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ABSTRACT

This study examines men’s conspiracy against women imported into the Yoruba
Culture, via cultural pollination. Conspiracy in this context is referring to all
forms of attitudes that tend towards relegating women in the society. Such
andocentric cultureisidentical with that of the biblical Jewish cultural practices.
Critical feminist hermeneutics approach which entails four rhetorical strategies:
“ Suspicion, Reconstruction, Evaluation, and Imagination combined with the
reader-response criticism are adopted to re-examine the human right law in the
bible times in comparison with Yoruba cultural practices. The exegesis
concentrates on selected biblical passages where only men were counted as if
women are not part of the people there. The study showsthat it is plausible to say
that the andocentricities of the Yoruba culture are imported from Middle Eastern
(Jewish inclusive) cultures. The study also shows some of the many ways men’s
conspiracy work to the relegation of women in particular and the society as a
whole via the implication on Nigeria Christianity. It is therefore concluded that
the feminist critic of the culture istaken seriously in order to ensure better living
for all creation, especially women and that they should be counted asindividual s
who co-exist with men for the pur pose of weal th distribution, |eader ship positions
both in the society and the Church so as to ensure balanced representations of
both men and women in biblical studies and Church administrations.
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INTRODUCTION

Theremight bemany definitionsof feminism but thetwo definitionsof feminisnrelevant to

thiswork includethefirst by GloriaSteinem et al which holdsthat Feminismis*thebelief

infull economic, political and social equality of malesand females... usually seenasa

modern movement to transform the mal e-dominant past and create an egditarian future’ .

The second onejointly defined by Oakes Smith and Mink and they both assert that:
Feminism articulates political opposition to the subordination of
women as women, whether that subordination is ascribed by law,
imposed by social convention, or inflicted by individual men and
women. Feminism also offers alternatives to existing unequal
relations of gender power, and these alternatives have formed the
agenda for feminism movements?.
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Women was accentuated by ThomasA quinas, who adopted Aristol€ sview that women
werebiologically defective’® but whilefeminist goproachesmight havewomeninthe centre
of thediscussion, it doesnot seek liberation for only female but for humanity ingeneral.
Within Chrigtianity, thebiblethen playsavery important rolein how women are perceived
whether negatively or positively, asaresult the possibility that the Biblemay beusedin
redeeming womenisavery open question. However, the position taken inthiswork that
the Biblewhich hasbeen used asatool of oppression still containswithinit the seeds of
redemptionif only thisredemptive potentia isharnessed.

The hermeneutical approach adopted interactswith the Biblein itsremoteness,
complexity, diversity and contemporaneity toyield new understandingsof boththeBiblical
textsand interpretations. It isclear that thisfeminist perspective has uncovered abundant
evidencefor theinferiority, subordination and abuse of womenwritingin Scripture. Yet the
approach hasled to different conclusions. Someread the Bible asahistorical document
devoid of any continuing authority and henceworthy of dismissal. Some peopledenounce
biblical faith ashopel esdy misogynous', dthough thisjudgment usudly failsto eva uatethe
evidenceintermsof Isradlite’ culture. Somereprehens bly usethesedatato support anti-
Samitic® sentiments. Inthelight of continuing oppression, withjustificationsdtill from scripture
and the Christian tradition, theliberative potential of the bible remains doubted by the
radical feminisissuchasMary Day, apost Christian feminist. Thosehowever who believe
intheredemptive potentia of scripturelike Elisabeth Schusd er-Fiorenzamake attempt to
tackletheoppressve portionsof scriptureusing varioustechniques. Theseliberd feminists
take serioudy the ever-present ma e power that the Bible and itscommentatorshold over
women and insist that the biblical textsand interpreters should provide abetter way for
interpreting the Bibleinlessoppressiveways. Feminism started inthelate 18th century as
an organi zation whose principle pays specia attention towomen'srightsin cultureand
society whereandocentricismistheorder of theday. The Bibleaboundsin maleimagery
and language. For centuries, interpreters have explored and exploited thismalelanguage
to articulate theology; aswell asto shape the content of the church, and academy to the
extent that itisjust too natural to act femaleor maleinal cases; for exampleif awoman
doessomething that isextraordinary, Yorubapeoplewill say, obirin bi okunrin meaning a
woman likeaman but if itisaman that doesthe extraordinary, they will say okunrin meta
that is, oneman likethree men.

