ado-Ekiti, Ekiti Sate, Nigeria.
Email: osarobuisanbor @yahoo.com

ABSTRACT

In this paper, we examine the consideration of the value of Peace asit necessarily
engenders the course of human sociological development, it emphasises the
union of peace and development asit reflects man's current quest of advancement.
It is about the attainment of peace and justice that will engender the all-round
development in human society. This is because; we ascertained that the embrace
of the reign of peace is the inevitable entrance of positive effectual devel opment
and growth, at both individual and communal level. Then, peace is humanity
itself. The conclusion is drawn on the value man places on his life, rights and
dignity when he pleases to exercise his freedom and intellect, then, human
sociological development is possible.
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INTRODUCTION

Onewill dwaysand necessarily associatethe advocacy of peacewith that of devel opment,
whether human or societal devel opment. Thefact remainsthat peaceiseuding humanity,
and sheisnot good for it. Thisisbecause, without peace, necessarily accompany withthe
administration of socid justice, therewill not or cannot be meaningful development which
humanity honestly desires. The devel opment we see around ustoday can be considered
asshadow of redlity, asonewill rely on the doctrine of Platonic World of Forms, whichthe
things we see are mere shadow or reflection of thereal thingsin the world of forms
(Thompson, 2012). One considersthisto betrue of the devel opment humanity possesses
inrecent time, because man haslost the true meaning of progressive changesthat he must
necessarily embarked on, asarationa and intelligent animal among theliving and non-
living cregturesinthe crested world. Manisrelational andinteractivebeing, and withthese
qualities, hisessenceiswell defined. Inthewordsof John Paul |1, examining thereasoning
capability of man, saysthat:

Human beings are not made to live alone. They are born into a family

and in a family they grow, eventually entering society through their

activity. From birth, therefore, they are immersed in traditions which

give them not only a language and a cultural formation but also a

range of truths in which they believe almost instinctively. Yet personal

growth and maturity imply that these same truths can be cast into doubt
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and evaluated through a process of critical enquiry. It may be that,

after this time of transition, these truths are "recovered” as a result of

the experience of life or by dint of further reasoning (John Paul II,

1998, No. 31).

Thisisthedefinition why maniscreated, to champion the coursesof truth and charity, for
the advancement of hisbeing and the soci ety which he belongs. When thisconscienceis
lacking, therewill be no peace and justice, and then, therewill be no development. The
progress or advancement humanity is currently associated with, in the name of the
applications of products of science and technology, the embrace of false culture of
civilization, industrialisation and modernity. Therearemany factorsof agenera nature: the
widespread introduction of automation into many spheresof production, theincreasein
the cost of energy and raw materials, the growing redlization that the heritage of natureis
limited and that it isbeing intolerably polluted, and theemergence on the political sceneof
peopleswho, after centuriesof subjection, aredemanding their rightful place among the
nationsandininternationa decision-making. Thesenew conditionsand demandswill require
areordering and adjustment of the structuresof themodern economy and of thedigtribution
of work (John Paul 11,1991, No. 1).

All and many more, elude peace out of humanity. Wherethereis peace, therewill
be meaningful devel opment, materialist culture devoid of morality and spirituality will
hopefully beashadow redlity that will betherephysicaly, but never meaningful, effective
nor holistic. Thegod of development isto form humanity inwholenessand compl eteness
of purposeand meaning. Thispaper looksat the possibility of humanity seeking thetrue
meaning devel opment and embrace, then to have peace accompany hisexistence. Now,
thewholeaffair isthat humanity hasto understand the demand of developmental peace
and possessit entirely.