It so naturally determineswhatever rolesthey should play or the post they should
hold. It seems so harmoniousto associate the Scriptural sexism of faithwith culture; Nigeria
asanation hasnever had afemale president, many Yorubaroya familiesnever believethat
afemalechild hasthe sameright to her father’ sproperty in the sameway of amalechild
despitethefact that they were both born by the samefather and sometimes by the same
mother. They both answer the same surnamewhich must bethe name of their father and
never their mothers' . A woman may lose her husband’ sinheritanceif shehasno oneto
speak for her asshemay not know her lega right especially when shehasnomaechild. In
fact, havingfemdechildrenin Yorubacultureisroughly equivaenttohavingnochildat al.
Atypicd Yorubamanwill try al it takesto haveamalechild“anheir’; if hiswifefallsto
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givehimone, dl theseand many morearethe predicamentsof women and thegirl childin
Yorubaculture. Itisunfortunatethat it isalso in the Church, women hardly give sacraments
of any kind; asaresult both the culture and the Chrigtianity foundin the Yorubacommunity
becomesonethat isbent on dehumanizing thefemale. Thisstudy arguesthat the Nigerian
Christianity isaffected with androcentricismwhichispresent in the culture asaresult of
culturd pollinationandit suggestswaysthat will promotemutuality and better living conditions
for al humans. Thisstudy is*acritiqueof cultureinthelight of misogyny, (and) feminism
(the one adopted by this work) is a prophetic movement, examining the status quo,
pronouncing judgment and calling for repentance’®.

Cultural Pallination

Culture” comprisesapeopl€ stotd socid heritage, includinglanguage, idess, habits, beliefs,
customs, social organization and traditions, art and symbolism, craftsand artefacts’”. Yet
indifferent culturesaround theworld, it cannot be denied that “ One of the greatest benefits
of feminist scholarship hasbeen to hear storiesof women and to become awarethat the
subordination of women asagender isaworldwide phenomenon defying the confines of
race, class, creed or nationality”®. Thisisboth pathetic but yet begsthe question on what
thereisabout women, worldwidethat callsfor that perpetua subordination, repression
and oppression?A possibleanswer iscultura pollination. “ Theflow of communications
and culturd influenceshasdominantly beenfrom north to south, which meansthat indigenous
culturesof the south havetended to ass milate culturd traitsof the moredominant cultures
of the north and to experience cultural violenceastheir own cultureserodes’®. Much of
global history hasbeen centredin Europe and theMiddle East from whereit spread tothe
West (America), East (Asia), and South (themajor part of the African continent).

Power being onthesideof thecultural perpetrators, ensuresthat their own cultural
standards and beliefsenter into the mainstream culture. After along time, theintruding
culturebecomesthe norm. The problemthat culture generdly presentsvariesacrossplaces.
Within the Ethiopian Evangelical Church Mekane Yesus, women havebeenindispensable
inthesuccessof thechurch, YadessaDabagoesonto say that “ even thoughtheir activities
have been appreciated, it istrue that women are still not fully acknowledged, especialy
with regard to the decision-making processes within the church. The most obvious
explanation for thisisin cultural traditions, beliefsand practices’ . Datuk Thu En-Yu
identifies some of the problemsassociated with such cultural pollination with regardsto
Chrigtianity inAsia Withinthe Eastern cultures, Chinesefor instance, women are“as‘the
other half of heaven’. Thisisindeed aprofound philosophy of equality and partnership .
Theprobleminher view henceisnot primarily with the Eastern culturesbut the perpetration
of foreign cultureswith such misogynic tendenciesthrough religion. But we cannot say that
thisisexactly the casein Yorubasocieties. However it isundeniablethat the spread of
Chrigtianity aswell asldam brought along with it, misogynic tendenciesor brought along
with it the power that strengthened the misogynic tendencies|atent in the culture. The
foreign culture, with the authority of religion hasundoubtedly added fuel to thefirethat
burnsagainst thewomen personhood.
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However though there may be generd similaritiesacrossculturesof theworld about the
reality of the subordination of women, the origin of the Yorubaidentity from Middle-
Eastern/Jewish sources present aunique situation of itsown. Many Yorubatraditional
practicesaresmilar to Jewish and other Eastern practicesbut thiscannot bestrangeinthe
light of how Yorubapeopletracether origins. Within the Yorubacultureitself, Oduduwais
appraised asthe father of the Yoruba peoples and astory hasit that he migrated into
modern Yorubaregion fromthe East. Whiletheexact |ocationisno moreknown, Oduduwa
issaid to havefled from persecution in theregions of Egypt and SaudiaArabiaC. 12th
century. Of course, therearemultipletraditionsof theorigin of Yorubapeople, thenarrative
above seemshistorically plausible and confirmablefor inthe 12th centuries, therewas
persecution and strife asldlam sought to gain control over therest of theworld.