Themeaning of peaceisthemeaning of humanity itself. Peace defines humanity,
and thelatter must necessarily possesstheformer, theformer validatesthelatter. Inthe
wordsof Paul V1, "PeaceisMan, who has ceased to beawolf to hisfellow man, manin
hisinvinciblemoral power. This, itismust today prevail intheworld. And it doesprevail.
Weenthusiadtically greet theeffortsof modern manto giveaffirmation, intheworldandin
present history, to Peaceasamethod, asan international ingtitution, assincerenegotiation,
assalf-disciplineinterritorial and socia disputes, asaquestion that ishigher than the
prestige of reprisal and revenge” (Paul VI, 1970). Peace is more than the absence of
conflictsand the stability of the state of affairsof any individual, community or nation.
Peaceispart of thenatural existenceand order. Itisguaranteed by therecognition of its
importanceby individuasintheir affairs, asthey jdl towardsmaintaining thenatura orders.
Hence, Paul VI affirmsit further that " Peaceistheideal of mankind. Peaceisnecessary.
Peaceisaduty. Peaceisbeneficia. Itisnot afixed andillogical ideaof ours; norisitan
obsessionor anillusion. Itisacertainty. Yes, itisahope: it holdsthe key to thefuture of
civilization and to the destiny of world. Peaceisthegoal of mankindinthe processof its
growing salf-awarenessand of the devel opment of society onthefaceof theearth (Message
for World Day of Peace, 1974). Peaceis human power of potential actualisation and
societd thrust for development. Peaceishumanity itself.
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The Human Sociological Development: Generally, the term 'Development’ is
derived from the noun 'devel op' which means'growth’ or ‘progress.’ Itisseem asaprocess
of advancement which is associated with the activities in nature. Theologically, the
creationwhichisdivineisregarded asadevelopment, becauseitisan activity. Thegenera
adoption and absorption of the concept isthat positive potentiality of human activities
or actionswhich should be encouraged because the nature of man isassociated with
growth and progressive changes, to be seen to be meaningful. It istheright of human
beingsto devel op and seek theright to devel opment. According to Kusumaayam (2008)
that " the term "human devel opment’ should mean not simply the progresswe makein
attaining materia resourcesand well-being, but theholistic devel opment of anindividua as
ahuman person, which addresses a so the way in which such devel opment isbrought
about” (Kusumalayam, 2008).

The progressive devel opment of peoplesisan object of degpinterest and concern
totheindividua, the Church, the State and theinternationa agencies, for examples. Thisis
particularly truein the case of those peopleswho aretrying to escape the ravages of
hunger, poverty, endemic diseases, disastersand ignorance; of thosewho are seeking a
larger shareinthe benefitsof civilization and amore activeimprovement of their human
qudlities; of thosewho are conscioudly striving for fuller growth. Thisreignissupposedly
founded on the culture of the respect of human dignity and rights. With thisbackground,
onetaksabout holistic devel opment which promotesthetotaity of thehuman personhood.
Peace necessaxily facilitatesthiscondition, then, peaceisdevel opment itsalf. Human beings
with rightsthat areinevitableto their nature demand progressive change and growth.
Thesecut-acrossall facetsof al state'slegidation and policiesformulation. Development
istheduty of every individual and the state. The stateworksto alleviate the conditions of
theindividuasof the state, whichisregarded as'pragmatic devel opment.’

The Sate has further right to intervenes when particular monopolies

create delays or obstacles to development. In addition to the tasks of

harmonising and guiding development, in exceptional circumstance

the Sate can also exercise a 'substitute function', when social sectors

or business system are too weak or are just getting under way, and are

not equal to the task at hand (John Paul 11, 1991, No. 48).

Inanutshell thestrength of any Stateisdetermined by the devel opmental policiesand their
implementationstoward the betterment of theindividuasof that particular State. All these
are based on thevaluethe State and theindividual placed on human lifeand itsrights.
"Respect for life, and abovedl for thedignity of thehuman person, istheultimateguiding
norm for any sound economic, industrial or scientific progress’ (John Paul 11, 1990). Man
longsfor devel opment adequately, and requiresthe conditionsfavourablefor it. Human
sociological development isnot an exception. Human sociological development isthe
progressive change and growth that isassociated with interrel ations and interconnections
of human beingsof aparticular society, evenintheworld a large. Theserdationshipsare
developmentsin nature, because, itisinman'snatureto livewith others, notinisolation.
Even the Church recognisesthisinterconnectionsand that integral human development -
the development of every person and of thewhole person, especially of the poorest and
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most neglected in the community- is at the very heart of evangelization. Between
evangelization and human advancement- devel opment and liberation - thereareinfact
profound links. Theseincludelinksof an anthropological order, becausethemanwhoisto
be evangelized isnot an abstract being but is subject to social and economic questions.
They asoincludelinksin thetheological order, since one cannot dissociate the plan of
creation from the plan of Redemption (John Paul 11, 2000, No. 68). Itisin thiskind of
condition, that the human personality isperfectly development and utilised. Itisinthislight
that Kwame makesthisassertion that:

The community alone constitutes the context, the social or cultural

space, in which the actualisation of the possibilities of the individual

person can take place, providing the individual person the opportunity

to express his individuality, to acquire and develop his personality

and fully becomes the kind of person he wants to be, i.e., to attain the

status, expectation to be, etc. (Kusumalayam, 2008, p4).

Theindividudity of anindividua isexpressin consderation of theinterest and persondities
of othersinthesociety. Thisiswideexpression of thesociaisation of theindividual andthe
society. Oneistalking about human sociol ogical development dmogt dl thetime, especidly
in modern society which we belong, because many factors have initiated against its
achievement and establishment. Human persondity hasbeen facing thingscontrary tohis/
her socialisation. Socidisationisagrowth: one hasto advance above primitivenessand
cultura limitedness, but welcomethetrend of togethernesswhich nature has put in place.
Certainfactorslikejusticeand peace hel pinthisactualisation. The processof sociaisation
of human person must will thesefactorsand seek the continuousdesire of themfor the
betterment of human society. Paul V1 assertsin conformity with request of hedlthy civilization
in humanity that "' peace must grow out of afundamentally spiritual concept of humanity:
humanity must beat peace, that is, united and consstent initself, closely bound together in
the depth of itsbeing. The absence of thisbasic concept has been, and still is, theroot
cause of the calamitieswhich hasdevastated history” (Paul V1, 1974).

Sincemen aresocia by nature, they must livetogether and consult each other's
interests. That men should recognize and perform their respectiverightsand dutiesis
imperativeto awell ordered society. But theresult will bethat eachindividud will makehis
whole-hearted contributionto the creation of acivic order inwhichrightsand dutiesare
ever morediligently and more effectively observed (John X X11, 1963, No. 31). Thisis
when human freedom and intell ect are properly managed. Yet freedomisfirst and foremost
aright of eechindividua. AstheUniversa Declaration of Human Rightsfittingly statesin
Article1-"dl human beingsarebornfreeand equal indignity andrights'. Article3goeson
to statethat "everyone hastheright tolife, liberty and security of person”. Certainly the
freedom of Statesisal so sacred; they need to befree, aboveall so that they can carry out
adequately their fundamental duty of safeguarding boththelife and thefreedom of their
citizensinall their legitimate manifestations (John Paul 11, 2005, No.5). Then, humanity
worksto eliminate political subjugation, economic endavement, cultural alienation, moral
and socid relativism, andthelikes, and thiskind of thingisliableto happen whenever there
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israpid social change. But it ismade much worsewhen countriesdeliberately adopt the
current mode of 'development'. For itisonethat put stresson rapid growth of theeconomy.
Thisisto be achieved by allowing entrepreneursto be rewarded’ by high profit. Better
distribution of wealth is postponed until after growth hasbeen achieved. So, not only does
the new system give advantagesto those who aready have power, but even thetheory of
development justifiesawidening of the gap between rich and poor (Dorr, 1984:66-67).
Then, thesense of common morality demandsthe closed of thewidened ggpto acommon
tolerable condition or level of acceptance.

Human sociol ogica devel opment isabout the network of persons, about thesociety
of persons. Itisabout socia interaction and communion: that is, the unity of community.
Weexig asindividud only if weareinreationto others. It may beour family, peer groups
and friends, or community; much of our uniquenesscomesfrom being with and learning
from othersin groups. Our devel opment occursin agroup context. Developmentally, our
first group isthefamily and extended family. Much of our way of thinking about self and
how werelatein other groups can betraced back to our family history. The human person
can only survive and flourish in the network of healthy human relationships (K ofler's
Forewordin Kusumalayam, 2008).