Inthelight of thepossibility of Yorubaoriginsfromthe East, theregion of the Jews,
it must not be alarming that through Oduduwaand those he camewith, the Eastern culture
has been imported. Although Oduduwamet somepeoplein lle-Ifewhere he settled down
because of the“ expanse of theland” 2. One must recogni sethat a person who has power
ontheir sideis capable of making their personal ideasthe cultural ideas. Thisisalso
obviousinthe spread of the Greek culturein the ancient world which providesan example
of how aleader’ swish becomesthe empire’ scommand. Someof the cultural practicesof
Yorubapeoplethat arevery much like Jewish and Eastern practicesinclude circumcision
of themale child on the 8th day, aforty-day cleansing period for awoman who hasjust
givenbirth, hair covering, the belief that the second of atwin (Kehinde) istheelder tothe
first of thetwin (Taiwo) asin the Jacob and Esau story and so on.

M odupe Oduyoye' sbook, The Vocabulary of Yoruba Religious Discourse shares
extensively how very important Yorubawords are of the samerootswith the Hebrew and
Arabicwords. A straightforward exampleisthe Yorubaword pada, meaning to go back,
whichisimported from the Hebrew word padah which meansto redeem®®. Many other
examplesonthesimilaritiesof theseimportant wordsimported from Islamic, Hebrew or
Eastern originsabound. Thisfurther confirmsthe cl ose connectionsthe Yorubaculturehas
with Jewish and Eastern cultures. Thisgoesbeyond the general tendency of culturesto
influence one another dueto the unavoidability of interactionsamong cultures. Inthelight
of dl these, part of theandrocentricismfound in Yorubaculturesmight besaid to originate
from these Jewish and Middle-Eastern origins. However, it would beunfair to portray the
Yorubacultureasthoughit was completely irredeemably misogynic. Withinthe culture,
although women were not recognised asthey ought to be, their importanceis secretly
known to beinva uableto the success of the society. Although women may not bekings,
themalekingsoften haveawon iya that isthe great mothersthat haveto support their rule
otherwisetherewould betroublein the society.

Inthereligious sphereand the cosmogony of Yorubapeoples, the goddesseshave
their placein society and humanswould go to them for mattersregarding their lives. As
therearegods, therearegoddesses, dl with their own areas of specidizationintheYoruba
cosmogony. Osun the goddess of fertility and loveisconsulted on matterspertaining to her
areaof specidization. Ayelaalaisanother goddess, but wasadavegirl whowasmaltrested
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and later deified asaform of appeasement. Even outsidethereligious sphere, thereare
sayingsthat show therecognition of theimportance of women; afamousoneisorisabi
iyakosi, ti oyeki aboorisa, iyaloyeki amabo. That is, thereisno god like one’s
mother, if any god isworth worshipping at all, it isone’ smother. Although in society,
femal e children are not aswel comed asmuch asmal e children, the society inthe search of
mal e children recognisesthat the femal e children are needed to bear children. Asmuch as
itisdisgraceful for awoman not to be married when sheisof age, itisequally or amost
equally disgracing or irresponsible of aman not to haveawifewhen heisof age. Alsoin
the I sraelite societies, despite the disregard for women, Deborah, Jael, Huldah among
many othersstill manageto be recognised asimportant personsfor their own generation.
Itisthemen’scongpiracy that makesit look likethewomen have been * useless whenin
reality there have been many useful ones whose stories do not get to be told in the
dominant tradition. Itissaid that “ In the old Ibadan kingdom, thetitle of lyalodewas
created inthe 1850sto reward Madam Subuolawho used to assst thewarriors™ 4. However
popular cultureforgetsthisorigin but remembersvividly thewickedness of Efunsetan
Aniwurawho waslyaodeaswell.
Men’sConspiracy
To start with, it isnoticed that in modern Nigeria, some men are complaining of being
madtreated by their wivesor that they know familieswherethewomen aretheonesmaltreating
their husbands, thisisreferred to as* men’semancipation”. Thisisan unusua situationin
Nigerig; itisan abomination becauseatypical Yorubawoman believesthat her husbandis
thehead of thefamily and he hasthefina say inany discussion or situation, therefore, a
thing of thissort can only happenif awoman after being maltreated decidesto free herself
through occultic powers by using such acquired power to torment him and such women
arecaled” Aje€’” meaning awitch. If aman behaveswickedly to hiswife, itisgenerally
believed that heisonly proving ‘theman’ that is, proving superiority or showingthat heis
capable of husbanding awoman. What we mean by men’s conspiracy here does not
necessarily refer to actual men who gathered to conspire against their women. But rather
itistheimplicit, cultura, ideologicd, structurd entitiesthat continueto suppress, oppress
and represswomen and their achievementsin away that makeswomen to be perceived
asusdlessthoughthey arenot useless. In clearer terms, men’scongpiracy makes successful
women disappear in higory. It frustratesthe effortsof thosewho aretrying to be successful.
Findly it preventsthosewilling to be successful from being successful. Examplesinthe
Judeo-Christian tradition abound to the rel egation of women. Selected examplesfor this
work would be selected portions of the Fall story (Gen 3:1-24) and the miracle of the
feeding of thefivethousand, according to Matthew and John (Mt. 14:15-21; Jh 6:1-13).
Inthefall story, taking the story as historically accurate, we see how thefirst
humans disobeyed God'sinstruction not to eat thefruit of theforbidden tree. We seefirst
that the instruction not to eat the fruit comes to Adam® before Eve was taken out in
Genesis2:16-17. Thewoman wastaken out of the man and then in Chapter three, the
woman and the serpent engaged in arapport. It isnot certain wherethemale, that is,
Adam waswhen thisconversationwent on but hissilenceether meansabsence or consent.
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We see how Eve had imposed even stricter measures not to disobey God (compare
Genesis 2:16-17 to Genesis 3:3). However the serpent still managesto convince her
otherwise. Sheatethefruit and her husband too. God comesin the cool of theday and
because Adam and Eve had goneinto hiding, God suspectsthat they have disobeyed the
instruction. God then asks, “Who told you that you are naked? Have you eaten of thetree
that | toldyou nottoeat?’ (Genesis3: 11). Adam’sreply marksthe beginning of men’s
conspiracy against women. Instead of admitting hisguilt, answering the question hewas
asked, taking responsibility, Adam choosesto passthe blame, “ Thewoman you gaveto
bewith me, gave methefruit of thetreeand | aeit” (Genesis3:12). At thispoint, Eveisno
longer theboneof hisbone, theflesh of hisflesh, nor arethey oneflesh or jointly responsible
beings, Evehiswifebecomes*thewoman you (God) gaveme.” By doing this, Adamtries
to vindicate himself asthough hewould not have disobeyed if thewoman God gave him
wasnot there. It isfrom here misogyny beginsin the Judeo-Christian traditions. Women
become evil; they become distractionsto fulfilling God' swork. It ishere that men’s
conspiracy against women begins.

In the second selected text for thiswork, the feeding of the five thousand, two
mainthingsarehighlighted inthisstory. It must beinitially recognised that thismiracleis
recorded in all four gospelsand Matthew and Mark have another feeding, but of thefour
thousand in their gospels. For the purpose of thiswork however, the synoptic problem
and other sourcecritical dimensionsto thisstory would be put aside. Merging Matthew
and John’saccount of thefeeding of thefivethousand, thetwo portionsof thisstory that
arehighlighted for thiswork are Matthew 14:21 and John 6:9. Mt 14:21 —and the ones
who ate were about five thousand apart fromwomen and children (emphasis added);
John 6:9—Thereisalad herewho hasfivebarley loavesand two fish. In the highlighted
portion of the M atthew passage 14:21, after Jesusfed thegreat multitude, the Bibleconfirms
that about five thousand men (5000) had eaten without counting women and children, the
samething was repeated in Matthew 15:38 where another four thousand (4000) men
were counted without women and children. Passageslikethesereflect theandocentricism
of the society whichisdifferent from thevery heart of Jesus ministry. Jesushad women
disciplesbut they were not counted except for occasionswhere Jesus highlights some
women such asMary (Lk.7:43-50).