TheValue of Peace Education in Development: Development isnot something that
wearefreeto adopt or rgject. It isthevery substance of our lifein the societieswherewe
liveandtry to attain thefullness of our being human (Kusumalayam, 2008, Fasoro, 2008).
The human nature necessarily and conscioudy opinesfor advancement and progresswithout
knowingit. Intheworld at large, onehasbeenwitnessng thefdl of meaningful devel opment
which supposedly should containtheingredientsof proper definition of it. Theultimateend
of development isto have abetter quality of lifefor everyoneintheworld. That would
certainly meanthat it isnot only the devel opment of materia resourcesthat isaimed at by
theRight to Development, but the holistic of the human personinvolving hisher physical,
moral, intellectual, socia, poalitical and cultural growth( Kusumalayam, p.118). Human
societiesarecurrently suffering from adysfunctionintheir relationshipwith time. Weare
troubled by amajor contradiction. To survive and prosper, weareincreasingly obliged to
project oursalvesinto thefuture (Binde, 2004). The contrary isthe conditionidentified by
AzizaBernani when he evaluated thetrend of globalisation and itsfallsin humanity, that;

Today's world has placed a premium on material development,

sacrificing many moral and spiritual values on the altar of material

progress. Economic, political, social, cultural and educational realities

have evolved and changed in significant way, with the result that our

world view, values and outdated schemes of thought do not always

allow us to device appropriate solutions to crucial problems. Nor have

we always succeeded in preventing our values and cultures from

becoming detached from the global economy, the rules of the market

and the highly useful but invasive new technologies. This has led to a

divorce between the twin poles of our existence. As a result, cultural
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allegiances and religious ideologies- often distorted from their true

meaning- have increasingly imposed themselves as exclusive responses

(See, Bernani in Binde, 2004: 3, John Paul 11, 1988, No. 3).

Weta k about the Situationswhich opposing theimportance of positivecultura alegiances
andrdigiousideologieswhentheglaringfaceof fatdigticview of humanismandindividudism
has been militating against the establishment of developmental peace. Man hasbeen
employingthetoolsof hisrationality and intelligencewrongly especidly, of thegpplication
of the products and tool s of science and technol ogy, and the wrong exhibition of moral
prowess through freedom seeking culture he is advocating in every affair of human
endeavour. Evauating theapplicationsof military technol ogy, nuclear scienceand technol ogy
inthenameof nuclear warfare, aso biotechnol ogical warfare, thenegativeresultsof mining
and space technol ogies, and these and many alike have been degrading the environment
and reducing thelife expectancy of many human and non-human habitants of the earth,
especialy theregionswheretoxic chemica materid saswaste or test productsare disposed,
or wheretechnical testing of productsare done.

Though, onemay arguethat science and technology hasbeen goodinthemselves
inalsoimproving livesand easing human affairs and efficiency, but we aretalking the
dangers it hasbeenimposing on humanity whichitistrying toredeem. Thisiswhenitis
properly employed, but it has been the bane of environmenta advancementinagrest dedl.
Also, we seethe social and mora confusionsin human society asresultsof the culture of
mora andreigiousindifferenceandtriviaity, and these promotethe culture of environmentd
indifferenceson modern society based on wrong conscience formation associated with
falsecivilization and modernism/modernity.

Deve opmentisnatura toman, and manisnever agaticredity, but thecontroversia
conditionisthat, thisman hasmade and hasbeen making thefellow being astatic redlity.
Hence, John Paul 11 will affirmed thiscondition by sayingthat "in our day, thereisagrowing
awarenessthat world peaceisthreatened not only by thearm race, regiona conflictsand
continued injustices among peoples and nations, but also by alack of due respect for
nature, by the plundering of nature resourcesand by progressivedeclineinthequality of
life. The senseof precariousnessand insecurity that such astuation engendersisaseedbed
for collective salfishness, disregard for othersand dishonesty” (John Paul, 1990, No. 1,
Fasoro, 2008).