Thecensuspassagesof the Biblethat |eft women uncounted imply that womendid
not exist or not important ascitizens. Thisisunreasonable becauseal men (except thefirst
man) counted actually cameinto existence through thewomen that wereleft uncounted.
Thisismen’sconspiracy at work, wherethewomen through whom the men camearenot
recognised. Inthe book of Deuteronomy, The Lord rebuked the I sraglites, “ The Rock
that begat theeyou have not remembered, and thou hast forgotten thy creator who cregted
thee” (Dt. 32:18). Thissamerebukeisto begivento cultures, systemsand peoplethat
disregard theindividuality of women and forget that women aretheir source. Inthe second
highlighted portionin John’sgospel, alad was mentioned to have brought fivel oavesand
twofish. Itismorefrequent to apprai sethe boy’ sgenerosity without asking who prepared
the bread. Who packaged the lunch for the boy?Who brought the boy to the venue of the
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meeting wherethe peoplewerefed? Could the boy have been there, in thewildernessjust
by himsdlf among the crowd of other people? Theboy’sgenerousity ispraiseworthy indeed
but it must never beto the neglect of the* person’ who taught the boy such good manners
and gavetheboy thefood. Men’sconspiracy isto blamewomen for only misfortunesbut
never for thegood luck they bring. Men’s conspiracy isto count only the men asthough
women and children were not there. Men'sconspiracy isto disregard the good work of
women and praise other peoplefor it. Men’sconspiracy isto regard women, even wives
as problems. The Popeissaid to be asuccessor of Peter, they claim thekeysgivento
Peter, hisposition but not that Peter was married. Men'sconspiracy isfor Paul to say that
being marriedistolack concentration on thethings of God when heisaware of acouple
at least, Aquilaand Priscilla, who asacoupledid thework of God faithfully.

Men's conspiracy isto acknowledge theimportance of women unimportantly,
that isnot to givethem their proper respect for whatever work they aredoing. In other
wordsit isto say that women areimportant people but they aretreated lessimportantly.
Men’sconspiracy isto appoint only mento leadership positionswithin the Church when
God/Christ the owner of the church isnot being gender/sex-biased about the distribution
of thegiftsof the spirit. Men’sconspiracy istotalk of God and the Holy Spirit asthough
they weremaesforgetting that they are neither fema ennor malebut smply spiritswho are
sexless. Itismen’sconspiracy to therefore excludewomen from leadership positionsdue
to the erroneous assumption of the gender of the God-head.

Men’sconspiracy isto say that women areinferior to menin society wheninthe
eyesof God they are equal and would receiverewards, punishment equally from God —
according to Christian theology. Men’sconspiracy iswhen there have been outstanding
womenwho have contributed greatly to thewellbeing of their societies, but their stories
arenot told nor arethey remembered while on the other hand, itisjust the stories of the
men that aretold asthough they al one have kept society in balance. Men’sconspiracy
does not stop at repressing the achievements of successful women, but also goesonto
suppressthem so asto be uselessin thefirst place. And for those who aretrying to be
successful, men’sconspiracy iswhenitisjust not possiblefor them to be successful dueto
gender oppression against them.