All these have shown that man has been limiting himself from obtaining what he
mostly needed for his progressive growth and cautioning, in the name of hisnegative
evaluated fetch of uncultured isolationism and individualism, which are against the
environment of collective humanism and bathed communalism. Theadvocacy of theculture
of peacewill bethetool for theredlization of thisinterrel ationsof humanity, inwhichthe
livesof thehuman personswill promotethe communicatorsliving and ethicsthat will limit,
even to eradicatethe culture of war and other formsof violence. Taking the principle of
non-violence by Mahatma Gandhi, with the belief that violence cannot yield any good
result, irrespective of how it may beemployed.
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CONCLUSIONAND RECOMMENDATIONS

Lifeislikeagame, and the society to which you belongislikeateam. Therulesof the

gameof lifearethemord principles, anditisbothintheinterest of theindividua andinthe

interest of the society to which hebelongsto observethemoral principles, therulesof the
gameof life(Omoregbe, 2011). Lifeitsaf asitisembedded inmora principles, ispeace.

Developmental peace striveswherethereisthe application of distributive)justice, because,

init, both therich and the poor will havefee of equality of national resourcesand less

recourseto conflicts. Hence, itishighly believed and accepted that the pursuit of justice
must be afundamental norm of the State and that the aim of ajust social order isto
guaranteeto each person, according to the subsidiary hisshare of the community'sgoods

(Nnoruga, 2008). Thereisageneral demand on the church, individualsand nations, to

develop thecultureof 'New Spirituality’ toward the proper management of theearthand

everything therein, everything that rel atesto its existence, most especialy the happiness
and existence of man, theonly rationd anima init, inwhomthe stewardship of theearthis
invested upon by God. The existence of the earth presupposesthe existence of man. The
former exists because the latter does. Development is about the both. It is about the

Spiritudity of socid judticeand ‘civilization of love.

Theabsenceof earthly violencein any formindicatesthe elimination of sufferings
andwantsin human society, inthenameof poverty, droughts, wars, ethnicrivaries, unhedthy
socid and political struggles, unemployment, armament, and other formsof conflictsand
poor resource management. Devel opment isman'sproper conscience. Thisisso, because,
peaceissecurity, peaceisorder. A just and dynamic order, weadd, which must continudly
be built up. Without peacethereisno trust, without trust thereisno progress. And that
trust, we declare, must berooted in justice and fairness. Only in aclimate of peace can
right be recognised, can justice advance, can freedom breathe, if such isthe value of
peace, then peaceisaduty (Paul V1, 1969). An authentic moralisation of socia will never
berealisable unlessit begin with peopleand has peopleasitspoint of reference. Thisisthe
wholeessenceof any thoughtful devel opment that can ever imagine. Therefore, thefollowing
solutionsare proffered for the study
I. Humanity should va uethe culture of human togetherness, integrated and rel ationa

for proper harmonization of human feeling and ingenuity that will necessarily

engender happy living amongst humans, even with and amongst non-humans.

i. Everyone should know the nothing good happens outside the reign of peace,
justiceand unity, and that should be the very reason why everyone should strives
tomakethesed ementsor factorsvisibleand adequately redisticin human living;
just because human living isatotal meaninglessnesswithout devel opment that
necessaily projectshimasliving rationa animal.

. Individual, groups, nationsand international agenciesshould al believeonthe
possibilitiesfor theredization of peace, justiceand unity, whether at loca or globa
leve, by putting ontheright orientation toward themanagement of human freedom,
intellect and creativity, and a so toward the respect for human rightsand dignity.
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V. Proper sengitization and awarenessprogramsshould becarried out at/on dl levels
stages of human educational and cultural development about the sacredness of
life, ontheva ueof peaceand justice, and why it should be protected and repected,
and encouragement on peace-building and conflict resolution among individuas,
groups and nationswhich curtail the development of Culture of War and other
formsof human exploitation and degradation.
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