Implication in L eader ship

Similarly inchurchesdl around theworld, menremaininthe postion of authority asthough
their successeswere achieved on their own. In our own society, in Nigeria, majority of
churchesbeginwith the congregation being primarily women and children. Onemight have
to takeacensusof theratio of sexesin any church programmeto realisethat women are
oftenthegreater percentage of the population. Althoughitisgenerally said that behind
every successful manisasuccessful woman, inreality the seriousnessand gravity of the
meaning in thissentenceisnot taken serioudy. Duringinformal discussionswhen people,
lay-peopleespecialy are asked to narratethe story of thelsraglitesfrom Egypt to Canaan
asan example, people are often to forget the women who played important rolesinthe
gtory. WhileAaron might be mentioned, Miriamishardly mentioned except in connection
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to her leprosy. They forget that Mosesisaliveinthefirst place because of her protection
while hewasababy. One particular * addressee’ who was asked to narrate the story of
Jericho could not remember Rahaly’sname and rather referred to Rahab asthe prostitute
inaderogatory manner. Without being blind to thefactsthat shewasan Inn-owner and
perhaps a prostitute, she becomesthe foremother of David, Jesus. When Jesusis not
ashamed to comefrom alineof progtitutes, foreignersand aline of forgotten women, why
should the church of God now have problemsidentifying withwomenwhotry their best to
liverightly for God?Thisproblemisnot just within Chrigtianity or in' Yorubaculture; Hibba
Abugideiri combatsasimilar problemwithinIdam. Shesays, “1dedly, thereareformsof
Idamicleadership that are not fundamentally gender specific with respect towhich sex can
or must exerciseauthority withinacommunity... Practically spesking, however, traditional
|slam has designated most forms of |eadership to one sex or the other” 6. That isto say
that these | eadership positionsdo not require acertain sex to take them up but sincethe
usual practiceisthat amaleleads, it makesthe position appear asamal€e’s post when
indeed thereis nothing masculineabout the post. The purpose and challenge of feminism
remainsto provideacritic of society by exposing these oppressiveand repressive structures
and practicesthat inhibit people (femaeand malealike) from being the best that they can
be and that al so devaluethewoman being.

Theimplicationsof not giving women and their storiesasmuch attention asmen
hasgiven can beillusirated in thisjokefrom Akpos. Theteacher wasteaching the students
about how the Children of Israel came out of the exodus, walked through the Red Sea,
and did great and marvellousthingstill they got to the Promised Land. Theteacher after
teaching thesethingsabout thelife of the Children of Isragl, asked if any student had any
guestions. Akposraises hishand and asked, * You said the children of Isragl |eft Egypt’
Theteacher nodded in the affirmative. Akpos continues, ‘ You a so said the children of
Israel atemanna . Theteacher nods. ‘ The children of Israel drank water from therock
etc.’ Theteacher nodded still. Akposbewildered then asks, ‘ How comethey wereonly
children, whereweretheir parents?

Inrelationtothiswork, the obscurity of the parents’ inthejoke about the children
of Isragl narrationisasimilar problem encountered in societies. Just themen are known
and seen, thewomen and their achievements become bdlittled or obliterated in minds of
people. When it is time to choose leaders in society, it follows subconsciously and
automatically that men can only beleaderswhilethewomen just haveto follow whatever
instructionsthey aregiven. It isthisobscurity about the capabilities of women astold or
rather not told in dominant culturethat rendersthem as*weak vessels . Asaresult when
wearelooking for changein society, |eaders, visioneers, women do not even cometo
mind at all, not even the oneswho are capable. It may be said that the problem isnever
with being the second hand person or in the subordinate position since al cannot be
leaders. The problem however iswhen being in the second hand position isaground for
oppression and negating God' swill for people, thefemal ein thiscontext. Asmentioned
earlier, feminismdthoughfocusesonfema erdated maiters, isnot exclusively about women.
It contendswith patriarchy whichistheideology and systemthat crestesoppressiveliving
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conditionsfor women and even natureand among the men themselves. When patriarchy is
such an encompassing oppressive structure, ideol ogy, one must not be surprised that the
politicsand economy of anation suffer asaresult of thispatriarchy that playsout onalocal
leve inthechurchandinfamiliesandin smaller societies. It isfrequent to hear complaints
about the government not taking care of itscitizens, doesnot care about their wellbeing or
safety. The government official sembezzl e/misappropriate fundsto benefit themsavesand
whilethey take care of themsealves, they ignorethe people under them. Theattitude of the
government towardsitscitizensissimilar to that neglect the patriarchal system givesto
women and to their plight. We must recogni zethat patriarchy might bemgjorly amen’s
businessbut it isnot exclusively so. Women who propagate or consent to or submit to
patriarchy arethemselves patriarchal though they might bewomen. By contending with
patriarchy weare not just contending with men but al so women, anyone who wantsto
SUppress, repress, or oppress other people based on their gender or position in society;
and feminism paysattention to the plight of womenwho are being oppressed, suppressed
and repressed by patriarchy.

IntheYorubaculture, they say that to know if amanisready to bemarriedtoa
woman, hewould begivenan animal, agoat, astubborn animal for instanceto takecare.
Hisparentswould watch how thisman takes care of thegoat. If the man takes care of the
goat properly they would be convinced that he would be able to take care of awife.
Excusing the unseemly analogy of awifeto agoat, the point isthat theinability tobe*big’
enough to accommodate one ancther, to listen and belistened to, to lead and beled, to
hel p and be hel ped —thisinability afforded by asystem of patriarchy leadsto suffering for
al humans. By excluding womenin decision making and leadership positions, not just the
women suffer theloss of recognition but a so the peoplewho would have benefitted from
the full contributions and support of women. We must remember that even God, the
sovereignisnot too proud to disregard the counsel of othersfor God said, “ Comeand let
usreasontogether...” (1s1:18). Thereforewe must remember and take serioudy the Yoruba
sayingsand passagesin scripturesthat promote mutuality and reciprocation of al members
of the society. These sayingsincludethat Agba gbon, omode gbon lafi da’'lelfe (thatis,
itisthewisdom of both the elderly and the young that | ed to the establishment of Ilelfe);
Owo omode o to pepe, ti agbalagba o wo akerengbe (that is, the hand of the child
cannot reach the shelf nor can the hand of the elder passthrough the neck of the bottle
calabash); otunwe osi, osi we otun, ni owo finmo (that is, it iswhen theright hand that
washestheleft and theleft hand al so washes the hand that both hands become clean.)

CONCLUSION AND RECOMMENDATIONS

There should be no moreaspiration for male children wherewe are blessed with female
childrenasif thegirlsarenot children. Every girl child should betrained and treatedinthe
sameway asthe boy-childinevery home. Societies, organizationsand personsshould be
opento suggestions, corrections and methods of making society moregender-fair and girl
children should be encouraged to be educated.
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There should be no position that isto bereserved for men only; women cando it too and
they will, if dllowed. Women should be abl eto decidewhether or not they want to change
their father’ snameto their husband’snamehaveboth in order that they will not beseenas
nothing morethan just children producing machines. Male children should be taught to
respect their femal e siblingsand men should not marry women for the purpose of domestic
activitiesinstead; they should marry them for companionship that isborne out of respect
for oneanother. Women at work should not be undermined in taking any decision whether
major or minor, whether housewivesor career-focused should be treated with respect.
Many women are being called into the gospel ministry (pastors, prophetess, evangelists,
etc.) and they are doing tremendously well, even better than their men counterparts. A
woman should be abletoriseto the post of aGeneral Overseer of great Ministriesif she
istheologicaly sound and spiritudly qudified to do so. Therefore, they should begiventhe
sametreatment asmen ministers. Any act of disrespect towomen, either inthechurch or
inthesociety isnot Smply adeprivation of human right but aso abarbaric act of wickedness,
irrationality, and ungratefulnesswhich isthe same asthe crimelsraglitescommitted inthe
book of Deuteronomy and thiscallsfor urgent repentanceif our society isto maintain
justice, peaceand unity.

NOTES

1 Gloria Steinem started her career as a magazine writer but later beginsto write in support of the
feminist movement in the late 1960s a ongside with Betty Friedan, an author, BellaAbzug and
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11 In search of around table 139.

12 Note that the name Ile-Ife literally means a place of spreading, a place of expanse of land. A
different aetiology for the origin of the name was that when God created the world, God sent a
hen who used itsleg to spread the earth from Ile-1feto therest of theworld thusthe namelle-Ife,
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13 Modupe Oduyoye, The Vocabulary of Yoruba Religious Discour se, |badan, Daystar Press, 1971,
p.41
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15 Adam as an undifferentiated human since Eve, the female had not been taken out of that human
yet. We cannot betherefore sureif thisAdamwas* male’ since the femal e had not been taken out
of him.
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